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APPENDIX D

Questionnaire

Compiled by Dr. Jeffrey H. Cohen

The following questions come from Robert Atkinson’s The Life Story Interview (published by Sage, 1998) and are a basic set.

Birth and Family Origin
When were you born?

Where were you born?

What was going on in your family at the time of your birth?

What was going on in your community at the time of your birth?

What was going on in the world at the time of your birth?

What was going on in the Parish at the time of your birth?

Were you ever told anything unusual about your birth?

What family stories were/are told about you as a baby?

What do you remember most about your Grandparents?

How would you describe your parents?

How would you describe your mother?  (physically, personality)

How would you describe your father?  (physically, personality)

What do you think you inherited from them?

What feelings come up when you recall your parents?

What is your earliest memory?

How many brothers and/or sisters do you have?

What can you tell us about them?

What relatives stand out in your mind from your childhood? Why?
Cultural Setting and Traditions
What is the ethnic or cultural background of your parents?

Were there any stories of family members or ancestors who first came to this country?

Was there a noticeable cultural flavor to the home you grew up in?

What was growing up in your house or neighborhood like?

What are some early memories of traditions?

What family or community celebrations, traditions, or rituals were important in your life?

Was your family different from other families in your neighborhood?  If so, how?

What beliefs or ideals do you think your parents tried to teach you?

What was your first experience with death?

What was that like for you?
Was religion important in your family?

How would you describe the religious atmosphere in the home?

Did you attend religious services as a child, as a youth?

What was that like for you?

Was religion important to you as a child, as a youth?

Were there any religious ceremonies that you observed?

Is religion important to you now?

What cultural influences are still important to you today?

How much of a factor in your life do you feel your cultural background has been?

Social Factors
How did you feel cared for as a child?  By your family, friends, community?
Were you encouraged to try new things, or did you feel held back?

What do you remember most about growing up with (or without) brothers and sisters?

Did you get along with your family members?

Did your parents spend time with you?

What did you do with them?
What were some of your struggles as a child?

What was the saddest time for you?

How was discipline handled in your family?

What would you say was the most significant event in your life up to age 12?

Did you make friends easily?

What childhood or teenage friendships were most important to you?

What pressures did you feel as a teenager, and where did they come from?

Did you tend to go in for fads, or new styles?
Were you athletic?

What clubs, groups, or organizations did you join?

Did you enjoy being alone, or was that too boring?

What did you do for fun or entertainment?

What was the most trouble you were ever in as a teenager?

What was the most significant event of your teenage years?

What was being a teenager like? 

The best part? 

The worst part?

What was your first experience of leaving home like?

What special people have you known in your life?

What shaped and influenced your life the most?

Who did you look to as role models?

Who most helped you develop the current understanding of yourself?

What social pressures have you experienced as an adult?

Were you in the military?

(If yes) What was this experience like?

How do you use your leisure time?

Is a sense of community important to you? Why? How?

Education
What is your first memory of attending school?

What is the last level that you completed?

What do you remember most about elementary school?

Did you have a favorite teacher in grade school? In junior high? In high school?

How did they influence you?

What are your best memories of school?

What are your worst memories of school?

What accomplishments in school are you most proud of?

Did you continue formal education after high school?

What do you remember most about college?

What organizations or activities were you involved with in school? 

In college?

What was the most important course you took in school or college?

What was the most important book you read?

What did you learn about yourself during these years?

What has been your most important lesson in life, outside of the classroom?

What is your view of the role of education in a person’s life?
Love and Work

Do you remember you first date? Your first kiss?

Did you have a steady boy or girlfriend in high school?

What were your attitudes toward sex when you were a teenager?

What was the most difficult thing about dating for you?

Are you married?

How would you describe your courtship?

What was it about her (him) that made you fall in love?

What does intimacy mean to you?

Do you have children?

What are they like?

What roles do they play in your life?

What values or lessons do you try to teach to them?

What have been the best or worst parts about marriage?

What else about your marriage you would like to add?

What dreams and ambitions did you have as a child?  As an adolescent?

Where did they come from?

What did you want to be when you were in high school?

Did you achieve what you wanted to, or did your ambitions change?

What were your hopes and dreams as you entered adulthood?

What events or experiences helped you understand and accept your adult responsibilities?

How did you end up in the type of work you do (did)?

Has your work been satisfying to you, or has it been something you had to put your time into?

What is (was) important to you in your work?

What comes (came) the easiest in your work?

What is (was) most difficult about your work?

Why do (did) you do this work?

When did you realize you had become an adult?

How do love and work fit together for you in your life?

Historical Events and Periods
What is the most important thing given to you by your family?

What is the most important thing you have given to your family?

What is the most important thing you have given to your community?

Do you recall any legends, tales, or songs about people, places, or events in your community?

What is different or unique about your community?

Are you aware of any traditional ways that families built their buildings, prepared their food, or took care of sickness?

What did your work contribute to the life of your family?  Community?

What has your life contributed to the history of your family?  Community?

Retirement (optional, used as needed)
What was retiring from work like for you?

Did you miss it? Or were you glad to have it over?
How do you feel about your life now that you are retired?

What do you do with your time now?

Is there anything you miss about your work?

What is the worst part about being retired?

What is the best part?

Have all your children left home?

How is it having an empty nest?
Do you have grandchildren?

Do you like spending time with them?

What do you enjoy most about your grandchildren?

What do you enjoy the least?

What do you hope to pass to your grandchildren?

Inner Life and Spiritual Awareness
How would you describe yourself as a child?

Do you think you had a happy childhood?

What was your happiest memory from childhood?

Did you feel loved as a child?

Did you have any deep thoughts, or inner dreams, as a teenager?

What was it like to turn 30, 40, 60?

What are the stresses of being an adult?

What transitions or turning points did you experience as a teenager? As an adult?

What changes have you undergone since 40? Since 50 (or beyond)?

What role does spirituality play in your life now?

What primary beliefs guide your life?

Have you ever had a spiritual experience?

What is most important to you about your spiritual life?

Have you ever felt the presence of a spiritual guide within you?

How has this guide helped you?

Do you have a concept of God or a higher power?

What does that consist of?
Has imagination or fantasy been part of your life?

Do you feel you have inner strength?

Where does that come from?

In what ways do you experience yourself as strong?

How would you renew your strength, if you felt you were really drained?

What values would you not want to compromise?

What do you see as the purpose of life?

What do you see as the strongest ideal we can strive for?

Do you feel you are in control of your life?

What single experience has given you the greatest joy?

What is your view of why there is suffering in the world?

Did you ever have any doubts about achieving your goal in life?

Do you feel at peace with yourself?

How did you achieve this?

Do you have any kind of daily or regular practice?

How would you describe this?

Major Life Themes

What gifts (tangible or intangible) are still important to you?

What were some crucial decisions that you made in your life?

What has been the most important learning experience in your life?

What did it teach you?

How have you handled any mistakes in your life?

How have you overcome and learned from your difficulties?

How do you handle disappointment?

Are you satisfied with the life choices you have made?

Is there anything you would change?

What has been the happiest time in your life?

  
What was the least enjoyable time?

What relationship in your life has been the most significant?

How would you describe those relationships?

Have you helped or hindered your own spiritual growth?

Has there been a special person that has changed your life?

What have been your greatest accomplishments?

Are you certain of anything?

What are some things you hope you never forget?

Is there anything in your experience of life that gives it unity, meaning, or purpose?

How do you feel about yourself at the age you are now?

What is your biggest worry now?

In what ways are you changing now?

What has been the greatest challenge of your life so far?

What has been the most awe-inspiring experience you have ever had?

What one sentiment or emotion makes you feel most deeply alive?

What matters most to you now?

What do you wonder about now?

What time of your life would you like to repeat?

What was the most important thing you have had to learn by yourself?

How would you describe yourself to yourself at this point in your life?

Is the way you see yourself now very different than it was in the past?

How would you describe your view of the world?

Vision Of The Future

When you think about the future, what makes you feel most uneasy?

What gives you the most hope?
Is your life fulfilled yet?

What would you like to achieve in your life?

What do you see for yourself in the future, in 5, 15, 25 years?

What is your view on death?

What do you want most to experience before you die?

How long do you believe you will live?

How would you like to die?

What three things would you like said about your life when you die?

Do you have any advice or wisdom for the younger generation?

Closure Questions

Is there anything we’ve left out of your life story?

Do you feel you have given a fair picture of yourself?

What are your feelings about this interview and all that we have covered?

APPENDIX E

Interview Transcripts

Jeffrey H. Cohen and Interviewees

(Transcribed by Debra Dandridge and Hillary Standish)

Interview with Rebecca Stuart

Interview with Rick Mendoza and Rey Ríos

Interview with Mickey Killian

The information contained in the transcripts below constitutes relevant data from the interviews recorded by Dr. J. H. Cohen between July and August 1999.  Each interviewee reviewed a draft of his/her own transcript.  Interested individuals may consult the actual recordings archived at the National Park Service Headquarters in San Antonio.

Transcription of Dr. Jeff Cohen’s (JC) interview with Rebecca Stuart (RS), San Juan Mission, San Antonio, TX, 7/7/99.  Tape #1 of 4.  Transcribed by Debra Dandridge.

Mrs. Stuart is active with her husband in the Men’s Club and acts as caretaker for the cemetery. 

JC:
…the way that we’ll do this is, and the reason I thought it would be easier if we get on the table is, this way you can help me, you can look at this while I’m doing it.  It’s just a very kind of simple way of graphing out people.  And what I use are a series of symbols, and we’ll just slowly fill them in, and you don’t have to worry if they’re people that you don’t remember.  If you know there is somebody there who, but you maybe don’t remember who they are, but you have—Just don’t worry, we’ll just fill in whatever we can.  And to just start off, the way we do it is with boxes, boxes and circles and triangles.  And you’re a box because you’re the person we’re making the chart over, and I’m just going to put you down here, and probably we’ll go through a lot of paper doing this.  But anyway, so this is you and then we’ll just go from here, and if you have any questions about any of this stuff I’m writing down here, just let me know.  Okay?

RS:
Okay, okay.

JC:

So, this is you Rebecca, and this is—your married name is Stuart?

RS:
Stuart.

JC:

Yeah, and what was your maiden name?

RS:
Montes.

JC:

M-O-N-T-E-S?  T-E?

RS:
Well, its either way, T-E-S or T-E-Z.

JC:

Okay, and you’re married?

RS:
Yes.

JC:

And what’s your husband’s name?

RS:
Arthur.

JC:

Okay and do you have kids?

RS:
I have one daughter.

JC:

This is your, is this your only marriage?

RS:
Yes.

JC:
And if I, don’t be offended by anything I ask too, I mean if anything like, you know, asking about marriages or something, it’s just to make sure that we get it all together.

RS:
Oh, oh no, that’s fine.

JC:

And your daughter’s name?

RS:
Celeste.

JC:

Is she married?

RS:
No.

JC:

How old is she?

RS:
She’s 21.

JC:

Twenty-one, and how old are you?

RS:
I’m 49.

JC:

Forty-nine, and how old’s your husband?

RS:
Fifty-one.

JC:

Okay, now what we’ll do is we’ll go up and we’ll get your—you have siblings?  

Brothers and sisters?

RS:
Yes, I have one of each.

JC:

Okay.  Okay what’s your brother’s name?

RS:
Nicasio.  N-I-C-A-S-I-O.  Montes.

JC:

And is he married?

RS:
He’s married.  Yes.

JC:

And do they have children?

RS:
They have two boys.

JC:

And what’s his wife’s name?

RS:
Leticia.

JC:

And what are their boys’ names?

RS:
Uh, the oldest is Nicasio, the fourth, Nicky the IV, and Raymond, Raymond Lee.

JC:

And your sister?  Is she married?

RS:
She’s married, yes, her name is Rosemary.

JC:

And what’s her last name?

RS:
Married name is Anthony.

JC:

And what’s her husband’s name?

RS:
Jesse.

JC:

And do they have children?

RS:
They have three girls and one boy.

JC:

You can see how this gets very complicated very quickly. [laughs]

RS:
Mmm hmm.

JC:

One boy, and you said three girls?

RS:
Three girls.

JC:

Okay, are any of these children, any of your brother’s sons married?

RS:
No, no.

JC:

And are any of your sister’s children married? 

RS:
They’re all married.

JC:
They’re all married.  Okay now are they, are your brother and sister older than you or younger than you?

RS:
My sister’s older.  My brother’s younger.

JC:

Okay, how old is your sister?

RS:
My sister’s 54.

JC:

And your brother?

RS:
And my brother is 43.

JC:
Okay, let’s go up, I might come back to them.  Let’s go up and let’s do your parents here.  Okay, your mom’s name.

RS:
Odelia.  O-D-E-L-I-A.

JC:

Okay.

RS:
Cantú.  C-A-N-T-U.

JC:

And that’s a real common name around here, isn’t it?  Cantú?

RS:
Mmm hmm, mmm hmm.

JC:

And your dad’s name?

RS:
Nicasio Montes.

JC:

And do you know when they were born?

RS:
Yes, my mother was born, do you want just the year?

JC:

Yes.

RS:
Well, I know the dates.

JC:

Or the date, that’d be fine.

RS:
January 1, 1910—1920, I’m sorry.

JC:

Okay, and your dad?

RS:
He was April 21, 1920—1910.  There’s ten years difference, yeah.  He’s 1910, 

she’s 1920.

JC:

Okay, and are either of them alive still?

RS:
She is.

JC:

Okay, and when did he pass away?

RS:
He passed away on February 23rd, ’66.

JC:

And she’s still alive.  And does she live here in the community still?

RS:
Yes.  She lives over there by the mission.

JC:

Great.  And did your mom have siblings?  Brothers and sisters?

RS:
Oh yes, she had nine.

JC:

We’ll have to start a new page, there.  Okay.

RS:
She had, there was, well there was nine with her, so she had seven sisters.

JC:

Seven sisters, wow.

RS:
And two brothers.

JC:
Okay, seven sisters, and two brothers.  Okay, well, can you recall all the names of the sisters?

RS:
I know the names, I won’t know the birth dates.

JC:

Well that’s okay, that’s okay.

RS:
But okay, the sisters, is Concepción, Guadalupe, Lydia, Margarita, Eustolia, E-U-S-T-O-L-I-A, and Gorgonia, G-O-R-G-O-N-I-A.  And of course, my mother.  I’m sorry, there was seven.

JC:

Yeah, seven.  Okay, and then the brothers?

RS:
The brothers, it was a one of the, the oldest it was Candido, C-A-N-D-I-D-O, and Juan.

JC:

And was he the eldest of all the children?  Candido?

RS:
Yes.

JC:

Okay.  Wow that’s a big family.  And they all were married with children?

RS:
Yes.

JC:

Okay do you remember the names of their husbands and wives?

RS:
Their husbands, yes.  Concepción husband’s Manuel.

JC:

Uh huh, and his last name?

RS:
Martinez.  And Guadalupe is her—Her husband’s name was Zaragoza González.  Zaragoza with a “z.”

JC:

Okay.

RS:
And Lydia, her husband’s name was Estanlisado, E-S-T-A-N-L-I-S-A-D-O, Pérez.

JC:

Okay.

RS:
Eustolia, her husband’s name was Lucio Cantú.  And Gorgonia, her husband’s name was Jesús González.

JC:

And, Candido, his wife?

RS:
No, I don’t know his wife’s maiden name, he died 35 years ago, and I don’t recall his wife’s—his wife’s name was Adalina, but I don’t recall her maiden name.

JC:

Okay, that’s okay.

RS:
And Juan Cantú, his wife’s name is Catarina Garza.

JC:

Would this have been a cousin?

RS:
Lucio Cantú and Eustolia were distant cousins, yes.

JC:
Okay, do you remember the name of your mom’s parents?  They would be your grandparents?

RS:
Yes, Juan Cantú, Juan N., the initial “N,” Cantú, and Vicenta, V-I-C-E-N-T-A, Vela, V-E-L-A.

JC:

Okay, and do you have an idea of when your granddad was born?

RS:
When he was born?  No, I know he passed away in February of ’76, but I don’t know the year.  He was born August 12th , but I’m not sure of the year.

JC:

Okay, and your grandma?

RS:
Her, I know she died December 23rd, of ’44 I believe, but I don’t recall her birth date.

JC:

Okay, how about on your dad’s side?

RS:
He had three sisters and one brother.

JC:

Okay and their names?

RS:
Helena, she spelled it H-E-L-E-N-A.  Helena, and Juanita, and Cecelia, and Juan Montes.  They were all Montes.

JC:

And, were they all married?

RS:
Yes.

JC:

Their spouses, husbands?

RS:
Elena was José Salazar.

JC:

S-A-L . . .

RS:
S-A-L-A-Z-A-R.  And Juanita was Manuel Ayala, A-Y-A-L-A.  And Cecelia was Gilberto.

JC:

With a “G”?

RS:
With a “G.”  Saenz.  S-A-E-N-Z.  And Juan was married to Sophia Anthony.

JC:

Great, okay.  Okay, and your dad’s parents.

RS:
Nicasio Montes.  And his mother was Emelia Huron.

JC:

Is it with a “H”?

RS:
H-U-R-O-N.

JC:

And do you have an idea of how old they were, or when they were born?

RS:
Mmm, no I sure don’t.

JC:

No, okay, do you remember when they passed away?

RS:
No, I know the months, I don’t know the years, and I see them all the time, because they’re at the cemetery here.

JC:

Oh, are they?

RS:
At the mission, yes.

JC:
Okay, I can actually go and look them up then.  Do you remember anything about 

your granddad’s, this man, Juan Cantú, his family, his parents?

RS:
No.

JC:

Okay, do you, did anybody say anything about whether they were born here?

RS:
Now my mother’s side of the family is not from San Antonio, they’re from south Texas.  They’re from Alice, Alice Texas and ranches around Alice.  Now it’s my dad’s side of the family that was from the mission.

JC:

Oh, okay.  So that would be Nicasio, the Montes.

RS:
Montes, right, right.

JC:
What kind of things did people say about them?  Being you know, in terms of being from the mission.

RS:
Well—

JC:
Did it ever come up, you know, that—Anyone ever say anything about, say, your great-grandparents?

RS:
Where they came from?

JC:

Yeah, where they came from.

RS:
No.  Like I said the last time I talked to you, my grandfather would always say that he was Indian, but . . .

JC:

And that would be this man, right here?

RS:
Yes, he would always say that he was Indian, but he never went into detail, he never told us, you know, about—I know his parent’s names, his mom and dad.

JC:

Okay, what were their names?

RS:
Which was Juan Montes, and Refugia Díaz.  Those were his parents, yeah.

JC:
Okay, so let’s see, this would have been about 1910, and maybe 1890s, 1880s, 1870s or 1860s maybe?

RS:
Mmm hmm, now they’re both buried also at San Juan Cemetery.

JC:

Is that cemetery open?  Or is it always locked?

RS:
Oh, its open.

JC:

Is it open?

RS:
Mmm hmm.  In fact, I oversee the cemetery.

JC:

Oh do you?

RS:
Yes, I just make sure that it’s cleaned once a month, because it doesn’t belong to the city, see, it belongs over here to the community.  So I just make sure that it’s cleaned, and I have boys that need community hours.  I work with the Bexar County Probation office.

JC:

Oh, so you get them?

RS:
Yes, so they come out and help me, and I just provide lunch and drinks.  But I make sure that it’s cleaned up.  In fact we have a date next week.

JC:

Oh, do you really?  What day?

RS:
We’ll be there Wednesday and Thursday.

JC:

Cleaning up?

RS:
Yes.

JC:

Oh, what times do you do that?

RS:
We’re going to be there about nine in the morning, about nine to about noon, for both days.  You know, if you want to come down, you can see a lot of the headstones out there.

JC:
Yeah, what I’m thinking is I may—See if I can’t do it, maybe Jennifer, who’s working down here with the Parks service, she should come in because that might be a real nice way to actually come in and take some photos of the stones.

RS:
Oh sure, we’ll be down there.  Hopefully it’ll stop raining for awhile and we can go.

JC:
Okay, do you know, did you ever hear stories about the parents of Juan or Refugia?

RS:
No, now Mickey Killian can probably tell you more about them.  He knows a lot more than I do.

JC:

Is this somebody who’s related to him, because he had mentioned—

RS:
Refugia Díaz?  Yes, yes. She’s related to him on his mom’s side.  I have a picture of my grandfather, if you’d like to see it.

JC:

You do?  Oh yeah, that would be neat.

RS:
If you’d like to see it, I can bring it.  Yeah, he looks Indian.

JC:

Oh does he really?  Yeah?  Oh that’s great, yeah.

RS:
See how he looks?

JC:

He does look it, yeah. 

RS:
And that’s his wife.  

JC:

So this would be, okay. . .

RS:
Emelia Huron.

JC:

Okay that’s a wonderful photo.

RS:
Actually, it was just a small one and I had it blown up.

JC:

Do you know when that was taken?

RS:
In ’55, 1955.

JC:

What kinds of things do you remember about your granddad?

RS:
Well, he never did talk much about his childhood with us.  Now all he would ever say was that he grew up around the mission, you know, they used to play at the mission, and at the time they didn’t think that the mission was like, one of San Antonio’s treasures.

JC:

Yeah.

RS:
That’s what they call them.  They just considered it a church, you know they thought nothing, it was just a church.  But I know he and his family grew up around there.  He used to plant, you know we, he had—In fact, my mother still lives on that property where he lived.

JC:

Oh does—

RS:
Yes, it was willed to her when they passed away, and of course, my mother’s a widow and she lives there by herself.  But he used to have a garden, he used to plant, and he had a water well, you know, his own irrigation.

JC:

His own well.

RS:
Uh huh, and but he also worked, he worked at Brooks Air Force Base for awhile.  My grandmother never worked.

JC:

She stayed, she was at home?

RS:
She was at home, yeah.

JC:

Do you know what he did at Brooks?

RS:
I believe he worked with the fire department.  

JC:

And did he refer to himself as an Indian?

RS:
As an Indian, yeah.

JC:

And when would that come up in conversation?

RS:
Well, he would tell my grandmother, you know, that he was Indian, and like I said I think it was maybe just something between she—My grandmother was not, I know she wasn’t Indian.  Well, I don’t know about the Hurons, what they were.  Her father was Huron, and her mother was Hall, actually, her name was Jenny Hall, and she came from Tennessee.  That was Emelia’s.  Her mother was Jenny Hall, and her father was José María Huron.  And from what I understand, José, the Hurons migrated over here from Canada.

JC:

Right, right.

RS:
And I know Jenny Hall came from Tennessee.

JC:

And so, what, so he would say things though like “I was an Indian”?

RS:
Yeah, “I’m an Indian” you know, but he never did go into detail as far as how he was raised.  I don’t think that he was raised with an Indian culture because he never did pass that on to his kids.  I guess he just knew he had Indian blood in him.

JC:

Did he use it kind of like a joke?

RS:
Yeah, yeah—well, no, he referred to his like he was proud of it.

JC:

Okay.  And did your dad ever talk about it?

RS:
No.  No, he just talked about his times around the mission, you know, growing up in the neighborhood.  But no, he never referred to himself as an Indian, or like I said, my grandfather I guess never brought that up, the stories.

JC:
Did people have, did you have like a special name for your granddad or for your dad, like nicknames?

RS:
Well, I just called them Grandpa and Grandma.  You know, that’s it.  

JC:

Do you know if they had nicknames for each other?

RS:
I think Nicky and Wally would know more about this, but back then, you know, in the neighborhood, the men had nicknames for each other.  And I know they used to call him “El Cameo.”  El, E-L, Cameo, C-A-M-E-O.  Which means “camel”, I guess because he was so tall, because he was a very tall person.  But men used to have nicknames for each other.

JC:

Hmm, and did your dad have one?  Did the people used to—

RS:
No, no.

JC:

What did your dad do?

RS:
My father was in construction.  He was in construction.  In fact he worked with one of Wally’s uncles.  He used to work with him in construction.

JC:

And what did your, did your mom work?  Or was she. . .

RS:
No, she didn’t work in her early years.  She did start working when she became a widow at 48.  And she started working then, and she retired from the State, 20 years service.

JC:

What did she do?

RS:
She worked in food service, and, ’cause my dad past away at, he was 58 when he passed away, and she, that’s when she started working at 48.

JC:
What kind of things do you remember growing up?  With, do you remember any like, special moments with your mom or with your dad?

RS:
Oh yeah, Sundays, yeah, Sundays were.  There was always a family get-together because everybody lived in the neighborhood.  So Sundays was always a big get together—you know fried chicken and the watermelon and chili, and all that good stuff.  So it was always a big family get together on Sundays.

JC:

And did all of your relatives come, your mom’s?

RS:
Yeah, well it was just my Uncle Juan, and Cecelia, and actually my dad’s side of the family because my mother’s side of the family didn’t live here.

JC:

Oh okay.  Where were they living? 

RS:
They lived in a little town called Realitos, R-E-A-L-I-T-O-S, and that’s southwest Alice, Texas, in south Texas.

JC:
Okay, do people ever say, talk about you know, their background, besides your grandpa saying that he was an Indian?  You said that your other grandma was from Tennessee, did they ever talk about that?

RS:
Well, all she ever said was that Jenny was Irish.  Her mother was Irish.  And I guess she came to Texas with, you know at one time during the battle of the Alamo, remember there was the people from Tennessee that came to Texas, and I guess she came, because I never figured out how she met my grandfather, my great-grandfather, if he was from Texas, you know.  I guess she came with that group of people, that migrated to Texas from Tennessee, but she always said that her grandmother was Irish.  And I think she was, cause she was a real hothead.

JC:

Like, what made her a real hothead?

RS:
Well, she would get upset you know, she would really get upset, for every little thing.  Turned red.

JC:

Now did any of your siblings inherit that?

RS:
I think we all did, a little bit.  I think we all did.

JC:

What do you know about the Huron side of your family? 

RS:
Well, I know José María, which was her dad.  I don’t think it was him, it may have been his dad.  Mickey once had mentioned to me that his name is on a plaque at the Alamo where he fought at the Alamo, José María Huron.  But I have I’ve never, I haven’t been to the Alamo to go research it, and like I said, it may not have been him, it could have been his dad.  But, were one of the men that fought at the Alamo.  And I know he had two other brothers and those, between the three, that’s what connects us all, you know.  It connects the Gaitáns, it connects the Geigenmillers, and you haven’t met any of the Geigenmillers.

JC:

No, I haven’t, just at the reunion.  I said hello to some of them.

RS:
Oh, okay, yeah. And it connects the Navairas. You know, because of those three, we’re all connected.

JC:

And what was the third name?

RS:
Navaira,  N-A-V-A-I-R-A.

JC:
And so, basically, the Gaitáns, the Geigenmillers, and the Navairas, through those three brothers, y’all are all distant cousins.

RS:
Yeah, we’re all distant cousins.  And it was Jose Maria Huron, it was Estevan Huron, and it was Melchor, M-E-L-C-H-O-R.  Those were the three brothers.

JC:
Do you remember any other stories about them, besides possibly being at the Alamo?

RS:
No.

JC:

The kinds of things that they did?

RS:
No, no, like I said, Mickey might be able to help you more.  Have you talked to Mickey today?

JC:

Not yet, we weren’t able to get together for today, but probably for another day.

RS:
We have a meeting, well yeah, it’s a, we’re planning—The mission just went through a crisis, the air-conditioner broke down…So the community got together, and it’s fixed, the air-conditioner, it’s fixed, and it was replaced with a new unit and all, but now we’re having a fund-raiser dance to recoup some of those funds.  So we’re getting together this afternoon to distribute some tickets and see how we’re doing on raffle gifts.  In fact, I’m working with another lady on raffle prizes.  What we have is raffle prizes and door prizes, and the dance.

JC:

What are you raffling?

RS:
Oh, we get different things.  We get savings bonds, baskets with liquor bottles and everything.  They’re nice raffle gifts.  Nice raffle prizes.  And the fee is only five dollars a person, for the dance.  But if we do good we should recoup some of it, you know at least a third of it.

JC:
Now have you always lived here in San Antonio?  Or did you spend any time away from the area?

RS:
I was born and raised right there, by the mission, and I did move away for two years because my husband was in the Marine Corps and we lived in San Diego, California for two years.  But that was in, I came back in ‘71 and I’ve been here since.

JC:

And have you always been real active in the church? 

RS:
Yes.

JC:

And in the same church, in San Juan?

RS:
In the same church.

JC:

What kind of things do you remember about, say San Juan, when you were 

growing up?

RS:
Well, I attended CCD classes there.

JC:

What is CCD?

RS:
That’s— 

[End of Side A, beginning of Side B]

RS:
—for our first sacrament.  But I’ve always been active with the festivals.  There’s always been an annual festival, or fundraisers, and I’ve always been active there.  I do belong to another parish, you know, because I live now so far away from—I don’t live that far away from the mission, but I do belong to another parish.  I just attend.  I just go to the mission because, well, my roots are there, and you’ll find that with most of the members, they grew up in the area, and they live in other parts of town, but they come back over here to the mission on Sundays.  I guess that’s what keeps it alive, otherwise, they’d declare it a historical landmark.

JC:

Well they’ve declared it.

RS:
Well it’s still active, otherwise it wouldn’t be active.

JC:
Right, right.  When you say you’ve been active with the festivals, are there certain ones that you remember?  Like when you were growing up, were there certain festivals that you celebrated at the mission that stand out in your mind?

RS:
Well, the festivals are always held in August, early August in honor of the, they call it “Día de los Misiones,” which is August 6th.  August 6th is the “Día de los Misiones,” which is the “Day of the Missions.”  And San Juan has always tried to hold their festival around that week, in honor of the missions.

JC:

And what kind of things do you do for the festival?

RS:
I normally have a booth.  I’ve sold popcorn, cotton candy, I’ve sold snow cones, I’ve sold hamburgers, or I bake cakes, you know, help in the cake booth.  Yeah, it’s a lot of fun.

JC:

Yeah, yeah, what other kinds of things happen?

RS:
Oh they have several food booths, and then they have lots of games.  They have music, live music with street dancing.  And plenty of games for the kids, like the dunking booth, and the fishpond, and horseshoes and things like that.

JC:

Now is this something that you remember having celebrated when you were 

growing up too?

RS:
The Día de los Misiones?

JC:

Yeah, or other festivals?

RS:
It’s always, well, no, it’s always been Día de los Missiones, and other than its small fundraisers, you know, during the year.

JC:
Yeah, yeah, okay.  When you were growing up here, are there certain events that kind of stick out in your mind, like things that happened that were either really great, or just kind of tragic, that you remember from growing up, that might be related to the mission?

RS:
Well, what was tragic to us, to me, was when it was declared a historical landmark, and the national parks took it over.

JC:

Yeah, now why do you think that was tragic?

RS:
Because before that, we could do, we could plant, if we wanted to plant around the mission.  We could do what ever we wanted, as far as events, you know, hold events around the mission.  Now, we have to, you know like for the reunion, we have to ask permission from the national parks to do that.  We can’t go in there and plant a tree, or a rose bush without permission from the national parks, and they only allow certain plants to be planted, where as before, you know, it like, it belonged to us.

JC:

Yeah, so do you feel kind of like it was taken away almost?

RS:
Yeah, to a certain point.

JC:
And is it the kind of thing that like, and you mentioned before, that if you didn’t do these things, that you feel like it would just become a historic site and it would cease to function as a church almost?

RS:
Mmm hmm, mmm hmm.

JC:
Yeah, and do you feel like there are, do you feel like your children, or your grandchildren, or other people in the area, have kids that are going to take your place and keep it going?

RS:
Oh yes, because I have, well my daughter is not married, but I do have nieces that are married with children.  In fact, I just had one niece that baptized her baby there Sunday.

JC:

Oh, how wonderful.

RS:
And she’s from Dallas.  She’s from Dallas, but she called Father Jim, and she came and baptized her baby here, because she was baptized here, so she wanted her baby baptized in the mission also.

JC:

Oh that’s wonderful.  That’s really nice, yeah.

RS:
So I have my nieces and my nephews still, that they attend services there.  In fact, they’ve all had their children baptized there.  And they belong to other areas of San Antonio.  So I hope that it remains open, it remains active, and that’s what, there is a group called the Berg’s Mill Community Men’s Club, and that’s what they try to do.  They try to keep the community active so the church can continue to be active.

JC:

And that’s what Wally is the president of right?  Did I say that right?

RS:
And that’s another reason why I took over the cemetery.  I’ve been overlooking the cemetery for three years.  The cemetery does not belong to the mission, but about 100%, almost about 90% of the people buried there grew up around the mission.  And, because it doesn’t belong to the city, there was a time there where it went neglected, and there was weeds, and people couldn’t even get in there.  So some of us got together and one of the Navairas, which is Emelio Navaira’s aunt, and I got together, because the Navairas were also born and raised in this area.  And there’s another girl, Sally Ramírez.  We decided to form our group and overlook the cemetery.  We didn’t want national parks to come in and take over the cemetery as well, you know, because so much of it already belongs to them.  And there’s still a few widows that are to be buried there because their husbands are there.  So, by keeping it clean, and making it look nice, this way national parks won’t take over, they’ll know the community is concerned.

JC:

So now, people can no longer be buried there, though from the mission—?

RS:
There’s no more space.  There’s no more space.  The only ones that we’re allowing are women, like widows, and I say widows because it seems like all the men died.  You know, the women out lived them, so their husbands are buried there.  We still have about ten or twelve ladies that are widows and in their 80s that their husbands are there, so of course they want to be buried with their husbands.

JC:

Is your dad buried there?

RS:
Yes.

JC:

And so is your mom?

RS:
My mom will be buried there when she passes on, yes.

JC:

That must be kind of nice in a way, to know that they’re there.

RS:
Yes, yes, so you know, we, by overlooking it, and making sure it’s always clean, national parks won’t come in and try to take it over.

JC:
Now, do you feel like the, how do you feel about the relationship to National Park?  You said that you have to ask their permission.  When you ask their permission is it something that they grant pretty easily?

RS:
Yes, yes I think they worked pretty good with Janie Garza during the reunion, yeah, I think they were real good about it.  But I know for sure, I know for a fact that they won’t let you just go in there and plant something.  It used to be, you know you could go plant rose bushes or whatever.  Now we can around the priest’s, you know around his house, but we can’t in front of the church now.  That’s something that National Parks takes care of.

JC:
Now when you were in high school, were you active in say, was there like a group for teenagers that was tied to the church or the mission at all?

RS:
No, no.  No, we used to go from Connell, which was Hot Wells Middle School at the time, and into to Highlands, but no, there was no connection between the schools and the mission.

JC:

And what was the high school that you went to?

RS:
Highlands.

JC:
One of the things that, I think it was Enrique, was saying was that there was like a real kind of dividing line in San Antonio between south San Antonio and north San Antonio.  Or like south and east and north and west and he felt like there was you know, you couldn’t go past, I think he said it was like Commerce St.  You couldn’t go past that.  Did you feel at all like that growing up?

RS:
I don’t ever remember going to the north side, my parents ever taking me to north side.  No, the furthest we went was downtown.  Now, I’m familiar with downtown very well, because there was always Fiesta.  And we used to go to that every year, because Fiesta was always celebrated on my dad’s birthday, April 21.  So of course we always made it to Fiesta downtown, and most of our shopping was done downtown, but I don’t ever recall going to the north side of San Antonio, and I don’t know what the reason was.

JC:
Yeah, yeah.  But it wasn’t anything you really thought about then?  That’s not something that was in your mind?

RS:
No, no.

JC:
Do you remember seeing many people that would have been, and I guess classified as Anglo Americans around here, or do you feel like most everyone around here, you know around you and that you were involved with, was more Hispanic?

RS:
Around the mission?

JC:

Yeah.

RS:
Yeah, there was quite a few, there was the Kuntz and the Geigenmillers and the Grafs, and the Pooleys, but I think they also—I don’t, well, I’d like to say they all considered themselves equal Hispanic.  Because they grew up in the area, they all know how to speak Spanish, you know, and even now, if there’s a death in the community, you see them all.  You see them at the services, and I guess they all consider themselves, you know, family.  Of course, they don’t look Hispanic, but they consider, because they grew up together.

JC:

Now would you consider yourself Hispanic?

RS:
Hispanic.

JC:

Would you ever use a term like Tejano to describe yourself, or no.

RS:
No. Hispanic.

JC:

Okay, just Hispanic?

RS:
Mmm hmm.

JC:
Okay.  It’s interesting, because you know, you say like the thing about the family like the Geigenmillers, who look very Anglo, but then, you’re all related too.

RS:
But yeah, the Geigenmiller’s mom and my grandmother were related, they’re cousins.  Their mother and my grandmother were cousins.

JC:

That’s very interesting how that happens.

RS:
Of course their dad wasn’t from around here, I don’t think, but their mother and my grandmother were related.

JC:
Now they own one of the stores, is that correct?  That they own one of the stores in the neighborhood in Berg’s Mill?

RS:
Right.  There was a little store on San Presa called Buddy’s.  It was a garage, Buddy’s Garage.  And that was an uncle, that was their uncle I believe.

JC:

And that was like a repair shop?

RS:
Right, right.

JC:
Who was it then that owned the store?  Cause there was like, a couple people talked about, you know, there’s like where kind of, I guess what would be sort of the center of what everything, of the community, there were.  There were two little dry goods stores, like supermarket type of store.

RS:
Was it Chapa Grocery?

JC:

Yeah, that was it yeah.

RS:
Chapa Grocery.  Now I knew, I knew Mr. Chapa the owner then.  I believe there was an owner before, but I don’t know the name.

JC:

Yeah, yeah, what do you remember about that store?

RS:
Well we used to wait for the school bus there.  You know, we didn’t live, well, I 

myself I didn’t live close to the store, I lived way over here, you know.  But we’d all walk in the morning, up to that store.  And that store was right, when you go down Corpus Christi highway, and it curves like this at the stop sign.  It’s been torn, in fact it was just torn down recently.  The store.  And we used to have to walk all the way up there to wait for the school bus.  The school bus would only make one stop, and it was there.  And it would drop us off there and then we would have to walk home.

JC:

So when you got dropped off there would you go into the store at all?

RS:
Oh yes.

JC:

What kind of stuff did you—

RS:
Buy?  Well, he sold everything, he sold candy, he sold sodas, you know, and that that was our…

JC:
And was it the kind of store where you could walk in and say, grab a handful of candy and not have to worry about paying for it because you know that you would work out the bill later?  Because you know, your mom or your dad would take care of that later?

RS:
Yeah, sometimes, but I remember I always used to—My allowance wasn’t that much, so I’d always pay for what I get, you know, Popsicle or whatever to eat on the way home.

JC:
Yeah, yeah, are there certain foods that you remember as being kind of a special food that you might associate with growing up?

RS:
Frito Pie, and as far as candy, Frito Pie was very popular growing up in school they used to sell those in school, candy was the Big Hunk.  Have you ever eaten it?  It’s a white, and you still find it in some stores.  It’s long and flat and square.  You know, and it’s like a white nougat with pecans, peanuts, it’s called Big Hunk.  It comes in a dark wrapper.  It’s like a taffy candy.  That was very popular when I was growing up, that candy.

JC:

And Frito Pie, it’s just a little…?

RS:
It’s just a bag, it’s a bag of Fritos.  They’d cut it open in the middle and pour chili on it, with cheese.  And you’d eat it out of the bag.

JC:

Out of the bag, so early style nachos.

RS:
And we still, you know whenever we have festivals, we have someone who wants to have a food booth with Frito Pies.

JC:

Yeah, well, I’ll have to come down.

RS:
It’s a big seller.

JC:
Do you recall any events, not that occurred here, but that occurred nationally that had a kind of a big impact on the mission, or on the community at all as you were growing up?

RS:
On the mission?  Maybe not on the mission.  On the community, well I remember me, myself, the day Kennedy was assassinated.  I guess because it happened in Texas, in Dallas.  And it just, I remember, it’s something that you’ll always remember what you were doing that day.  I was in high school and we were in PE and I guess that nothing to do with the mission, just had a big impact on us.  And I remember coming back from school on the bus, everybody was so sad that this is what had happened.

JC:

Yeah, and did you have like a service at the church or anything?  

RS:
Yes, if I recall, that Sunday.

JC:
Let’s see, which one of the friends that you had when you were growing up that were from this—Were most of your friends, I assume would be from the neighborhood from here?

RS:
From here, uh huh.

JC:
Are is there anybody who you remember in particular that you might still even know?

RS:
Yeah, well Sally, Sally Ramírez.  Her name was Sally Flaca at the time, and she’s the one that overlooks the cemetery with me.  We went to school together, elementary school back there in Berg’s Mill.

JC:

And so, did you know her whole family?

RS:
Mmm hmm.

JC:

And were they a family that had been here for a long time?

RS:
Oh yes.  Yes, her grandfather had a, in fact right across the street from the cemetery, on the other side of the tracks, just close to the tracks, her grandfather had a little cantina that they used to call a cantina.

JC:

Would that be a kind of where Slattery Hall is now?

RS:
No, that’s right as you cross the railroad tracks to your right.  Where that brush is, right there.  So yeah, she grew up in the area we went to elementary school together, and of course, we grew up and got married and she was in Utah for awhile and I was in California for awhile.  And then we met again years later, we saw each other at the grocery store, and that’s when I learned that she had just moved back to close to the neighborhood, to the mission.  And it was during a Christmas season, and I invited them to the Christmas dance, to a New Years dance, there at the hall.  And she was glad to come back you know to see a lot old friends to the mission.  So that’s when she and her husband started being active, and he belongs to the Men’s Club now, and she and I oversee the cemetery.

JC:

Is there anyone else?

RS:
There’s a lot of them, well, a lot of them still.  I still see them because they go to church here.  I think it was just Sally that I was close to when I was little that has come back.  Everyone else I still see because they still come to services here on Sunday.

JC:
And when, let’s say it was a hot day like this, when you were say ten years old, do you remember what kind of things you would do?

RS:
On a Sunday, there was a baseball field in Berg’s Mill—in fact, right next door to Mickey’s house—and we used to go to the ball games, and this was like on a Saturday.  We’d go to the ball games.

JC:

And would it be like guys playing, or would they be real, official teams?

RS:
No, there were teams.

JC:

Like company teams?

RS:
Uh huh.

JC:

What were the teams from?  From the base?

RS:
Well, some were from like in icehouses.  You know they form teams and come and play.  And maybe from the other mission, from the smaller mission.

JC:

And did San Juan have a team?

RS:
Yes.

JC:

And so that was like their home field?

RS:
Right.

JC:

And so you’d spend the day watching the game?

RS:
Yeah, we’d spend the day watching the game, or too, we’d play by the—of course you can’t do that now—but we played by the river, by the acequia, actually.  Because I lived on this side of Presa, and so we’re not that close to the river, but we did have the acequia, which extends all the way almost into Brooks.  So we used to play by the acequia, go fishing for tadpoles.

JC:

And would you do that with your—?

RS:
My brother.

JC:

Brother, yeah.  Did he ever play on the baseball teams?

RS:
No, no.  He was a lot younger.  By the time he grew up and was old enough to play, that had dissolved already, and he joined the army when he was 18, right out of high school.  

JC:

Do you remember, let’s see now, your sister is older, right?

RS:
She’s older.

JC:

She’s older.  Do you remember stories about her when you were growing up?

RS:
Well, she married very young, she married at 17.  She married at 17 and she had 

four kids by the time she was 21.  She had all of her family by the time she was 21.  So she married and didn’t move too far away.  She moved close to San Jose Mission because that’s where her husband’s parents was from, San Jose Mission.

JC:
With the other missions, did you ever, growing up, do stuff at the other missions?  Did you take, you know, trips to the other missions?

RS:
The only other one would be Espada, because it’s so much closer than the other missions.  Yeah, we’d go to Espada Mission to either the festivals, or we’d have CCD classes over there sometimes as well.  But that’s about the only one.  In fact, I really didn’t get to know the other missions that well until I was older.  I went to visit San José and Concepción, but Espada Mission has always been closer than San Juan mission.  The people, too, have worked together.

JC:
So you feel like really, in a way, your world was really just right around Berg’s Mill and the mission?

RS:
And that’s the way pretty much, my grandparents were.  Their world just revolved around the mission and Berg’s Mill.

JC:

Did they ever travel much?

RS:
No.

JC:

Never left the area?

RS:
No, no.  In fact, my grandmother had a sister that married an Air Force guy and moved to Rawlings, Wyoming, and she died up there, but she would come visit us, but my grandmother never did go up there to visit her.  And I have relatives in Wyoming that I don’t even know.  Never met.

JC:

How’d you meet your husband?

RS:
Well he’s from Victoria, and he was going to school and working in San Antonio.  So I met, he was working at a gas station, and that’s where I met him.

JC:

Was he filling up your car?

RS:
Mmm hmm, in fact the first people he met were the Geigenmillers.

JC:

Oh really?  So there was a station like, right here?

RS:
There was a gas station right on South Presa, going over to, right next to McCoy’s,  right there on South Presa.  And he’s always said that the first people he met when he came to San Antonio where the Geigenmillers.  Of course, I didn’t meet him through the Geigenmillers, I met him just, you know, just going into the gas station.  But it just turned out later that he already knew a lot of the people from the area, from the neighborhood.  That’s how I met him.

JC:
So now, what did a gas station attendant do to win your heart, filling up your car?  Was it love at first sight?

RS:
No, no.  I used to, at the time, you may not even remember, I don’t know how old you are but they used to give you like a savings stamps, with a fill-up.  So he always used to double my stamps.

JC:

That’s great.  

RS:
He’d double my stamps, and of course you’d redeem those books for gifts.  You know, so he’d always double my stamps.

JC:

[Laughs]  That’s great.  And how long have you two been married?

RS:
It’ll be thirty years in August.

JC:

Wow, that’s wonderful, congratulations.  My parents are closing in on their 40th.

RS:
Oh well, I just went to a couple from the mission, that little house right there in the corner, back where we stopped, they celebrated their 50th last night, they had their mass.  That’s the mass that I told you I was going to attend.  It was really nice, in fact they were married there, and they celebrated their 50th there.  And they’re celebrating on Saturday.  A big celebration on Saturday.  It was really nice.

JC:

Now were you married here in the mission?

RS:
No.

JC:

Where were you married?

RS:
My husband and I were just married by the Justice of the Peace.  In fact we’re in the process right now, Father Jim’s gonna marry us by the church.  Nothing big, you know he’s just gonna marry us by the church. 

JC:

Well that’s neat.  And so, you’ll do that in the mission?

RS:
Yes.

JC:

When are you planning to do that?

RS:
On August the 6th, because that’s our original date.
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RM:
The priest, our parish priest, Father Jorge Baistra, he’s from Tenocique, Tabasco.  And the massacre that they had there in Chiapas, those were his relatives that were murdered in the church.

JC:

Uh huh.

RM:
Yeah.  We had a mass there for the people that were killed.  And it was beautiful.  I have some pictures here.  That’s our wedding there, where they want to put the remains back in the unfinished chapel.

JC:

Uh huh, uh huh.

RM:
That’s me and my wife getting married there.  And they’re going to put them in here.  This is where they took them out of.  They want to put them back in here.  But then the problem they’re going to incur there is that they only dug to certain levels, and they want to put the remains back inside there.  It’s going to be hard because they’re going to want to put limestone rocks on top of that.  Then they’re going to want to put it to grade, you know, to match the grade there.  So how are they going to do it?  If they dig a foot deeper they’re going to find more of our ancestors. [laughs].

JC:

That’s right, yeah.

RM:
Because at the San Juan Cemetery, my great-great-grandmother Antonia is buried, and then her daughter’s buried on top, my great-grandmother.  And then my grandmother, Florinda, is buried on top.  And, you know, that’s the way they buried them, and here, when they took them out, they found them in levels like that.

JC.

Yeah, right.

RM:
And then they’re scratching their head, you know.

JC:

Right, right.

RM:
We still bury them that way.  And that was us in front.

RM:
That’s Emma Ortega.  She’s Apache and she did a story, a real beautiful story.  And this is Ray Hernández’s cousin Anthony, who played the flute.  And this is where we also buried my daughter’s afterbirth
. 

JC:

Oh.

RM:
We had a sunrise ceremony.

JC:

Yeah.

RM:
And we went over there, probably they’ll find out we dug over there [laughs].

JC:

[Laughs]

RM:
They’re going to pass out.  But it’s right here, under here, we did that.  It was an awesome ceremony. 

JC:

Oh yeah, it’s a great thing to do.

RM:
It was beautiful.  We put it back in the earth to honor the ancestors that were taken out of there, to bring new life back.

JC:

Right, yeah. That’s a wonderful old tradition.

RM:
Yeah, so out of respect for the ancestors that were taken out of there, we decided to take the afterbirth and stuff and the placenta and the whole bit, and the blood and everything, and take it and bury it
.  And Father Jorge Baistra, who was pastor at the time, thought that it was an awesome idea because that’s his cultura too, you know.

JC:

Uh huh.

RM:
And his nephew was there with us, and we did it at sunrise.

JC:

Uh huh.

RM:
This is the mass.  And some of the Men’s Club were in there, even though they kind of didn’t like for us to be in there on the altar.  It’s kind of tough, because they see us as newcomers there. But yet we are descendents from people from the 1600s and the 1700s, and who knows how long before that.

JC:

Yeah.

RM:
Before they were baptized as Catholics.

JC:

Yeah, right.

RM:
The Spanish built the missions in the areas where the indigenous people met.  You know, here they had plenty of big pecan trees, and fruits and nuts, and stuff like that, and the river was right there, and I think even Mardith Schuetz said in one of her works that the Coahuiltecos ate very well.

JC:

Yeah.

RM:
But then you go to other people, you read about them and they ate bugs and all kinds of other junk.

JC:

Mmm hmm.

RM:
This is just a whole bunch of really neat stuff.  And we carry on.  We still have a purification lodge down there by the river, a sweat lodge ceremony that we do out there by the river.

JC:

I think Alston has been out there.

RM:
We have gone and participated in a lot of different things at the mission.

JC:

Now do you still think of yourself as a Catholic?

RM:
Actually I do, because I always say that I don’t know if it was by God’s grace or by the point of sword that we became Catholics, you know, over 200 years ago.  But we are.

JC:

Yeah.

RM:
And that’s just it, you know, so my religious beliefs and from what I’ve seen and through Father Jorge also, who opened my eyes big time, I do come from indigenous roots.  I’m a descendent of the mission Indians but I’m a Catholic.  That’s where we clash with a lot of other members who look at the Church as somebody who came in and took them by force, enslaved and this that and the other, and forced them to become Catholics or this that and the other.  But I don’t know anything about what happened 200 years ago.  I don’t know.  I appreciate what they have done so far trying to record our history, trying to figure out, you know, our diets and what happened.  But I’m Catholic
.

JC:

Mmm, hmm.

RM:
You know, that’s all I can say.  My family, we’re Catholics
.

JC:

Yeah.

RM:
And we’re going to be part of the Catholic ceremony that they’re going to have when they finally get the remains reinterred here at the mission.

JC:

How do you feel about that?  Do you feel Catholic?

RR:
I was raised Catholic, my parents are Catholic.  I think it’s an imposed
 religion.  But I believe in it and I love it.  And I can use it for growth as well.

JC:

Yeah. [laughs]

RR:
But I’m from there, from the San Juan area.  I’m not from anywhere else but there.  I have a real kinship with that land there.  It’s protected me from people who have sought to do me harm, whether it’s very bad banditos, or whether it’s the most high tech law enforcement in the land trying to falsely arrest me, the land there has protected me in one form or another, either by absorbing me into it or by the animals coming out and protecting me.  And they’ve done it, and I’ve seen it.  So I have a real kinship there with that place, and my family extends from Floresville, Texas—our cousins are the Flores’—and to the Hot Wells, the Hot Wells in Presa.

And we’ve been going to church at San Juan on and off for about 30 years.  I have, 30 years or so, and as Rick, my brother Rick, has stated, people viewing the modern day Indios as newcomers to the San Juan Missions and all, I view the others as newcomers there because indeed they are the ones that are newcomers, because our families have been there forever.  Still live there, populate the area.  And we could go from house to house, and I’m related to everybody that lives in the area.  Everybody, not one person that I’m probably not related to.  And they grow up there and they do well and they grow with each other, they marry each other.  And a lot of them stay there.  Some move, some stay there.  Sometimes it’s not the best life, but it’s unique, and sometimes it is the best life.  And it is very unique.  My grandparents’ names were Inocencio Ríos and Sofia Mungía.  And the men in our family, my uncles from Díaz Padre and Flores Villa, would marry the women in Old Town, like Beatrice Gaitán and Petra González, my aunt.  And my uncle Eduardo married her.  They still live there, they’re still alive.  They’re some of the oldest folks around you’ll find.

JC:

Let me try to get them down in order if I can, okay?

RR:
Okay.

JC:

Yeah?  So put you here, and so what are your mom and dad’s names?

RR:
My father’s name is Reynaldo Ríos.

JC:

Okay, and your mom?

RR:
Patricia.

JC:

And what was her maiden name, do you know?

RR:
Gutiérrez González.

RM:
We’re probably cousins too, Rey.  More than likely we are.  Santiago’s wife was 

Josefa Gutiérrez.

JC:

And do you know when your parents were born?

RR:
My mother was born in ’42, and my father’s about six years older than her.

JC:

So, probably ’36.

RR:
Yeah.  And when they were married, they were married just down from the four corners in Berg’s Mill in an abandoned building that looks like a Pizza Hut there.  It’s still there.  And I think from the stories I’ve heard, they had the most massive wedding that anybody’s ever had in that area.

JC:

Hmm, and how old are you, when were you born?

RR:
’62.

JC:

That’s a good year.  When?  What month?

RR: 
September 1.

JC:
Okay and so with your dad, does he have brothers and sisters?

RR:
Eight. 
JC:

Wow, big family.  Do you know all their names?

RR:
The oldest one is Inocencio.  Alfredo, Eduardo, Baltimore, José, María, Jesús, and then my father.

JC:
So, one girl and seven boys?  [laughs]  Your poor grandma.  That’s a lot of hard work.  And are they all alive?

RR:
My uncle, Inocencio, is the only that has passed away.  He passed away a lot of years ago.

JC:

Okay.  In your mom’s family?

RR:
She has, Dominga is her sister, and she has two step—Amelia Gutiérrez and Roy Gutiérrez.  They’re from Marble Falls, Texas.

JC:

Okay.  So your dad’s parents, they were?

RR:
Sophia and Inocencio.

JC:

And so, Inocencio Ríos?

RR:
Yes, uh huh.

JC:

And Sophía’s last name?

RR:
Mungía.

JC:

And do you know when either of them were born?

RR:
I don’t.

JC:
No?  Okay.  And do you know either of the names of Sophía’s parents?

RR:
I believe they’re Garza
. They’re in the records.  They are quite easily accessible.

JC:

Okay.

RM:
You have to look under Garza, too, as de la Garza
.

JC:

De la Garza
.

RM:
Because they changed, some of them changed back.

JC:

Okay.  And what about on the Ríos side?

RR:
There’s parents, I think.  I’m not real sure.  I’m embarrassed by not knowing, but I think they were Garcia
.  And the Indiana state has traced my grandfather’s people back to Brownsville and Chichimec people.

JC:

Okay.  And can you go back any farther on your mother’s?

RR:
My mother, I can go back to Zacatecas, Mexico, and she’s from Mexica people and Apache people.

JC:

So her mom and dad, what were their names?

RR:
Juan Gutiérrez and Elvira Gutiérrez.

JC:

Okay, do you know if that was her maiden name as well, was she a Gutiérrez?

RR:
González Gutiérrez.

JC:

Okay, and do you know Juan’s parents?

RR:
María Gutiérrez was his mother, the leader of all the family.

JC:

And her husband, do remember his name?

RR: 
His name was Matilde.

JC:

Okay, you can’t remember his last name?

RR:
Gutiérrez.

JC:

Gutiérrez.  Okay, and on Elvira’s side?

RR:
Her mother is still alive in Marble Falls.  It’s González, she’s 100-plus.  And I’ve traced them all the way back to Zacatecas. And they’re real easily accessible.

JC:

Okay.  Great.

RR:
Her body was put into a cemetery.  On one side was the Anglo cemetery, and on the other side was Mexicans, Indians, and criminals they told us.  And then they dug that cemetery up for a golf course, right there in Marble Falls, and they moved her body to Burnet County.  And it was stored, thanks God.  And we just found her like six months ago and re-buried her in the back of the cemetery on the hill.

JC:

Wow.

RR:
And we did it the best way we knew.

JC:

All right.  Rick, can we do yours?

RM:
Yeah, I have it kind of mapped out from Santiago on my father’s side of the family.  This is how we come down I guess, from Santiago all the way down.

JC:
So here’s you.  I don’t usually get my interviewees handing me—This makes my job much easier.

RM:
That’s why I asked what you had gotten so far, because I was told don’t give them this, don’t tell them that, don’t do this, don’t do that.

JC:

Yeah, see this way I don’t have to pick out the truth serum.

RM:
This is my father at Mission San Juan.  And my dad was three or four years old right here. Antonia was still alive. This is Dolores Sánchez Carrión, and this is her sister Anita Sánchez.

JC:

Okay, are they on here?

RM:
Yeah, they’re on there.  That’s my aunt.  But then you’ll go through this.

JC:

Oh, here.

RM:
Yeah, that’s my great-grandmother.

JC:

So that’s her?

RM:
Yes, that’s right.  And then that’s Amelia Gaitán and this is the San Juan area.  That’s where my dad lived. Actually my dad lived in a few places around there in San Juan.  He was raised by a lot of folks there at San Juan.  Santiago Navaira and his wife, Lena Sánchez, they helped to raise my dad. Antonia raised my dad there, too.  There was a school that was right here.  They knocked that school down.  And this is Alfredo González.  There’s my father.  This picture was shot in 1950.  And Alfredo González married Amelia Gaitán.  And that’s my dad.  Amelia Gaitán González. And this is an old picture too.

JC:

That’s a great photo.

RM.  
Yeah my dad, we always kid him about those stockings and those little shoes he was wearing there, [laughs] because that was the times.

JC:

Yeah.  Okay.

RM:
They all wanted to raise my dad, they all loved my dad, all of them were fighting over him until my grandma finally came and said, “You know what? I’m taking him out of here.”  And she did, when she finally re-married.

JC:

Who’s the one holding you?

RM:
That’s Dolores Sánchez.  She’s the one who came up to me after the meeting and said  “Muy bueno, mijo.”  When we had that meeting, at Slattery, she’s so proud of her heritage.  But she’s one of the people—

JC:
She’s beautiful.

RM:
The whole family of Sánchez, they’re all beautiful people.  There’s a lot of people there that are really proud of their indigenous roots, but they’ve been ostracized by so many people because when the church gave up on them and finally moved out of San Juan there, the Native American population was assimilated into what they’re calling the Hispanic neighborhood.  And then even those people who come from indigenous blood, they had already made it up the ladder to Hispanics, and they wouldn’t give them shelter.  I mean they had a hard, hard life.

JC:

Yeah.

RM:
They really did, it was terrible what happened to them.  They built the missions for them, and then just kind of forgot about all of them, [laughs] you know.  “We made you Catholics, so long.”

JC:

Yeah.

RM:
But no one ever said it was going to be easy. You know, you pick up your cross and you take what God gives you, you know, the Creator gives you, and it’s up to you to use whatever he gave you, your abilities to keep on going.  That’s why we’re still here, that’s why we’re not extinct, that so many people say that we’re extinct you know, here we are.  We come from indigenous people who were hunters and gatherers, and then they build the missions, and then they embrace Catholicism, they become farmers.  They start learning a whole new way of life.  The sun would go down, they would sneak out, they would go do their mitotes, and they would have their mescal bean ceremony and the peyote ceremonies, and then they would get caught and they would get beat by the priests or by the Spanish soldiers who went to hunt them down.  And they never lost that part of their roots. To this day we still do the same type of ceremonies.  We’re out there, down in the river, we’re doing the purification, sweat lodge ceremony, and  we call it a temescal
.  That’s what we call it, which is what the Aztec people call their sweat, they call it a temescal.  That’s what we do.

JC:
Right.  Do you have a sense of, well I guess the question is, who told you the stories about your grandparents and great-grandparents doing those things?

RM:
My grandmother.

JC:

Yeah.

RM:
Yeah, grandma, my father’s mother, Florinda, she would
, she had so many.  I wrote a little bit of our history here as well as I could remember from what they told me.  And a little bit—Here we go, four or five pages here.  I want my children to be able to look back and be proud of where they come from, their ancestry, because here’s an example:  my son is at Glen Oaks Elementary here in San Antonio.  His teacher tells him, well, the Coahuiltecos were lazy.  They ate rotten fish, they ate second harvest, they ate their crap, they did this, that, and the other, and bugs.  And my son was blown away.  He was in tears, you know, he came home.

JC:

I bet.

RM:
I had to go to the teacher and give him an education about the Coahuiltecan people and for him to be a little more specific in what nation he was talking about.  I said there was close to maybe 5000 different bands of Coahuiltecos, and he goes “Really?” [laughs] You’re the one that’s educating my son and telling him how lazy and stuff and this and that we were, and I said “Here I am standing here, a descendent of the Coahuiltecan people, a Pamaque standing right in front of your face.”  So he said that whatever information I could give him for the following year, so at least he took that step.

RR:
And I think that when Father Jorge was at Mission San Juan, that was the best opportunity that this area or this city has ever had to unite as Native people.  But it was blown by I don’t know what.  The devil.

JC:

Yeah.

RM:
I think the politics of the United States Government, i.e. the Interior Department, and also the Archdiocese of San Antonio, I think they made a terrible mistake in pressuring Father Jorge to leave Mission San Juan.  And I think the same community of San Juan, the parishioners—a handful, let’s put it this way—just a handful of parishioners people in the Men’s Club start saying this, that, and the other about Father Jorge and condemning the Indians.  I think that was a tragic, big mistake.  All I remember from Father Jorge—no, not all I remember—several things I remember was he always embraced us, had food for us you know, fruit and you know, because of his indigenous heritage
, and his mother loved us, Florisita, she loved us there.

And I think the growing presence of Native Americans at San Juan—The point I’m trying to make is that we were becoming a little bit too much in the public’s eye.  And here’s the National Park thinking, oh my God, what if these people find out their true history?  You know, maybe there is enough of them to do something.  Here we are, we’re not going to be a National Park any more, and then here’s the church saying maybe these people are going to force us to give back the cooperative agreement with the National Park.  They want their land back, they want their church back.

I think it was a bad move when the National Park moved in, because they bought all our ancestral homeland.  You know, they forced the people out by eminent domain and what have you, and these poor people that didn’t have very much.  Here they are giving them 1000 to 2000 acres, if they were lucky for a little plot of land, and go out and improve your life.  And they go out there and hook water pipes and this, that, and the other, and then want to charge them anywhere from $1000 to $3000 to hook up to it, and they’re poor.  They don’t have that money.  And I think if this had been worked properly with the right members, the church, and the government, I think this whole thing would have been a whole lot different.  I think it could be something real good for the city of San Antonio to embrace its indigenous heritage instead of just the Canary Islanders.  What’s the big deal about the Canary Islanders?  It’s like the Pilgrims also coming across, you know, it’s the same thing.  You know we have such a rich heritage even though we were poor.  I mean, we’re still a hardy stock of folks, and we’re still here.  We’re definitely still here, we will always be here.  We were talking about the land bridge today, and Bering Strait and all this other stuff, and how the indigenous people came from somewhere else, you know.  Why is it so hard for people to believe that we were always here?  They’re finding signs of life 40,000 years ago, and well, the Bering Strait, if I’m not mistaken, was something like 12,000 years ago.  So, you know, where are we?

JC:
Well, let’s get back to some of the things that you guys remember growing up.  When you were kids, when both of you were young—

RM:
I’m still young.

JC:

[laughs]  Okay. 

RR:
I’m the old one.

JC:
[laughs]  When you were growing up, you were saying your grandma was telling you about, you know, being Indian and the ceremonies and such.  Do you remember moments growing up when she would do certain things maybe, or take you aside and say okay, this is something I want to show you.  This is part of that heritage? 

RM:
My grandma, Florinda, my father’s mother, she used to smudge her house. Smoke the evil spirits out, you know, that’s something.  There’s a shell that I do it in. We still do that. 

JC:

Mmm hmm.

RM:
That’s the shell that I do it in.  My grandma did that. And right in here, where my grandmother—Florinda was my father’s mother.  She was known by everyone as Grandma Flo, and my Grandma knew all kinds of things.  She would smudge her house when we came over so there would be good spirits present while we were there.  And she was taught a lot about herbs and teas, and she was a great cook, I remember that.  A lot of stuff she learned from my great-grandmother, great-great grandmother.  All of that stuff was passed down.  My grandmother planted pecan trees at her house.  When they moved away from the mission, she lived at 201 Simon Street, off of South Flores.

JC:

Mmm hmm.

[End of Side A, beginning of Side B]

RM:
My grandmother was pretty fond of her pecan trees because she remembered her childhood.  They would gather at San Juan and pick up pecans and they would make pies and stuff for their mitotes that they had at the mission.  And the mitotes were a big part of the culture there at Mission San Juan. They would have all the people get together, and that’s a tradition that was carried on from the indigenous people too, who would meet and have mitotes and you know, they would have their peyote ceremonies or their mescal bean ceremonies, and those that I mentioned earlier there would sneak out from the Mission to go participate in these so-called pagan rituals.

JC:

Yeah.

RM:
What they are still calling pagan rituals today.  She had a deer bone in her purse and other little objects that she had
.

JC:

Mmm hmm.

RM:
She did a lot of things.  She carried on a tradition that my dad told me the other day, that my great-great-grandmother Antonia did, that when it would rain she would stand in the door with a hatchet.  She would say these prayers, or these chants and she would part the rain clouds so the rain could go away.  And stuff like that. [laughs]  My Grandma Flo used to do that.

JC:

[Laughs]

RM:
Quetita used to sleep with a big knife under her under her pillow.

JC:

For using on the ghosts? [laughs]

RM:
Yeah, they slept with knives and stuff because, you know, back in those days the banditos that were out there, you go back to my great-great-grandmother’s time and you’re talking about still hostile Indians sleeping around.  I had an ancestor, José María Sánchez, that was killed by an arrow, an Indian’s arrow.  He was 57 years old, and that was in the early 1800s.  He got it in the field there in San Juan. [laughs]

JC:

Wow.

RM:
They snuck up on him and let him have it.

JC:
Hmm.  What kind of things do you remember your grandparents and parents doing?  Were your grandparents farming, or had they already moved away from—

RM:
They already moved away from that, my grandmother.  Yeah, they already moved away from that.  I think the last one to do farming or anything out there, I guess was Santiago.  It was just an unfortunate, unfortunate time.  That’s when the church left and abandoned the missions, and he was one of the property owners there.  He lived on the property there at Mission San Juan.  So did José María Díaz.  And they had property all the way around—Canuto Díaz had property there.  Escolástica [?] Díaz had property there right on the compound.  They were the ones that did most of the farming.  After that they worked at, I know a lot of  them worked at the pecan shelling [laughs] over there at the Triangle, what was that, Nogalito Street.  They did whatever they could.  A lot of them worked with the WPA going out there doing whatever they could do.  Go dig out there, haul dirt and whatever it is that they could do.  By the time my dad went into the Navy and stuff like that, his mom, my grandmother, had moved away from the Missions already for a long time.  Remarried and had a whole new life.

JC:

What about your family, Rey?

RR:
My grandparents, Inocencio and Sofia, they were farmers and ranchers, and their main source of income was watermelons.  And they raised chickens, turkeys, ducks, pigs, cats.  And we used to run around and chase them when we were small.

JC:

[Laughs]

RR:
And she was the family doctor.  She knew everything about herbs.  She used to practice something call the empachada on us a lot when we were sick.  I don’t know if it was more placebo medicine more than anything else, but it would make us feel—

JC:

Now that’s, what would she do?

RR:
She would pinch your back until all your ailments went away.  She would pinch it in a row like kneading dough.  And then the sofacada was for the bad stomach.  She would put her open palm on your stomach and tap the top of her hand until the ailments in your stomach went away.  She knew everything about healing, and  I can remember swallowing, eating blades of grass one time and I was choking.  She quickly grabbed a tortilla to make me eat it so that the grass would get on the tortilla and I could stop choking.  She knew just about everything, and people would bring their sick kids to her.  And I can remember one of my cousins, he was born real skinny and with a bad eye, and he was going to die, and his mother, Baby, brought him over to my grandmother.  And my grandmother said, “I’m not sure I can save him, but I’ll try.”  So she kept giving him these teas, and he’s still alive now, with a good eye.  He drinks a lot, but he’s alive.

JC:

Hmm.

RR:
And it was a real, real good living.  In my opinion they were very rich, and they were happy people.  They also, my grandmother slept with knives also.  They were afraid of animals, lobos and stuff.  And when my grandfather died, his dog, Pinto León, ran away.  And he still lives in Floresville, up there somewhere.

JC:

Hmm.  Did he ever describe the dog as his animal familiar?

RR:
Yeah.  He was all our animal.  He was a big St. Bernard-looking dog with lion features, and when he left, the dog left.  And  I still have the house up there on Plum Street.  When you were going up there and you got to the red dirt you knew you were home.

JC:

Did people refer to your grandmother as a curandera?

RR:
Not really that, called her, mafia, the mother.

JC:

Oh, okay.

RR:
And all the stuff that she knew has been forgotten.  My aunt knows some, but not near enough.  She could cure anything, and in an emergency situation, she wouldn’t panic.  She would tell you exactly what to do.

JC:

And do you remember them talking about, being Indian?

RR:
Not so much in that we knew that they knew that they were.  My parents knew that they were Indian, but some of their brothers and sisters wanted to assimilate, just to be able to work and stuff, and plus it was thought of to be good to be an American, and stuff like that.  And in that day there was good American people, like Kennedys and Martin Luther King and like that, which you seem like you were progressing, and if there was going to be some type of whole country that it could have happened with people like that and my grandparents.  Now, I don’t know, but it was good to assimilate then, and the cars were good and things were still clean.  But we always knew we were Indian.  I’ve always known even since I was five years old or something.  And you just know.  There’s certain things that you do.  You don’t know why you do them.

JC:

Yeah, well, what are some of the things that really define you as being Indian?

RR:
My healing ability is one.  My intuition for sure.  I think one day we’ll all develop some kind of sonar and be able to talk to each other.  Some of us probably have it already.

RM:
We can.  We just forgot how to do it.

RR:
Yeah.  I’m learning a lot about the moon right now from Aztec ways, where if you’re sick, like tonight’s the full moon, I like to go sleep out in the yard, and the moon will absorb everything out of me through my navel that’s bad, and it will take everything, whether it’s alcohol or sadness or something bad.  It will try to cleanse me as best as it can, and that’s something that I never knew, but I found out.

JC:

Hmm, that’s interesting.

RR:
Yeah.

RM:
We used to take our stuff out in the full moon and leave it out there, you know, whatever objects we had that we wanted to be blessed by Abuelita Metzli, that’s what we called it, what the Aztecas called the moon; grandma, Abuelita Metzli.  Take our rocks and medicine bags and whatever we have and take a piece of cloth, white cotton cloth, and on a tray and put all your stuff out there and it’s  purified and blessed.  And that’s stuff that my grandmother used to do, great-grandmother used to do.  And I had some friends that also did that.  Not even from the mission. [laughs]  One day they were out there putting their stuff out there like that, and I’m going, “Hey where did you all learn how to do that?  My grandma does that.”

JC:

And what did they say?

RM:
But they’re descendents of Native Americans also, Choctaws, and you know that’s something that they did, that’s something they taught them how to do.  My great-great-grandmother Antonia, she was a partera
. She brought a lot of babies at Mission San Juan into the world, and Espada also.  She delivered quite a few.  And she knew everything about healing also.  Herbs and teas, and that was passed down to my great-grandmother and my grandmother.  They all did the empachada when we would eat so much.  I remember one of my tías also, Martinez, which is on my mother’s side of the family, which is a line that I haven’t even begun to find out where we go to.  I know they’re from Saltillo, and I know they’re also from the Zacatecas area, Real de Catorce, too.  And I remember my tía,  her name was Enriqueta Martínez, and boy, she did that pinching thing on me so loud my body was popping.  I was a kid, I remember that.  And she would laugh.  Boy, the more I struggled and the more I pulled away, the more she pulled [laughs].  Those kinds of things really help, she would get all kinds of stuff.  Some type of lard, I don’t remember what it was. But she would rub that on us.  She would do our stomach.  But I remember the one where they pinch you like that—it was painful.  But you know, all those things, they all work.  They all work.  All that stuff.

JC:
And, do you remember other people your age or a little older or a little younger, that maybe you were friends with that used to share in doing these things with you guys?

RR:
Sure.  If you have bad throat, you could put tomato on your throat.  It will draw it out.  If you cut yourself real bad, you can get a spider web off the wall and wrap it and it will stop the bleeding.  And, yeah they’re all knowledgeable, and that just comes with—

RM:
And lot of them probably don’t even remember or know where it came from.

JC:

Yeah, it’s just something that you do.  Everyone does it.

RM:
My mother’s father I never met, he died when she was little.  But they’re from Germany, and that’s the only European [laughs] blood we have.  The rest are Huicholes from Mexico, or Pamaque Coahuiltecos, but they were Feitlunds in Germany
.  They changed their name to Fisher when they came across.  What they might [laughs] have done to warrant the name change—But we found out about the Feitlund and the name change when one of my mother’s cousins, I believe it was, passed away and the will came down and we got all this stuff in mail, and wanted us to go to New York City.  And then we found that we had ancestors that went through New York, Staten Island, that came in through that way.  Others came in through Corpus, and my mom’s dad was one of the ones that came in through Corpus, and they settled there in the Kennedy/Karnes City there, Alice, Nixon, all of those places out there. And he married my grandmother, Lola Martinez, who comes from Apache blood, and he married her and you know, their families were there in Nixon and Alice and all those places which were still the area that the Coahuiltecas inhabited.  All those areas over there.  So it’s been interesting learning, and it’s been a lot of hard work.  Hard for me because I have to sit and do this research and I have, you know, a lot of spinal surgeries, and it kind of hurts [laughs] sitting there.  But you get so addicted to it that you don’t want to put these records and stuff away until they tap you on the shoulder and say “Hey we’re closing, get out of here.”  You know, they throw us out of the library all the time.

JC:
It’s incredible the evidence that you’ve found on your own family.  It’s just wonderful.

RM:
What I have, I would like for them to prove now that I’m not.  They’re going to have a hard time doing that, because we know where we come from.  We have, not so much as an oral tradition like the native peoples from up North have, you know.  They have their stories.  The oral tradition is more or less the stories that they have passed down about great-great-grandmother, because that’s as far as I knew.  I didn’t know about Santiago until I started really looking into it.  But it’s funny how I was pointed into this direction, because I knew from the Mission, and I knew about my grandmother and my great-grandmother and stuff, and then we started going to the Mission, and then there was Kuauhtli and them, they were dancing there.  And then Father Jorge was there.  And then all of sudden, here come some people from AIT and I get invited to go to Oklahoma City for the NAGPRA conference that they had up there in Oklahoma City in July of 1995.  And then here we go starting to look at the history and bam, everything starts falling in.  And Santiago this, that, and the other you know, and I was drawn to the Mission like a moth to a flame like they say.  And, you know, I just have such a feeling of closeness to the land there, like I said when we buried my daughter’s there.  It was like the way I felt, and tears were cried, it was like the ancestors kind of, their spirits welcomed that, they appreciated what we did.  It’s something that was really good.  And I don’t know how to describe it to other people without them saying, “Oh, that’s all hokey.”  But, [laughs] you had to be there to appreciate it.

The nights, right?  The nights, you know, you go out to the Mission, and you sit out there, and I don’t know if we’ll sit out there any more, the new priest is kind of tough.  They call [laughs] the police on us if we go out there and lay in the grass.  With Father Jorge, you know, we had the run of the Mission, we did security for him when the National Parks ran out of money and they closed it.  We were out there in 20-degree weather, me and my wife and our kids out there doing security, all night.  And we had a wonderful time out there.  We still do.  We don’t go as often as we used to because Father Jorge’s not there, and the priest that’s there now, he feels pressure from one part of the community that doesn’t like the indigenous people there.  And then he tries to embrace the indigenous people there, but then he gets chastised for it and you know he doesn’t know which way to turn, so it’s kind of hard.

But, getting back to the place, the Mission, that’s an awesome place, that’s all I can say.  I don’t feel that close to any other place here in San Antonio as I do at the Mission. Man it’s really something.  Even in our ceremonies, you know, we have the sweat ceremony we had the other night, for instance.  We sang a song to welcome the owl in.  He was out there you know [laughs] almost, immediately.  You know, hoo, hoot.  A big one.

RR:
I couldn’t believe it.  I’ve never seen so many owls, ever.

RM:
You welcome their spirit.  Ours is an owl lodge.  A lot of people say owl is bad luck, this, that, and the other, and we didn’t name it that to keep people from going there, but that’s just the way that the spirit just had, you know
—

JC:

Why do they say that the owl is for bad luck?

RM:
Well, they think that it is a sign of death, where we say it is a sign of wisdom. [laughs]  It’s just people.  See, these people are going on traditions from other Native Americans, because they really—

RR:
It’s also a very serious sign, and when it shows up something is going to happen, so you better walk a straight line, if not something bad could happen.

RM:
We had coyotes there the other night also, and an owl, which means that the trickster was here, trying to get in, and the owl was here warning us of impending, you know something is going on.  And here we go finding out that we get the bones, but we don’t get the artifacts.  All these things are real serious to us.  A lot of people, you know, they make fun of us and stuff, but you probably have to participate in one of our sweats to understand how, why we do the things we do. Sit down in a peyote ceremony with us and eat medicine all night.  That’s the way we pray, we pray to Jesus.  You know, we pray from sundown to sunup, we eat medicine all night.  And you know that’s fourteen hours sometimes, straight sitting there praying.  You get a little water break maybe at noon, I mean at midnight.  And that’s hard, praying all night.  Other people go to their one hour in church and pray, and whew, skedaddle and that’s it.  Father Jorge sat through a  peyote ceremony one night in November, and October.  It was October.  We had torrential rains [laughs].  And it was so funny because he walked in and we were already sitting there and it was raining so bad that we were afraid that the fire was going to go out.  So we had people that were digging these little trenches to divert the water.  And Father Jorge walks in and says “Mira los indios Coahuiltecos, tu [unintelligible] haciendo sus acequias,” because they were digging these little things.  Man, he just lit up the place when he walked in, you know, here’s a Catholic priest, eating medicine.  He’s sitting next to me and I’m passing it and he said, “What do I do?”  So, eat it.  So here’s a tea, you know he was in the mud and the water with us, praying all night.  And you know, it was just one of those things.

RR:
It’s sad to go there without him being there, you know.  It feels like something is missing from there when you go there.

RM:
But he did help us out even though he’s not there.  It should be up to us to still continue, because that’s our native land.  It is.  That’s our people.

RR:
If it wasn’t for him, I probably wouldn’t have started going back to church, you know, Catholic church and all because I thought it was boring.  When a lot of native people started going, all the kids, you could see their faces light up.  The Natives would partake in the Natives’ masses, which was only once a month, but the other parishioners were real angry about that.  And I don’t know why.  I don’t know if it’s people had the fancier clothes than them or what, but it’s pretty bad.  I feel sorry for whoever thinks that way, because they’re so closed-minded.  Because they’re Native people as well, and they’re just so brainwashed and they want to control things so much that they don’t give room to anybody else.  And the people they’re putting out is their own identity.  It’s like right now the Mexican people, Mexican Indians, believe that things will be put in balance now because it’s the sixth sun period in the calendar and the return of Quetzlcoatl and all, and things should be put back in some sort of balance.  And that’s what I hope for too.  And one way or another, you know, we survived this far.  And I think there will be quite a resurgence coming up.

RM:
They brought the eagle.  Here’s the big picture with the evidence.  There’s the National Park’s truck, the guy with the permits.  You see, they told us that we never had a tipi, and if we set it up it was illegal.  Now how can it be illegal if the National Park is right there?  We run into a lot of stuff with them.

RR:
And all these things, these prayers, this dancing and all this work that we do there, it is very family-oriented. And it keeps young people away from drugs and gangs and violence and all the other stuff that’s popular these days.

RM:
There’s that picture.  Fr. Jorge gave me that when he was forced to leave.  Yeah, people were going in there like buzzards, taking whatever they could.  Do you remember when it snowed at San Juan?

JC:
That can’t happen too often.

RM:
I have those Christmas cards in the ’80s.  Yeah, there’s snow on the ground right there in that picture.  But I have an awesome picture.  It’s on the bottom of my casket thing here.

RR:
I knew we were in prayer one day where we were having ceremony, and they brought in a bulldozer to doze up all around us, and it was late, late at night and they were tripping all over themselves.  But they went out of their way to crank their motors up while we were in prayer.

RM:
Here’s part of the cross here, and this is Father Jorge’s, put his mother’s—They didn’t allow Father Jorge to put this stone at San Fernando Cemetery, so he brought it and put it at the feet of the Guadalupe there in the back of the church.  This was the cross that was vandalized and then moved and that stuff.  And  here’s Fr. Jorge right here, in Tenocique, Tabasco, doing what he always wanted to do was work with the indigenous people.  That’s all he ever wanted to do. This is an awesome picture.

JC:
What are some of your earliest memories of going to the Mission as kids, or playing around there as kids?

RR:
Stickers.

RM:
[Laughs] They have these big, green Sputnik-looking things that, one time when the dancers were out there we approached the National Park and asked them if they would get rid of all those cadillos
, is what we call them.  And they assured us that they would do it, and they didn’t do it.  And here came the dance, and here’s our friends and their wives and their children dancing and ow, and ow,  and all bloody and everything else, but the dance continued.

My memories of the Mission don’t go back as far as Rey’s do, but it’s just that once I started to the Mission there you know, it was like being home.  You know, you start learning about your history, then it all starts to fit.  It all starts to fit.  The stories of the Mission and stuff that I remember from my dad and my grandmother and stuff, they were very happy people, they were very poor.  And I have documents around here from church meetings and different stuff and different meetings that they had improving the Missions and allowing these agencies to come in and dig up the Missions and this and that, and the parishioners didn’t like it then.  They’ve never liked outside interference because they never had a chance to say, “I would like my mission to look like this” or “I remember when it looked like this.”  No, they wanted to come in and do what they wanted to do, and the parishioners in the community, they didn’t like it.  But they never had a chance.  It’s just like Brooks.  Brooks polluted the crap out of the people over there.  Their wells, people getting cancers, tumors and everything else, and here comes the government—

[End of Side B.]

Transcription of Dr. Jeff Cohen’s (JC) interview with Rick Mendoza (RM) and Rey Ríos (RR), San Juan Mission, San Antonio, TX, 8/25/99.  Tape #3 of 4.  Transcribed by Debra Dandridge.

RM:
Residents of Texas 1782 to 1836.

JC:

Oh, look at that.

RM:
Boy this is interesting when you get to 1836, and the battle of the Alamo.  And the records say that the Spanish soldiers were, you know the Mexican soldiers, they were dumped in the river and there was only like five that were allowed to be given a Christian burial because they had a relative there.  I wish we could give our version of the Alamo.  I wish we could get the Alamo back as one of our missions.  But, you know, just because this big myth about the Alamo.  Those people at the Alamo, they were citizens of Mexico, you know.

JC:

Right.

RM:
And then here comes this big master plan [laughs] you know.  And then here comes this battle, and the Mexican comes back to take what’s theirs, and you know, these people die.  What about, which one was it, the battle of Goliad?  Where they killed all of those, they murdered all of those Mexican soldiers just like that?  And nobody said anything about it.  Here was, Santiago was alcalde.  Right here in this one. There’s all the—See Spaniards, farmer, farmer.  And that,  this is something that Micky came up with, here, but that really doesn’t—See, I had gathered that it was 1777, but actually researching and finding his death record, it was 1768 actually.  When he was—and then in here also I have pictures.  Let’s see, I guess I could—

RR:
The whole Texas history, seeing the way they teach it, is pretty disheartening to a Mexican person.  You know, in actuality Juan Seguín won Texas independence.

RM:
Maria Juan Antonia.  Here’s some other stuff.

JC:
Do you remember any stories about your ancestors, your great-great-grandfathers participating in any of the fighting?  I heard someone said something about a couple of brothers, I don’t even remember who told me this, a couple of brothers who were from San Juan but were at the Alamo.

RR:
I don’t remember that one. [laughs]

RM:
Could be.

RR:
Larry [?] or somebody was telling me about that—

RM:
See here’s, Juliano’s one of Santiago Ríos’ sons.  There’s a record on him also.  And that’s as back as—I’m going to go ahead and put all of this together.  And here’s the land and the packages that they owned, Santiago’s, and there’s José María’s.  And then here’s a map of the land that they had at the Mission. There’s Canuto’s, that’s also the entrance where you go in there.  That’s where Escolastica and Canuto had this place over here.  And Santiago’s was over here, room 22, that they’re calling room 22.  Here’s across the river, see we had from Espada to Mission San Juan.  What happened was, they called them the Díaz of San Juan and the Díaz of Espada. And they say they’re not related.  But they are related.  What happened was that one of the Díaz, and I’m assuming that it’s Canuto, he married a first cousin that kind of p.o.’d a lot of people in the family,  so the family split.  And it split to the point to where my great-great-grandmother Antonia, when her brother Canuto died, she didn’t even go to the funeral.  So, I’m thinking that it’s, from what Dolores Sanchez Carreón told me, he married a first cousin, so she’s saying that Antonia’s brother, she had a brother named Canuto, and so he was the one that married a first cousin, and the family split.  Because when Canuto died she didn’t even go to his funeral.  And my dad was telling me that he remembers when Katita died and they took her from Pueblo San Juan, which is Corpus Christi highway, those other little houses, and they brought her in a wagon with the horses across, and they buried her in the cemetery there in San Juan.  And Santiago’s buried at San Juan.

JC:
This is important because one of the things that Roz Rock over at the Park Service is concerned about is, she said she thought that there were—and I think you’ve just hit on this—that there were two Santiago Díaz’ involved in San Juan.  But I think probably what maybe the mistake was made is that she might thinking of this as two separate families and they’re the same family.

RM:
No, they named their kids the same name.

JC:
Same names, but that there may have well been if there was a split though this would explain why she was finding two different families that were separating themselves.  And one of the things that she had said to me is that we have to find out if they are talking about the Díaz from Espada or the Díaz from San Juan.

RM:
They’re the same people.

JC:
And so it’s the same family, just split over that.  And that helps that connection, too.

RM:
Uh huh.  Because Salvador Díaz from Espada is a relative of Santiago and José María and Manuel and all of them.  You know, you can only, at first we were assuming and then we found the records, and then you get the ages, you know, and then you get them on the same list, and then you get them on the same Mission, and then you start hitting them on the property.  You say man, you know, how can they deny this is the real McCoy?  Here’s the maps.

JC:
Well, and then people also, they can just move around a little bit.  It’s not, because we’re not, you know, really great and distant places.  Now in terms of when I go to the Mission, how would this be, is this the front where the parking lot is or is it over here?

RM:
This is where the National Parks has their parking.

JC:

Oh, okay over here.  Okay.  So this is—

RM:
This is the Park Headquarters.  This is the church.  This is the old chapel in the front.  This is the road.

JC:
Oh, right.  This is where you’d like to do the reburials then, right over here.

RM:
That’s right.  That’s where they want to.  That’s where, when we told Dr. Hard, his eyes popped out of his head, because he didn’t know they were going to put them in there.  Because now the Texas Historical Commission has to come in there, re-survey the area.  Now if they find other artifacts here, where’s our plan B?  Where are we going to put our ancestors?  To me, it’s up to the National Parks or the Catholic Church to give us some land, there’s plenty of properties over here that they could give us.

[aside] Hi.  It’s my daughter Jasmine.

And there’s property that they could give us here so we could have our own cemetery to bury our ancestors, and then these other individuals don’t have to be taken over next to Ft. Hood, because we don’t even know about, you know, what’s going on at Ft. Hood and if those burials are being done legal.  And I know that when this group of individuals found out that we wanted the Health and Safety Code and we wanted a coroner and we wanted this, that, and they freaked on that one, because they just wanted to put them in the ground.  I’ll give you an example of why.  We had a friend—this happened at this little restaurant some place back East—they had this Indian village, they had an arts and crafts type stuff.  They had human remains in a glass case.  They said this was a Native American Indian, blah, blah, blah, and this, and this.  So what he did was, he contacted the authorities.  They went and they took those remains, and the pathologist, they did a study and they found out that this guy was murdered.  He wasn’t Native American.  They had on display somebody who was dead, that was murdered.  So how do we know that the remains that we are getting, or how do we know that these individuals that are taking it upon themselves to go to other states, pick up remains, bring them back and bury them, without a coroner, what if somebody kills somebody, they age these remains and give them to them, you know, here goes their evidence buried forever.  I would hate that.  I couldn’t live with that one. [laughs]

RR:
There’s lots of reservation murders going on and unsolved murders.

RM:
Heck yeah, heck yeah. That’s spooky.  It is, it’s spooky.  I would hate to have that on my conscience.  This is where they want to do the reburial.  Inside there’s a bigger blow-up.  And you see they have, here was one church, two churches, three churches.  That was a granary.  Then they have another building, they don’t even know what the heck it was, over here.  Now this could have been another church and something fell on this church, so they went to the granary.

JC:

It such a small site, you know.

RM:
Yeah, but one of the most beautiful in the whole city.  They talk about the jewel being San Jose, [laughs].  I don’t think so, I don’t think so.  And here’s Rosalino Díaz, that’s another son of Santiago.  And here’s the baptismal of his son, Fidel Díaz.  And Rosalino married Rosa García.  He married one of the Garcías [laughs]. So there’s a lot of stuff that I kept finding to tie to see if it was coming to the father or coming to the son.  You know, it’s hard.  Santiago married—Here’s Santiago Navaira, these are the ones that, he raised my dad.  And Lena Sánchez was one of Quetita’s daughters.  And then here is—Well, this is just a mention of my great-grandmother, Anita.  But whatever you want to use from here you can copy.  Here’s Julian, and then I found some other stuff.  So whatever you want to go through.  I’ll trust you.

JC:
Let me ask you about this, you refer to yourself as a member of the Pamaque.  How did you learn that?  Was that, who told you, or how did you arrive at that?

RM:
I, from the records that I’ve gone through.  The Díaz family, the Díaz family didn’t just appear at San Juan.  It’s not 20 different Díaz families.  It’s one family, whether they’re uncles or brothers, or like you know, Manuel in that case, the father, it very clearly states in the records that the Díaz’ were Pamaques.  So, I don’t, you know where, what anyone else has come up with, but from the information that I’ve gathered, I would safely say that we’re descendents of the Pamaque.  On the Sanchez’, they’re Maraguitas, another Nation of Coahuiltecans there.

JC:

Maraguitas, did you say?

RM:
Yeah, they call them Maraguitas
, with an “r” or an “a.” They have them—
RR:
There are people from San Juan and people that are our relatives, that their relatives rode with Pancho Villa and all in the wars.  And we have one girl, she is descendent of Gregorio Cortez.  She’s a student with me now.  And you know he’s pretty much a, he didn’t want to be a figure, but he is a historical figure and all.  And María Gutiérrez
, she always told us we were Apache.  And she knew, they knew a lot of the ways too.  She was a fascinating woman.  She grew us all up as harshly as she possibly could because she knew what was ahead, and wanted us to be prepared for it.  And everybody was afraid of her.

JC:

Is she still alive?

RR:
María Gutiérrez?  No she died in the 70s.

RM:
That’s Bernard.  That’s the ones that went to meet with the governor today.

JC:

Oh, is it?

RM:
We are the only people who have to prove who we are.  Enough is enough on that.  I mean we have our ceremonies, they mean a lot to us.  I mean, look what I was presented in a ceremony in, that is ancient.  And, I mean, those are the things that we do.  People find out we do those things and man he’s got [unintelligible] throw him in jail.  But, God, we have to prove so many things, you know?  We have to prove so many things.  We have our treasures.  That was given to my wife and I.  We sponsored a peyote ceremony, Native American ceremony, and they presented us with this Abuelito in the ceremony.  And I’m pretty sure you might know what the Aztecs are and the Mazatlán, and that’s all ancient, and they gave it to us.  And you know my little girl goes and picks it up, and she kisses it.  “Where’s the Abuelito?” and she’ll go get him and she’ll kiss him and you know she’s in her little highchair and she feeds him and she gives him her drink.

JC:

Listen to her.

RM:
She’s over there acknowledging the Abuelito, she hears it.  And—

JC:

It kind of looks like a ball player.

RM:
Yeah, right.  It’s a statue.  You can tell it’s a macehual, which is just a peasant.  And they were standard bearers too.  What’s interesting is that you can see the marks where they marched into the temple and broke it and destroyed it, because obsidian blades wouldn’t do that.  They came and they broke it, they tore it all up, they broke it, they desecrated our altars and they pulled out the mother of pearl eyes and the teeth, and stuff like that.  And, you know, they have to stop doing those things to our people.  They have to stop doing it.  I don’t know why they continue this campaign, but they are not ever going to get rid of all of us.

And one thing that a friend of mine told me, I was talking to a, he was a commissioner, Ray Apodaca, he says “Well you know Rey, there’s more dead Indians in museums than there are today, alive.”  Thinking well, you know you’re right, that’s the truth he says, and we’re still having to prove who we are.  He says “I feel sorry for you guys down there in Texas that you have such an uphill battle.”  Ninety-seven percent of the land in Texas is privately owned.  And it’s a great thing that George Bush met with the Lipan Apache Band of Texas today.  And we’ll find out if we have our, what George Bush wants is, he wants an alliance of Native Americans who can prove their ancestry to be recognized by the State of Texas because of the missions, because a lot of the private landowners.  There was this guy in West Texas, he was making necklaces out of the finger bones of babies and selling them.

JC:

I didn’t know that.

RM:
He had a burial mound.  He was digging through it, he was making necklaces out of babies’ fingers.  And then here comes the government, tells him you can’t do that anymore.  He says well that’s my livelihood, this, that, and the other.  They give him $90,000, build a fence around the burial thing probably high enough so that he could jump over it at night and still do the desecration that he was doing.  That’s what he was doing, and they can do that because it’s private property.  It’s like the Church tried to tell us that NAGPRA doesn’t apply to Mission San Juan, because it’s private property.  But there were certain things from NAGPRA that do apply.

[aside]  Hey sweetie.  This is the eighth generation.  My little Indian girl, she was born like that, with almost a full head of hair.

[End of Side A, Side B blank.]
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Mickey Killian is a leader for the community and is an active member in the Men’s Club.  He has conducted extensive research into his family history as well as regional history.

JC:
One of the things that I would like to do is, you know, we talked about there are really two goals of the project.  The first goal is to identify lineal descent in the San Juan community, and the second goal is to talk about some of the oral traditions that really make San Juan the community that it is.  So, you know, we’ve talked a little bit on the phone, you know, your family history and such.  What I’d like to do is, is get down some of your genealogy so that we can add that to our database.

MK:
Okay.  I’ll tell you what I know.

JC:
Okay.  And what I’ll do is I’ll just try to fit everyone in, so I’ll put it down here.  When were you born?

MK:
1941.  September 13.

JC:

And, do you have siblings?  Brothers, sisters?

MK:
No, no.

JC:

And, you’re married?

MK:
No, I’m divorced.

JC:

Do you have kids?

MK:
Yeah.

JC:

How many kids do you have?

MK:
Two.

JC:

Boy, girl?

MK:
A boy and a girl.  One’s 30 . . . 33 and one’s 35.

JC:

Is it your son?

MK:
Son’s 35.

JC:

Okay, daughter’s 33.  And are either of them married?

MK:
My son is.

JC:

Does he have any kids?

MK:
He’s got two.

JC:

And are they girl or boy?

MK:
Two boys.

JC:

How old are they?

MK:
One’s two and one is seven.

JC:
Okay.  That must be fun.

MK:
Not to me.

JC:
[Laughs]  Okay, let’s put your parents in here. Now you were brought up by your mom, right?

MK:
Yeah, yeah.  My dad left home when I was 18 months.

JC:

Okay.  And your mom has brothers and sisters?

MK:
Yeah.  She had five brothers—She had two sisters and three brothers.

JC:

Okay, two sisters and three brothers.  And what were their names?

MK:
The sisters, one was Melissia, and one was Elaria.

JC:

Hilaria?

MK:
Elaria, E-L-A-R-I-A, or Liddy or Lydia.  And the sons were Manuel, Miguel, and Lucio, L-U-C-I-O, Lucio.

JC:

And what was your mom’s name?

MK:
Mom was Antonia.

JC:

Okay.

[car alarm goes off]

MK:
Geez!

JC:
Those are always good.  I’ve never actually seen someone come out when one of those goes off, you know?  Do you remember approximately when they were born, your mom and her brothers and sisters?

MK:
Yeah.  Mom was born in 1899, Melissia was born in 1907, I believe, 1905 for her, for the next one
.

JC:

1905, okay.

MK:
Manuel was born 1895.  Miguel was born 1897.  Lucio was born in 1904 or something like that.

JC:

Are any of them living any longer?

MK:
No.

JC:
No?  Okay.  And let’s put their parents on.  These would be your grandparents, then.

MK:
Yeah.  Their parents were Lucio Cantú and Adelina Montes.

JC:
Okay.  Now which side of the family is this side? Okay.  This is the Montes family is a San Juan family?  Okay.  Do you know if she had brothers or sisters?

MK:
Yes, she did.  She had, it’s getting fuzzier now.  It’s not getting easy now [laughs].  Let’s see now, she had a brother named Nicasio.  That’s Becky’s, Nicasio
.  And then she had another brother named Eloy, E-L-O-Y.  Then she had another brother named José.  And I believe there was another one named—I think there was another brother, but I can’t remember his name.  It’s either, I’m not sure, Manuel maybe?  

JC:

Okay.

MK:
I’m not sure.

JC:

Alright.  And can you go up to the next generation?  Their parents? 

MK:
Yeah.  Let’s see, their parents were Juan Montes and Refugia Díaz, D-I-A-Z.

JC:

And these also were in San Juan?

MK:
Yeah. Yeah, but he was mostly from San Antonio.  He’s a Canary Islander type. We’re descended anyway, and she’s a San Juan parishioner
.

JC:

Okay.  And can you go to here?

MK:
Yeah. Her mother was—Her father was Canuto Díaz, C-A-N-U-T-O, and her mother’s name was Margarita Zamora.  

JC:

And were they both from San Juan, do you know?  

MK:
He was for sure. She was born, she was living in town in 1820, here in San Antonio.  But I’m not sure if she was a Mission person or not, because people used to have different houses.  I don’t know.

JC:

Yeah.

MK:
I don’t believe—I believe she was from town.  

JC:

Okay.

MK:
She was 1820 census.  1820 census shows she’s Indian, lists her as Indian. That’s Bexar Archives, 1820 census of Bexar County, lists her as Indian.

JC:

Okay, and what about Canuto?

MK:
His father and mother?  His father was Santiago Díaz.  By the way, he was born 1811, or 1812, I believe.  Put a question mark by that, because that’s kind of—Santiago Díaz, and his wife is Josefa Gutiérrez.

JC:

Okay.  And he was born in San Juan, do you think?

MK:
I believe he was born in Espada, but don’t quote me on that.  But I believe that was where he was born.

JC:

But he probably went back and forth though, I would think, right?

MK: 
Yeah.  But he was in San Juan by 1812.  He was in San Juan. 

JC:
Right, because he was born there.  And do you know how either of them were listed in the census? 

MK:
What census? 

JC:
In, like this 1820 census of the county.  Do you know if either of them were listed in it? 

MK:
1820, no, I don’t know.  I don’t know about the 1820 census.  He was listed in the 1826.  Now the 1819 census, he’s listed as the alcalde of San Juan.  Alcalde was like a, they had elections every year.  They elected somebody to be the spokesperson or the representative.  I mean there’s somebody else maybe later on was the alcalde.

JC:

But he was there in 1819? 

MK:
Yeah. 

JC:

And do you know when either of them were born?  Do you have any idea?

MK:
Let me think.  Well, certainly it had to have been before the turn of the century.  I’m not certain.  They were probably born around 1780 or something like that, but I’m not certain. 

JC:

Okay.  Can you go back any further on either one?  

MK:
Is this Santiago?

JC:

Yeah, this is Santiago. 

MK:
No.  That’s it.  There’s other people named Díaz
 around at that time, but I can’t make the connection.  It’s a problem.

JC:
Yeah.  Now, when you were showing me the little deed map of the plots around the mission, you showed me there was one that was for, was this for Refugia, the deed?  No?  I was trying to remember who it was that you had showed me.  

MK:
It was, let’s see, it was her mother.  Her mother was Barbara Torres.  I’m not sure about, you know, anything about her.  I know very little about her.

JC:

But she does show up on this deed at least. 

MK:
Yeah.  She also shows up on, there’s some other mission records she shows up on as being the owner of that property.  Mission records.  They were in the Bexar archives. Or not Bexar archives, the county courthouse.  

JC:

Okay.

MK:
If you go up and look in those records, you will find her.  Oh well, let’s see, where was I?  There was a valuación, it’s called a valuación, of the mission property.  The government took an inventory of the mission property there in 1824 or something like that to see how much it was worth because it was government property, and she shows up as being the owner of all those lots. 

JC:
Okay, great.  Okay.  Well this gets us back.  With these folks we get back nice and far. 

MK:
I didn’t make this up.  My mother got me as far back as this right here, orally.  And that’s as far back as I go.  I had to find this stuff myself.  

JC:
Now do you remember stories about any one of these people in particular that you know?

MK:
Sure.  This individual here, for example, he was my mother’s grandfather
.  He died in 1877, I believe, or close to it.  Something like that.  I found a record of his.  I can’t remember exactly.  I don’t even know where it’s at.  But I’m not very good at putting everything down.  It’s kind of scattered. 

JC:

Yeah, well, that’s what we’re for.  

MK:
But anyway, it appears that he lived there at the mission, or around there.  He was a fisherman besides being a farmer, you know they used to do everything like that.  But at that time in the 1870s or so the San Antonio River was quite a river.  It was an imposing river, you know, a lot of water.  Clear, clean, and there was a lot of pools and stuff along the river.  A beautiful place.  And there was a lot of fish in it at that time.  

[Begin second transcriber]

MK:
And like I say, he was a farmer but he was a fisherman too, and what he used to do is, he used to catch these fish, and I don’t know what they were, I would assume catfish, mostly.  And he used to take them to the market in town.

JC:

And this would be here in San Antonio?

MK:
Yeah.  And he said, you know, it would take him four or five hours to get to town.

JC:

Wow.

MK:
I don’t know, six hours or whatever.  They used to put them in sacks to keep them  cool and all this kind of stuff, and take them to town, and the people would come,  I guess you had to get there by morning, and people would buy them, buy the fish.

JC:

Uh huh.

MK:
So he went off on one of these trips one day, this is the story I get, and then he came back at night and he was like, he appeared to be stumbling.  And his wife at the time asked him if he had been drinking.  And he said “No,” and he said that the wagon had run over him.

JC:

Wow.

MK:
I guess that was a common problem in those days.  They got in front of the wagon, and the team bolted for some reason and moved, and he got caught under the wheel.  And I assume he died shortly thereafter, that’s what he died of.

JC:

Uh huh.

MK:
And so from that I got that he used to fish, fish the river, which you can’t do now.

JC:

[Laughs] Well, you can do it but you might not want to eat it.

MK:
Yeah, you won’t catch any fish, I tell you, but you might catch something else.  But anyway, that’s the story I got on him.

JC:

Yeah, and so that’s Canuto?  Do you know anything about his wife?

MK:
Margarita Zamora Díaz?  No, I don’t know anything about her except that she lived in San Antonio.  And my family didn’t know anything about her either
.

JC:
Yeah.  Yeah.  What about some of your mom’s siblings?  Your uncles and, I know—

MK:
My mom’s siblings?  These?

JC:

Oh, these are your grandmother’s siblings.  I’m sorry, yeah.

MK:
Eloy, José, Nicasio.  That’s my grandmother.  That’s Becky’s—

JC:

That’s Becky’s granddad?

MK:
That’s Becky’s.  Eloy lived in Pleasanton.  I guess his dad had purchased land in Pleasanton, and he took over the Pleasanton, Atascosa county land.  I think he got a head right or something, some kind of grant from the state, because my grandmother, Adelina, owned some of that land too, but she transferred it over.  And he did too.  He transferred it over to Eloy.  So their family, Montes, is still there in Pleasanton.

JC:

Uh huh.

MK:
He was a farmer.  And José, I don’t know if he ever worked or not.  I’m not sure about him.  I think that he died without children.  Neither one of them married.  They had no issue.  One of these guys died of, he got drunk and he died of exposure, either one of these.  He got drunk and stayed out.  In the old days, what the guys would do, they’d go get drunk and stuff, and they’d get on their horse and they’d just go to sleep and the horse would take them home.

JC:

Yeah.

MK:
You know?  And people try to do the same thing today.  And it doesn’t work [laughs].

JC:

No, doesn’t work at all.

MK:
So he died of exposure.  And he wasn’t an old man either.  I got to meet him
.  I knew him
, and I knew him.  But I didn’t know my grandmother.  She died in 1835.  I mean 1935, I’m sorry. 

JC:
1935. One of the things that we’re interested in is the way that the stories are getting passed down, because that’s one of the ways that we can talk about these traditions, and these traditions of community.  And one of things that we’re interested in of course are stories about people identifying themselves or being identified as Indian.  Do you have stories about that?

MK:
Well, I’ll say that the only thing that really came down is that we knew that we had been there for centuries.  And my uncle
 used to tell me that there were Indian people at San Juan.  And I asked him, “How do you know?”  And he said “Well, that’s what they said.”

JC:

Uh huh.  

MK:
But as far as relating directly to Indian people, I can’t say that there was anything direct.  Like, they believe, my family would believe in the curanderos, and herbs.

JC:

Right, okay.

MK:
For health.  And were superstitious to a degree.

JC:

Like what kind of superstitions?

MK:
Well, I know there’s this one custom my mother used to have back in the old days, this is when I was little.  Now this is probably Spanish, this superstition.  When it would get dark, and cloud up, she’d go and grab a butcher knife and go outside and make the sign of the cross with a butcher knife.

JC:

Huh.

MK:
And I think that’s more of a Spanish tradition.  But that’s an old tradition.

JC:

Right, that is.

MK:
And I had to get out of the way of my mother, because she was running and would grab that butcher knife [laughs].

JC:

[Laughs]

MK:
So, of course we never did discuss it, because I thought that’s what people did.  And I never did think about it.  Now, of course, I’d like to know more about it, but I think it was that her mother did that, and that’s probably why she did.

JC:

Can you think of anything else like that?

MK:
Probably I will—it’s just that it’s been so long.

JC:
[Laughs] Yeah, you can e-mail them to me.  Well, like when your uncle was saying “We knew they were Indian because that’s what people always said,” do you have an idea of who he was talking about?  Was he talking about the priests, or the people in the neighborhood?

MK:
No.  No, he was talking about people in the neighborhood, you know.  He was talking about people in the neighborhood or his relatives, because you have to understand that he was born in 1897 and when he was 10 years old, you still had people that were born in the 1840s and stuff living around there.

JC:

Yeah.

MK:
So he was like a—I was born when my mother was 42 or thereabouts, so I skipped a generation.  I mean, the people I grew up with were all older.  They weren’t like young adults.  I grew up with these people and I missed a generation.  

JC:

Right.

MK:
And so I get all these stories, these stories that go back to when people were more agrarian.  They were farmers.  That’s what they related to, my family did.  They related to farmers.  They didn’t relate to city life.

JC:

Yeah.

MK:
They used to talk about the biggest thing was killing hogs and stuff like that.  They made a big deal about that.  My mother too.  You know, killing hogs and making tamales and this type of stuff, it was a big deal to them.  So they were just basically farmers, is what they were.  They just didn’t farm.  The city just, well, it wasn’t a city.  I guess the land there around where we lived was too competitive and they were forced out of the farming in the area.  Because there was some irrigation land there in San Juan, and of course the Anglo people moved in with more capital and they pushed the price of the land up, and it pushed the Mexican people off the property.

JC:

Uh huh.  

MK:
So my family became, like my great-grandfather Juan Montes, he was a farmer.  He had been successful at farming the area there.  But he died in 1907.  Now I think with him, when he died, the whole farming thing just ceased to exist for my family.  They just couldn’t do it.

JC:

Right.  And so one of your uncles was an ironworker?

MK:
Ironworker.  Yeah, he’s an iron worker.  Miguel
.  He was an ironworker.  And my uncle Manuel, he was a school district employee for a long time, doing odd jobs and stuff like that, being a custodian and stuff like that.  And then my uncle Louis, Lucio, he was an ironworker sometimes and he kind of did part-time jobs and stuff like this.  Never really did anything too long.  But I think that was in 1907 he died.  Remember I told you that the other part of the family was in Pleasanton?

JC:

Uh huh.

MK:
Now they remained farmers over in Pleasanton.  I think it was more of a geographic thing.  I guess the city just moved in is what happened, even though it wasn’t really the city per se.  But it was just, civilization moved in and they had to change.  Within one generation they changed from being farmers.

JC:
Now, what do you think, if you were able to, say, oh, ask one of your uncles or your grandparents or your grandmother or someone what they thought, or who they were, or how they would describe themselves, how do you think they might describe themselves?  You know, like now they might say—

MK:
Ethnically?  You mean ethnically?

JC:

Yeah.

MK:
Well, you know that’s an interesting question.  Because that question never came up.  It never came up.

JC:

I know, exactly.  Yeah, yeah.  It’s something we’re so aware of now.

MK:
Yeah.  They considered themselves, I think, Mexican.  Mexicanos.  But then, you get this from my great-great-grandfather, he was a Canary Islander.  I think they had a touch of this, you know, not an aristocracy but kind of like an idea, something like that.  He kind of gave me the impression of something like that.  Or maybe just Mexican-American
.

JC:
Do you think that they would identify themselves as maybe members of the San Juan community?

MK:
Oh sure, sure, yeah.

JC:

I mean not really as San Antonio people but as San Juan people?

MK:
Oh yeah, I think.  They didn’t have anything else, so that was their identity.

JC:

And certainly not as Texans, or…

MK:
Well, I don’t think they ever called themselves Tejanos.  But they didn’t say, you know,  “Yo soy Mexicano.”  They would never say that, they would never say that
.

JC:

Yeah, it was a different time.

MK:
It was like a, they didn’t have an allegiance to Mexico.  They identified with the people somewhat, but they never did with the government.  I never heard anyone say “I wish Mexico would take over,” or something like this.  They never said that.

JC:
Right, right.  Now for you, growing up, did you feel Mexican, Mexican-American?

MK:
Well, you know, of course you grow up over a period of a long time.  I think I really didn’t have an identity.  I don’t think I really did.  In my teenage years I didn’t because I was part Anglo.  In my particular situation I could fit in with an Anglo crowd or fit in with a Mexican crowd.  

JC:

Uh huh.

MK:
It didn’t make any difference to me, so maybe I’m not a good example for these things.  Because I speak Spanish just like anybody else.  I speak English just like anybody else, I would think.  At least I think I do! [laughs]  I don’t know, no one’s ever told me any different.  So see, I’m not a good subject because I fit in with any crowd.

JC:
Yeah.  Well, was there an event in your life or a moment when you started thinking about your Indian roots, or when they became important?

MK:
Well, I thought about them because, well, there are several reasons.  My mother told me that my father said that he was a quarter Cherokee, so I thought I was Indian on that side.  And then of course, through being able to see my people and see what they look like, I knew that I wasn’t altogether White.  I think I knew very early on that I was not a White person, exactly.  And I knew that there were some Indians in the background.  Of course it’s hard to get a hold of, you know, without any—[tape shuts off]
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MK:
—”estamos muy indios.”  In other words, they are more Indian.  They’re more Indian.  Not in a pejorative way, but it’s just a fact.  I used to hear that in the neighborhood.  And I don’t think anybody accused us of being White people.

JC:

Yeah.

MK:
And I knew some of my ancestors were not.  And my mother used to tell me, she said that those Díaz people were dark complexioned.  So I guess maybe, like I say, that I’m kind of an anomaly, because I’m just not representative of the whole population.  I’m kind of unusual.

JC:
Yeah, right.  Well, from the people I’ve talked to, I think it’s actually very representative of the community.

MK:
Really?

JC:
Yeah, since there’s so many traditions coming into this area.  And so many different kinds of waves of migrants coming in, of immigrants coming in.  That it really does make it very, very difficult.

MK:
Yeah.  See I never did have much experience with any, at least in the family, everyone was from San Antonio, the people I grew up with, where I grew up.  I never did have, you know, like “My cousin lives in Monterrey” or “We’re from Monterrey,” or something like this, you know.  It was that we were always here, in south Texas.  Don’t have any other country.

JC:
Yeah.  Now do you feel like your children have identified at all with your heritage?

MK:
No, no.  

JC:

Not at all?

MK:
No, they haven’t.  And of course, my children aren’t just mine.  They belong to—I needed help to create those folks.  So their mother wasn’t too, well, in our marriage we never did make this a priority, so they don’t have very much of an interest.

JC:

Uh huh.  Was she a Mexican-American?

MK:
Well, she was part, I think her grandmother was.  I think she learned to be Anglo.

JC:

[Laughs]

MK:
[Laughs]  But you know, she was dark.  She was kind of dark-skinned.  And it was hard for her, I guess, growing up.

JC:
Have you found that there are, say, people in say your children’s generation or their children’s generation that are expressing any interests in their heritage?  Either as coming from San Juan, or being native?

MK:
Well, I don’t know of any.  I don’t know of any.  There very well might be but I don’t know of any.  I don’t deal too much with the young folks, so there could be quite a few and I don’t know.  But most kids I think are, they have their mind on something else.  Rock and roll, or whatever it is now.  I don’t know what it is now.  I don’t know what you call it now.

JC:

[Laughs]  I think that’s what I got my parents angry with.  

MK:
It’s some other strange stuff now.  I don’t know what it is.

JC:
I don’t know what my kid’s gonna listen to.  I don’t worry about it.  Well, when you were growing up, you and your friends, what kind of things do you remember, events or experiences, that stand out in your mind?

MK:
Well, where I grew up it was a quasi-rural area at that time.  It wasn’t as built up as it is today.  And my experiences when I was growing up, as a teenager, we did a lot of outdoor stuff on the river and things like that.  We didn’t spend all our time either hunting or fishing and stuff like this on the river, but we’d just step out our door and walk a little ways and we were kind of in the woods.  That’s what I remember most about growing up.

JC:

Now, when you were a child, you were living in San Juan?

MK:
Well, that area.  My grandmother’s house.  

JC:

And you went to school, you said you went to Catholic school?

MK:
Yeah, Catholic school for six years.  

JC:

And was it the school that most went to?

MK:
No, no.  It was St. Theresa’s.  It’s about three miles from there.  And you know, some other kids from that neighborhood also went.  

JC:

Uh huh.  And where did you go to high school?

MK:
Brackenridge, here in San Antonio.

JC:

And then you went to college?

MK:
Yeah, San Antonio College for a while and then St. Mary’s for a while, and then I finally graduated in UT [University of Texas] up in Odessa.  

JC:

When did you graduate from there?

MK:
In ’77.  

JC:

What did you get your degree in?

MK:
Bachelor of Arts in Accounting.

JC:

And then you worked for the IRS, is that right?

MK:
Yeah, a Bachelor of Business Administration.

JC:

Yeah, okay.  That must have been, was it fun working for the IRS [laughs]?

MK:
Oh, well, it was a job.  I was trying to make a living, you know.  And no, it wasn’t fun.

JC:

I can’t imagine.

MK:
You got all that crap from everybody!

JC:

Yeah, and nobody likes you when you work for the IRS.

MK:
[Laughs]  Yeah, and the boss doesn’t like you.

JC:

None of your friends like you.

MK:
Yeah, your wife doesn’t like you!  My advice is find a job with the Peace Corps!

JC:
Do you remember some of the projects that went on at San Juan, like in the ’60s when they were digging the bones, they were digging up the graves?

MK:
Yeah, I remember that, yeah.

JC:

Now, were you involved at all in that?

MK:
No.  I went to see what they were doing, you know.  The thing is that they had publicized that these were Indian people and that they had no descendants and were extinct.  And then of course, that was in the newspaper.  I don’t know if you’ve seen those or not?

JC:

Yeah, I have.

MK:
But then I got talking to some people there, one of the individuals was around
 that was around the age of my uncle, and he told me that when they had redone the church in 1907—he didn’t remember when, but he was a barefoot little kid around then—He said that they uncovered all sorts of bones.  And I guess they reburied them.  And he told me that story, you know, and then after that I started understanding what happened.

JC:
Uh huh.  When did you begin to think, “Well this is wrong to think that these folks are extinct, that there are no descendants”?  

MK:
Well, it was some time after that, I’ll say that.  I don’t remember when.  But you have to remember also that I think that the role of the church in this was that they had traditionally been patronizing to the population—either innocently or intentionally, I don’t know.  They would tell them only what they needed to know.  And unfortunately that’s what happened with these archaeological explanations.  They knew, obviously, full well before it started what they had.  And they still approved it [the dig].  And the church as a matter of fact, and I don’t know if you knew this, but they financed part of the first excavations.

JC:

Right, right.

MK:
So, you know this is wrong and I can’t understand why they did it.  Unless maybe they thought that the Mexican population there was still so innocent and naïve that no one would ever say anything.  I guess that’s what they thought.  I guess that’s what they thought.

JC:

Yeah.  And when did you start to become active in the Men’s Club?

MK:
Okay.  I started around ’93, ’94.  Before this no one had ever expressed any interest in it.  Then these guys started this Indian thing.  Then I got somebody that had a sympathetic ear and understood.

JC:

Uh huh.

MK:
It was ’93, ’94.  Before that of course I really didn’t know, I guess more or less didn’t know what to do.  I knew it was wrong and all that, but I didn’t know what to do about it.  You know, I couldn’t talk about it to the priests, because they were the ones behind it.  So then we started with this group and that’s been one of the things that has held us together is the fact that we had these things done.

JC:

Now are you talking about the Men’s Club or AIT-SCM?

MK:
AIT.  The Men’s Club is a separate organization.  

JC:

Right.  You’re active in both though, aren’t you?

MK:
Yeah, yeah.  Men’s Club of course, I know all those people.  A lot of those people I grew up with.

JC:

Right, right.  

MK:
I’ve known them all my life.

JC:
Would you say, well, if you were to think of things that are say, integral to holding together the people of San Juan, of making it more than just a place on a map but a community, would you say the Men’s Club is one of those very important things?

MK:
Well, I think the church is.  

JC:
The church?  

MK:
Yeah, the church.  Not because of the religious aspect so much as the social aspect.

JC:

Uh huh.  

MK:
It’s more of a social thing.  Of course the religious aspect is what draws, but then the social aspect are the ones that maintain the community.  I think that’s always been the case.

JC:

Uh huh.  And what would you say some of the social aspects are?

MK:
What do you mean?

JC:

Like what are some of the things that are done socially that are so important?

MK:
Well, you have masses that you go to and then the meetings after mass where the people congregate.  You have the different functions like the bazaars and whatever activities they have involved with the church.  And to a lesser degree I guess there have been very few functions or community functions which occur outside of a connection with the church.  Very few.  And I think one of the ones that has come up is this Men’s Club thing that’s occurred.  It’s the first time I think in the history of San Juan that anything has been done outside the aegis and control of the church.  That’s unusual.

JC:
Yeah.  Do you have—In the church though, it’s not really the priest doing the work, it’s the membership of the church, isn’t it?  Wouldn’t you say?

MK:
Yeah.

JC:
And so are there other kinds of things that say, I’m not exactly sure what I’m asking, but you know, what other kinds of groups are there?  I mean are there committees for the bazaars, and committees for the celebrations?

MK:
Yeah, we have them.  Some functions are more religious than others.  Like you have there’s a group, what is it?  It’s called the Holy Name Society.  And then there’s this, the Guadalupadas, and they’re these ladies who are kind of off to themselves.  It’s like sub-organizations.  Of course you know San Juan used to be more of a, it had more population right around the mission area.  But now it’s scattered, more scattered.

JC:

Yeah.  Now what do you think that’s due to?  Is it due to the aging?

MK:
No, it’s due to, of course the National Park Service is trying to move everybody out.

JC:

Right.

MK:
And that’s one thing, the main thing I guess, that’s caused the destruction of the community.  

JC:

Yeah.  It makes it hard for people to be there.

MK:
It drives people off, and it makes it harder for them to associate with the community. It’s barely hanging on as a community now.  But I think you have the same thing at San José, you have the same thing at La Concepción.  At Concepción, you know, you can’t identify, I don’t know of any of the old parishioners are there.  San José I can.  I can go and show you who the old parishioners are, still, and Espada.  But Concepción is just totally assimilated.  I understand they opened it up again for services.

JC:

Yeah.  Did the reunion, how did that make you feel?

MK:
Well, it made me feel good.  It made me feel good in the sense that there are so many people that want to assert their heritage and their past and to share it with other people.  You know, that kind of restores my faith in people.  Some people do have a sense of history.  Although they do of course, want to concentrate on their own people, but it’s good that they do.

JC:

Yeah.  

MK:
I wish we could have another one but it takes a lot of work.

JC:

Oh, it does.  

MK:
The individual who organized this one said, “That’s the last time!”

JC:

[Laughs] Yeah, I talked to Janie.  She was very tired from all that.

MK:
Yeah.  So I can’t really say “Yeah, come on!”  Maybe, I don’t know.  It’s a lot of work, a lot of headaches.  If something goes wrong everybody points the finger at you, you know?  If something goes right, so what [laughs]!

JC:
Exactly.  Well, is there anything that I haven’t asked you that you’d like to tell me?

MK:
Well yeah.  I guess so.  I guess one thing.  Well, all these remains you know, this situation, I think that I’m still, I feel very badly about things.  Not just because they’re my people but I think because it’s something on a human level.  They totally disregarded these people that had been buried there.  They even totally disregarded the fact that they were Catholics when they were buried.

JC:

Uh huh.

MK:
And on top of that they could have, you know I’ve done this myself, I’ve gone down to the archives and found the names of people that had been buried there.

JC:

Yeah.

MK:
Now, I am not a trained archaeologist or an individual that is trained in looking up archives, and I found this stuff.  Now why couldn’t they do that?  And why didn’t they?  They could have made this something, instead of something horrible they could have made this something that people would have been proud of.

JC:

Right.

MK:
And they still, it’s really a slap in the face to the minority people, the way I look at it.  They try to put make-up on it and paint.  They’ve destroyed a lot of my trust.  But my way of thinking was this: Why should I stop being Catholic, on account of this, you know?

JC:

Uh huh.

MK:
They should stop being Catholic.  Why should I stop being Catholic?  I’m not going to change my faith because of something other people have done.  I’m really very incensed about the whole thing.  I try to get along with them, I try to put up a good front, but you know I just feel like we’ve been cheated in a lot of ways.

JC:

Yeah.  Well, in terms of that, like feeling like you’ve been cheated—

MK:
Mistreated.

JC:

—and mistreated, cheated—

MK:
Yeah.  In other words you’re saying to me, “Well, you guys aren’t worth very much.  You all weren’t worth very much.  We won’t do this to the Italians or to the Germans or anybody, but we’ll do it to you Mexicans.”

JC:

Right.  Yeah.

MK:
And I mean, this is what causes very bad feelings.  Of course, you know, not very many people share my feelings, I’ll say that, because if they did they’d probably be burning something now [laughs]!

JC:

Yeah [laughs].

MK:
I mean, not everybody is as good a guy as I am.

JC:
Yeah, well what would be your sense of repayment for that mistreatment?  It’s obviously not just—

MK:
Well, what does a Catholic do when he commits a sin?  What does he do?  He goes to the priest and confesses, right?  So something like that.  Plus, I would like to see the Catholic Church stop mining those areas for their benefit.  You know, that’s all they’re doing.  You know, the Catholic Church doesn’t really own those properties.  Those were trust properties.  

JC:

Yeah, right, right.

MK:
And I just feel like they should sit down with the responsible people and have some sort of reconciliation, and what they are doing, in my estimate, is not sufficient. But that’s my opinion.

JC:

Uh huh.  I hope that maybe we can help in a little way with this thing.

MK:
Well, of course, the Santiago’s family is buried there.  You know, Santiago Díaz?

JC:

Uh huh.

MK:
And some of his family I would think.

JC:

Now do you know for a fact that he’s buried there?

MK:
No, no.  Felix Gutiérrez is buried there.

JC:

Now, how is he—

MK:
He’s a—Where’s the [???]?  He’s a husband of Barbara Torres.  And she’s buried there too, but I don’t have a document on her.

JC:

But you actually have a document.

MK:
Yes sir.  Yes.  I can prove that he’s [Gutiérrez] buried there.

JC:

Now, do you have an idea of whether or not he was born there?

MK:
No, I don’t think he was.  I don’t think he was.

JC:

Do you think he was maybe born in one of the missions though?

MK:
No, I don’t think so.  There’s a census record that shows he’s from Pesquaría Chica, somewhere near Monterrey, in there somewhere.  Now Barbara, Barbara is from here, somewhere in San Antonio.  She may have been a mission Indian.

JC:

Okay.

MK:
She’s listed various times in census records.  She’s listed as Indian, mulatta, or Española, so you know, all three of them.

JC:

Wow, all three of them, huh?  Yeah [laughs], that doesn’t make it easy!

MK:
Yeah, that’s true, but here’s the thing I found out.  If you take, if they listed all three—You know, if you’re really Spanish, I mean a real Spaniard from overseas, you’re never listed as a mulatto.  Never.

JC:
Yeah, yeah, yeah.  That’s right. You can only become Spanish but you don’t become mulatta.

MK:
Absolutely.  And so—

JC:
Well, this is a nice link because frankly, one of the things that was a concern was that I guess there are two Santiago Díaz’s in the record and I heard that they’re different.

MK:
What record?

JC:
In the church record.  I haven’t seen this, I just heard that there may be two men named Santiago Díaz.

MK:
Well I’d like to find about it.  I’d like to find out about it.

JC:
Well Roz was telling me a little bit about it.  She doesn’t quite know what’s going on with it either.  Because I was talking with her, and I said “You know we found this person that’s probably there around the turn of the nineteenth century.”  But this is probably even better because this means, I mean this is probably pushing it back to—I would imagine she was born maybe 1760s or something.  Which means that we’ve gotten very early, and if we can say that she’s identified as Indian and mulatta, and she’s on the mission records there, I mean that gives us a really nice—

MK:
Well, I don’t know which mission records.

JC:

But if we know that her husband is buried and—

MK:
See, there’s no sacramental records—

JC:

There aren’t?  Hmm.

MK:
—for San Juan before 1811, see.

JC:

Huh.  Okay.

MK:
See, because the records themselves from San Juan, I would think, in 1820—  Here’s what happened.  Here’s what I think happened.  And I may be wrong.  But what happened was, the mission was secularized in 1794.  So then San Juan became a sub-mission of Espada.  And I think all the records from San Juan were probably moved to Espada, okay?  And that went on until about 1811.  1811, everything was moved to San José.  Okay, so then I assume the records were moved to San José.

JC:

Okay.

MK:
And all during this time you have the possibility of fires, floods, whatever.  Vandals, whatever.  Rats, mice, whatever.

JC:

Uh huh.

MK:
And then in 1824, everything was moved over to San Fernando cathedral.  And then to top it off, in 1828 there was a big fire at San Fernando. 

JC:

Wow.  But now you’ve seen this, you’ve seen her name on some records though?

MK:
Oh yeah.  

JC:
And when you’re talking about seeing her listed as Indian, mulatta, and Española, what record are you seeing that in?

MK:
The census records.

JC:
Okay, so this is like the area census.  This would have been the census by the Spanish crown?

MK:
Yes, the Spanish, yeah.  I was just, there is no—

JC:

These aren’t say, baptismal records?

MK:
No, not baptismal, but census records.  But I’m pretty positive that that’s correct.  

JC:
Because these are the kind of links that will be very important in our report, as to be able to say, “We can go back this far.  And here’s this man who we know is buried there with his wife who we know is buried there, who’s listed as Indian or mulatta.”  That’s exactly what—

MK:
I’ve noticed several listings where her name comes up and they don’t list her last name.  They just list her first name.  Kind of leads me to believe that she’s Indian.  Several instances where they just put “Barbara.”  

JC:

Yeah.

MK:
They used to do that with Indian people.  Just “José,” or “Diego,” or whatever.  

JC:

Right.  Yeah.

MK:
Maybe she had tattoos or something, I don’t know.

JC:
Yeah, yeah.  Well Mickey, this had been just wonderfully interesting.  I really appreciate your taking so much time from your day to sit down with me.

MK:
Yeah.  But don’t tell anybody about this, okay [joking]?

JC:

[Laughs].

MK:
Don’t laugh [laughs]!

JC:

[Laughs]  You gave me permission, man!  

END OF TAPE THREE

i interviewees were afforded the opportunity to submit corrections to their transcripts.  Three of the interviewees (MK, RR, RM) responded to this opportunity with corrections.  Misspelled names, Spanish terms, dates, and passages unintelligible to the transcriber were corrected.  Those instances in which a clear discrepancy exists between the corrections offered by the interviewee and their recorded interview are footnoted with the interviewees’ comments.  Like the others interviewed, Ms. Stuart was given the opportunity to remit corrections of her transcript.  
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ii Speaker clarifies this statement, “And then they’re scratching their head, you know [why are they buried like that?  There wasn’t much space or money for burial plots.]”

iii Placenta.

iv Bury it at the “unfinished” chapel.

v And Native American.

vi Catholic Native Americans.

vii An imposed foreign religion.

viii Correction: Mungía.

ix Correction: Garcia, not Garza or de la Garza.

x See endnote 9.

xi Correction: Barsada.

xii Temescal = sweat lodge ceremony.

xiii She would say we were indios.

xiv Because he was proud of his indigenous heritage.

xv This was “medicine” that she carried.

xvi Partera = midwife.

xvii My mother’s family.

xviii The way that the spirit had blessed us.

xix Cadillos = “stickers,” grass burrs.

xx Malaguita, according to Campbell and Campbell 1996:68.

xxi María Gutiérrez exemplified being Native and instilled this in all of us.

xxii Elaria was born in 1905.

xxiii Nicasio was Becky’s (Rebecca Stuart’s) grandfather.

xiv Native to San Juan.

xxv Also spelled with an “s,” Días.

xxvi Canuto Dias.

xxvii Except that her sister was Marianita Zamora.

xviii M.K. corrects this statement, stressing that he never got to meet this person.

xxix Again, M.K. individual corrects that he did not know this person.

xxx Miguel Cantú.

xxxi Miguel Cantú.

xxxii Stories of MK’s great-grandfather, passed down to him from his mother. His great-grandfather was independent and aloof.

xxxiii MK has heard them referred to as Mexicanos or Tejanos, however.

xxxiv Manuel Sánchez.
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lipanchief@hotmail.com
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STATE BUILDING COMMISSION

GOVERNOR JOHN CONNALLY, CHAIRMAN - ATTORNEY GENERAL CRAWFOARD C. MARTIN
CHAIRMAN BOARD OF CONTROL CHARLES S COATES - DIRECTOR H. A NIEMAN JR..P E.

409 SAM HOUSTON STATE OFFICE BUILDING
o P O BOX 12172 - AUSTIN.TEXAS 78711 512 GR 5-2941

January 11, 1967

Most Reverend Robert E. Lucey
- Archbishop of San Antonio

P. O. Box 13190 »

San Antonio, Texas 78213

Dear Archbishop:

This letter will enumerate the terms of our verbal agreement on
January 10, 1967, concerning the preliminary archeological investiga-
tion of Mission San Juan Capistrano.

It is understood that the State Building Commission and the Catholic
Church will each provide the sum“of $2, 000. 00 to conduct an archeo-
logical investigation which is expected to add substantially to our
knowledge of this important historic site in particular and our Spanish
Colonial heritage in general, and in the preservation of valuable
architectural data and historical specimens.

The investigation will be under my general supervision with the

collaboration of Mardith Schuetz of the Witte Memorial Museum in

San Antonio. Utilizing the funds provided, the Witte Memorial Museum
~ will provide the necessary personnel and services to carry out the

investigation and maintain a proper accounting of the expenditures.

In addition to half the funds and general supervision of the project,

the State Building Commission will provide certain field equipment

(cameras, surveying instruments, heavy excavation ‘equipment) for

use on the project. ’

It is expected that the archeological project will begin late in January,
1967. As fully as time and funds permit, the following areas will be
tested: the rooms north of the chapel, the original church, the floor

"
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' _ Most Reverend Robert E. Lucey, January 11, 1967
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‘of the chapel, random locations in the plaza, the mission middens.
Excavation, laboratory analysis and report preparation should be

completed by August 31, 1967. An illustrated report will present

the results of the investigation and fully acknowledge the contribu-
tion of all participants in the project.

* Specimens recovered from the excavation will be properly processed
' and analyzed. When museum facilities are available at the site, a
representative sample of the specimens (including any unique or
unusual objects) will be returned to the Mission for inclusion in
interpretive exhibits. The remainder of the specimens will remain
in an archeological research collection where they will be available
to qualified scholars for research purposes.

If this agreement meets with your approval, please so indicate by
attaching your endorsement to this letter and returning it to my
office. After securing the endorsement of the Director of the Witte
Memorial Museum, I will return a copy of the completed agreement
to you for your files., ‘

Sincerely, i
s ) ///'
//: P yd
/[_}/5[/( < 2 L/

Curtis Tunnell
‘State Archeologist

* " The paragraph noted with an asterisk is amended to read as follows:

Specimens recovered from the excavation will remain the property
of the Archdiocese of San Antonio. These specimens will be
bProperly processed and analyzed. A representative sample of

the specimens and any oOobjects that are unique or unusual in

the judgment of the Archbishop or his representative will be
returned to the Mission for inclusion in interpretive exhibits
when museum facilities are available at the site. The ownership
of the remainder of the specimens will be relinguished by the
Archdiocese, and these specimens will remain in an archaeological
research collection where they will be available to gqualified
scholars for research purposes.
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CHANCERY BUILDING - SAN ANTONIO I
~ Inter-Office Correspondence
The Most Reverend Archbishop Dale: March 25, 1969
- Father Crahmann Re: Contract: Wiﬁte Museum

Your Excellency:

Attached is a copy of the contract with the Witte
Museum relative to discoveries of artifacts at San Juan
Capistrano.

Cenerally speaking, specimens recovered remain the
property of the Archdiocese. A representative sample of
thesé determined by the Archbishop will be displayed at
the old mission. Remainder will be turned over to a

collection for research purpose.

Att.
CG/pa
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Rev. Balthasar Janacek

Archdiocesan Director

01d Spanish Missions

2610 Perez Street

San Antonio, Texas 78207 June 25, 1986

Dear Reverend Janacek:

I appreciate your informing us of the Archdiocese's intent to rebury human
skeletal material from archeological investigations at Mission San Juan

during the late 1960's. Since our telephone discussions, I have talked this
matter over with several archeologists having familiarity with the projects
and the remains, including Mr. Curtis Tunnell and Dr. Thomas R. Hester, and

I have reviewed files and published reports concerning the projects at Mission
San dJuan.

The first season of archeological work at Mission San Juan in 1967 was a
cooperative project by the Archdiocese, the Witte Museum, and the State
Archeologist. A few burials were removed from beneath the floor of the old
church which collapsed in colonial times, and many more burials remain
undisturbed in that structure. From the first season's work, certain artifacts
(such as silver coins) were returned directly to the Archdiocese. Some other
selected items were placed in exhibits at the Mission. The Archbishop
relinquished all claim to the remaining collections, including the skeletal
remains, and agreed they could be permanently curated as a research collection
(please see attachment A). A dissertation resulted from analysis of the
skeletal remains, but the researcher stated emphatically that much more could
be learned using more modern techniques of analysis (attachment B).

In 1969, the Archdiocese initiated another season of archeological work at
Mission San Juan under contract with Dr. Mardith Schuetz. This work was done
for the convenience of the Archdiocese in their restoration of the chapel.

A Tlarge number of burials were removed from beneath the floor of the chapel

to facilitate the installation of new air conditioning ducts and a new floor.
The Archdiocese did not provide funds for the analysis of the burials and they
have never been studied. Again the Archdiocese retained certain interesting
artifacts for use in exhibits and relinquished the remainder of the collections,
including the skeletal material, to the university for permanent curation as a
research collection. The University of Texas at San Antonio, in good faith,
has curated these collections at no charge for many years.

3 -
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collection. ATthough some of the materials have undergone preliminary
analysis, much of this scientifically important collection remains unstudied
due to a lack of funding. The Archdiocese has now announced that this
research collection wili shortly be reburied, without consideration of prior
agreements and without proper study. We feel that this course of action is
unacceptable for the following reasons:

a. The state has contributed significantly to the acquisition and
curation of these collections and should be involved in deciding
their disposition.

b. The skeletal remains from beneath the chapel are well preserved
and may represent mission Indians of identifiable ethnic groups,
during the traumatic period of their acculturation.

C. These remains have never been adequately studied and analyzed
because of lack of funds. The burials would stil] be under the
chapel today if. the Archdiocese had not removed them for their
convenience, but they have not funded an analysis of this material.

d. After a comprehensive analysis of these remains is completed, a
group of interested parties including the Archdiocese, U.T.S.A.,
the State Archeologist, National Park Service, and any direct
descendents of the deceased should consider the question of final
disposition.

The Center for Archaeological Research is currently contacting qualified
physical anthropologists to see if proper analysis can be arranged, although
funding is currently lacking.

In Tight of these stated concerns, we hope that the Archdiocese will
reconsider its decision to rebury these remains this summer, and will work

Please call me at (512) 463-6090 if you would Tike to discuss this matter
further., - , :

Sincerely,

A

Robert J./Mallouf
State Archeologist

RIM/nh

XC: Mr. Curtis Tunnell
Dr. Thomas R. Hester
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TEXAS HISTORICAL COMMISSION

P.0. BOX 12276 AUSTIN, TEXAS 78711 (512)463-6100

August 15, 1994

Mr. Richard C. Garay

Mr. Raymond R. Hernandez

Mr. Joel L Silva

San Juan Capistrano Mission Repatriation Committee
1130 Mission Road

San Antonio, Texas 78210

Dear Sirs:

Thank you for your letter of August 7, 1994, in which you request assistance and support from the
Texas Historical Commission in obtaining human remains and funerary objects excavated in 1967
from the vicinity. of the San Juan Capistrano Mission in San Antonio, Texas. It is our
understanding that the remains in question are currently being studied and curated by the
Department of Anthropology of Texas A&M University. According to your letter, you' are
requesting, pursuant to provisions of the Native American Graves Protection and Repatriation Act
(NAGPRA - Public Law 101-601, 104 Stat. 3048-3058) of November 16, 1990, that Texas A&M
University turn over to your organization all human remains and funerary objects recovered from
the San Juan Mission area. It is our further understanding that you are filing an official request for
repatriation of these remains in your appointed role as representatives of the Coahuiltecan Indians
(Los Coahuiltecos).

While our agency fully supports the intent of NAGPRA and we understand and appreciate your
concerns relative to the San Juan Mission skeletal remains and associated funerary objects, [ am
afraid that we are in the difficult position of informing you of problems with your request. While
NAGPRA clearly states in Section 7(a)-1 that "...If, pursuant to section 5, the cultural affiliation of
Native American human remains and associated funerary objects with a particular Indian tribe or
Native Hawaiian organization is established, then the Federal agency or museum, upon the request
of a known lineal descendant of the Native American or of the tribe or organization and pursuant to
subsections (b) and (e) of this section, shall expeditiously return such remains and associated
funerary objects.” Under Section 2(7), Indian Tribe is defined as "...any tribe, band, nation, or
other organized group or community of Indians...which is recognized as eligible for the special
programs and services provided by the United States to Indians because of their status as Indians."
The Coahuiltecan Indians are not included in the Federal Register (Vol. 53, No. 250, Dec., 1988)
listing of 312 "Indian Tribal Entities" eligible to receive funding and services from the Bureau of
Indian Affairs. Until such time as your organization can achieve recognized federal standing as an

Stoe State Ctgerncy for Sistane S resewalior
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Indian Tribe, you will not be eligible under NAGPRA to carry out repatriation of Native American
funerary remains and objects from federally funded institutions and museums. The most recent
organization in Texas to receive federal recognition and listing is the Kickapoo Tribe of Texas,
which received official federal recognition on July 11, 1989. It was understandably the intent of
the authors of NAGPRA to restrict repatriation claims to recognized Native American tribal groups.

In light of this NAGPRA requirement, we would recommend that your group first address the
issue of federal recognition through discussions with the National Park Service and the Bureau of
Indian Affairs. Once you have achieved the required federal recognition as an Indian Tribe, you
can then move to the next step of demonstrating cultural affiliation with the San Juan Mission
remains, and ultimately, receive recognition of your organization's right to carry out repatriation
claims.

As a state agency, we are required to follow federal law to the letter, and we make every effort to
do so. While we understand your concerns relative to the San Juan Mission remains, you must of
necessity qualify as an Indian Tribal group before this agency can be of any further assistance.
Thank you for your inquiry, and please contact us should you wish to discuss this matter further.

Sincerely,

Executive Director
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NATIONAL PARK SERVICE

SAN ANTONIO MISSIONS NATIONAL HISTORICAL PARK
2202 Roosevelt Avenue

IN REPLY REFER TO: San Antonio, Texas 78210

(210) 229-5701

D6215

March 23, 1995

Mr. Raymond Hernandez

American Indians in Texas

At the Spanish Colonial Missions
1130 Mission Road

San Antonio, Texas 78210

Dear Mr. Hernandez:

Your hand delivered correspondence, dated February 7, 1995, to
National Park Service Director Roger Kennedy was passed to us for
addressing the specific issue you raised.

American Indians in Texas - At the Spanish Colonial Missions
(AIT-SCM) and the National Park Service appear to have a number
of common goals. We are both interested in the protection of the
past, present, and future of all indigenous Native American
people. In fact, a large percentage of our annual budget is
allocated to that end.

We are very cognlzant of the role indigenous people performed for
hundreds of years prior to establishment of the Spanish Colonial
Missions. A very pivotal role indeed.

The National Park Service recognizes AIT-SCM status as an
interested organization. We support your efforts to protect the
remains and funerary objects of American Indians.

We are pleased to work together in furtherance of our mutual
goals. Our area of influence is not all encompassing, and is
limited, by agreement to portions of the Spanish Colonial
M1551ons in San Antonio. We agree in principle to the suggestion
of identifying the camposantos areas and telling the story of the
many contributions of the Mission Indians. To a large extent,
this has already been accomplished. We feel we know the general
locations of all camposantos and routinely tell of the many
contributions made by the Mission Indians. This is evidenced by
the exhibit panels installed at Mission Concepcion and the
numerous educational presentations made by our interpretive staff
at all Mission sites. Plans are well underway to further refine
the educational material that will be presented at the new
Visitor Center at Mission San Jose, which you have been requested
to comment on.




[image: image19.png]The National Park Service fully supports the repatriation of all
human remains and funerary objects associated with Native
Americans removed from the Missions. It is important to
recognize that all known human remains and funerary objects
removed from the Spanish Missions was done so prior to the
National Park Service assuming any management control. This
issue will have to be settled between your organization and the
Catholic Church. We have no legal standing in the matter but
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The National Park Service fully supports your efforts to
recognize the Indian nations who lived at the Spanish Missions.
That recognition should come in the form of inclusion in all
exhibits and wayside panels. It is a very critical part of the
story which needs to be told in a tasteful manner.

The sacred burial grounds certainly need to be respected by all
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other activities that may damage 1n situ artifacts.

The issue of marking and delineating the area of the camposantos
at the missions is a delicate issue. Much of the area where
these camposanto are located are areas under the control of the
Catholic Church, thus the National Park Service has no authority
to dictate how these areas will be treated. We are concerned
that illegal pot hunting would increase if the camposantos are
clearly delineated.

The United States Constitution prohibits the National Park
Service from dictating to the church any aspects of religious
activities. The separation of church and state decree clearly
differentiates the authorities retained by the National Park
Service and those retained by the Catholic church. We have no
authority to dictate to them which areas are open or closed. The
sacred sites maintained and under the administrative control of
the National Park Service are always open to all groups for
religious activities. We will in no way place burdens on the
rights of you or other groups to perform religious activities.

The National Park Service has not been a participant in
archeological investigations which resulted in the disturbance of
remains of any individuals interred in the camposantos, nor do we
plan any archeological investigations in the future that will
interfere with these camposantos.

We feel the historical record on the burial areas of the missions
is well documented. Our current plans address the Native
American presence at the missions and we anxiously await your
reply to the previously mentioned review of our EXhlblt Plan for
the Visitors’ Center at Missions San Jose.

We welcome your planned activities to celebrate the Indian
Decoration Day in September. Due to the large number of requests
that we receive for other groups to use the mission sites, we
encourage you to continue the dialog and give your precise
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CHANCERY OFFICE

P.O. BOX 28410
SAN ANTONIO, TEXAS 78228-0410
TELEPHONE (210) 734-2620

May 10, 1995

Mr. Raymond Hernandez
President
American Indians in Texas -
at the Spanish Colonial Missions
1130 Mission Road
San Antonio, Texas 78210

RE: The American Indians in Texas -~ at the Spanish Colonial
Missions (AIT-SCM) -
File No.: 200.1073 :

Dear Mr. Hernandez:

This letter is in response to yours of March 15th in which you enclosed a draft
of a letter that you proposed that I send to you as president of American Indians
in Texas - at the Spanish Colonial Missions (AIT-SCM). I have met with the
Mission priests to discuss your letter and I can assure you that they and I are
supportive of the desire of the descendants of the Mission Indians to recover
their heritage in terms of its history, its artifacts and the preservation of

the remains of their ancestors.

To give credence to its support, the Archdiocese will make its resources available
to those Indians who wish to verify their ancestry. The Archdiocese will provide
technical assistance to those who wish to undertake this task, and will certify
the authenticity of those whose heritage 1s verified. Although the process to
verify his identity may seem burdensome to one who believes himself to be a
descendent of the Mission Indians it 1s essentially the same process that a Native
American must undertake to qualify as a member of one of the tribes recognized by
the Federal Government. The certification that may be provided by the Archdiocese
should be valuable for an individual or group of individuals who seek further
recognition.

As I mentioned, the Archdiocese will be glad to work with the individuals who are
interested in verifying their ancestry and establishing themselves as descendents
of the Mission Indians. Should a sizable group be certified it would perhaps
become expedient for them to put forth a representative to act on their behalf
with the Archdiocese. In the meantime, however, the Archdiocese will deal with
them on an individual basis.

You have proposed that I authorize the use of the Missions, the Mission Churches
and the camposantos by all Native Americans. If by the "Missions" you mean more
than the portions reserved for religious services, generally only the Mission
Churches, you must consult the National Park Service. As for the Mission Churches
and the camposantos, you should consult the priest at the Missions. Since they
have voiced their support of the cause of Native Americans generally, I am sure
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consistent w1th Catholic doctrine and liturgy, and does not conflict with their
regular services. Although the camposantos are owned by the Archdiocese they

are strictly controlled by State law and the Archdiocese can not delegate their
control. Subject to that consideration, I am sure that you will find the parish
priests also cooperative with respect to whatever services you wish to perform in
the camposantos.

The Archdiocese will not surrender any rights or responsibilities it may have with
respect to the remains of those who were originally interred in consecrated ground.
Legally, o nly the Archdiocese has standing to seek the return of the remains from
San Juan Capistrano and it will continue to seek their return. When recovered,
they will be reinterred in consecrated ground. The remains at San Juan Capistrano
were exhumed to enable the restoration and preservation of the Mission. Some of
the remains had been disturbed and were badly scattered, and some dated from the
post mission period.

The remains at Alamo Plaza were exhumed to allow the construction of a United
States Post Office and courts building on land the Archdiocese did not own. Many
of the exhumed remains have been returned and reinterred. The funerary objects and
other artifacts are architectural treasures to be shared for scientific and educa-
tional purposes. A representative number of these artifacts will be returned to
the M1$Sions when approprlate facilities for their display are available. In this
comment is the suggestion of a future project for AIT-SCM.

Although for the reasons stated I am unable to subscribe to the letter which you
drafted and propose that I send to you, I hope that in this letter you will re-
cognize that a Splrlt of cooperatlon truly exists between the Archdiocese and the
descendants of the Mission Indians. The Archdiocese will continue to assist them
in reaching their goals as the limits of its own responsibilities will permit.

I solicit your further comments and suggestions at any time.
With every best wish, I remain
Sincerely yours in Christ,

F P2 2ot

Most Reverend Patrick F. Flores, D.D.
Archbishop of San Antonio

PFF/mgs

xc: Mr. Samuel A. Kirkpatrick Mr. Raymond Baird
President Director of Behavioral and Cultural
University of Texas at San Antonio Sciences
6900 North Loop 1604 West University of Texas at San Antonio
San Antonio, Texas 78249 2900 North Loop 1604 West

San Antonio, Texas 78249
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SAN ANTONIO, TEXAS 78228-0410
TELEPHONE (210) 734-2620

June 9, 1995 £
A

Reverend Jorge Baistra A
San Juan Capistrano Mission
9101 Graf Road

San Antonio, Texas 78214

RE: American Indians in Texas - at the Spanish Colonial Missions
Dear Father Baistra:

I recently received in the mail three petitlons apparently executed by a total
of twenty-four (24) individuals. I am enclosing a copy of one of the petitions
for your information. The three are identical except for the signatures.

As you can see, the petitioners request that all human remains and associated
cultural objects previously removed from San Juan Capistrano be returned there
and be reinterred. In my letter of May 2nd to Mr. Hernandez of AIT-SCM, I said
only the Archdiocese has standing to seek the return of the remains from San
Juan Capistrano and it will continue to seek their return. That is a plain
statement and I do not believe anything more needs to be said about the return
of the human remains. As for the associated cultural objects, I said that some
of them will be shared for scientific and educational purposes and a representa-
tive number would be returned to the Missions when appropriate facilities for
their display are available. This letter will require funding which is not
presently in hand. Interested parties such as the AIT-SCM might wish to assist
in this regard.

fFor those who are concerned with this matter, Native American Graves Protection
“and Repatrlatlon Act of 1990 (NAGPRA), P.L. 101-601, 104 Stat. 3048, 25 USCS
/Section 300l et seq., is not appucable to San Juan Capistrano Mission, the remains

$and cultural items associated therewith that were removed from San Juan Capistrano
‘or from any of the other Spanish Colonial Missions in the Archdiocese.

-1 am sending this letter to you because I believe you may be in a position to
disseminate this information among at least some of the petltloners, whose
addresses are not known to me. I am also sending a copy to Mr. Hernandez.

With every best wish, I remain

Zlavez S

Sincérely in Chrlst,

Most Reverend Patrick F. Flores, D.D.

Archbishop of San Antonio )

PFF/mgs xc: “Raymond Hernandez
Samuel A. Kirkpatrick
Raymond Baird




[image: image13.png]Wichita and 04[/ fiated Dkf££i
PO. Box 729 ’ ‘
O4ncu1a't£o, Oﬂ[bﬁoma 73005 . . # WT-00-30 P

gz[c/zﬂoru ( 405) 247. 2425 .;u{' ."‘ g
Fax (405) 2472430° 1 ore
RESOLUTION ¢

WHEREAS, the Wichita and Affiliated Tribes (Keechi, Tawakoni, Waco) possess
substantial inherent sovereign powers and has exercised those powers
since time immemorial, and

WHEREAS, the Wichita and Affiliated Tribes (Keechl Tawakoni, Waco) has a duly .
established Tribal Government recognized by the Secretary of the lnterror and

WHEREAS, the Executive Committee of the Wichita and Affiliated Tribes has been
empowered to act in all matters of business on behalf of the Tribe, and

WHEREAS, the Tribe has received a request from the Tap Pilam-Coahuiltecan Nation to
sponsor their participation in the management of cultural and natural Y
_resources within and by Fort Sam Houston, and -

WHEREAS, the Wichita and Affiliated Tribes fully support our traditional Tribal
Neighbors the Tap Pilam-Coahuiltecan Nation of San Antonio, Texas, in their
efforts and activities to protect and preserve their sacred sites, burial grounds and
artifacts.

BE IT RESOLVED, that the Wichita and Affiliated Tribes hereby sponsor the
Participation of the Tap Pilam-Coahuiltecan Nation in all official and
appropriate matters involving their traditional homeland to include properties
owned and controlled by the U.S. Government.

BE IT FURTHER RESOLVED, that the Wichita and Affiliated Tribes recognizes the authority
Mr. Teodoso (Ted) Herrara and Mr. Raymond (Ray) Hernandez to represent and
votz for the Coahuiltecan Nation on all official and appropriate matters
when dealing with the U.S. government on traditional homeland issues, such
as repatriation of Sacred sites, uncovered remains, funerary objects and

Indigenous artifacts.
CERTIFICATION

The foregoing resolution was adopted by the Executive Committee of the Wichita and Affiliated
Tribes.of Oklahoma on, _May 23, 2000, in Anadarko, Oklahoma, by a vote of S for, 0 against and
0 abstentions, a quorum being present.

ATTEST: - APPROVED:

rudl , msz
tratfordgA). Williams -
Secretary

Res0026
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RESOLUTTION
WHEREAS, Although the United States government acknowledged
receipt of the Tap Pilam-Coahuiltecan Nation's petition for federal
recognition in 1997, the tribe is currently unrecognized by the
State of Texas or by the United States; and
WHEREAS, There are now more than 550 federally recognized
tribes in the United States; this unique designation conveys a
legal relationship between these tribes or groups and the U.S.
government; and
WHEREAS, The Coahuiltecan tribe's distinguished history in
the Lone Star State merits strong consideration for official
acknowledgment from the State of Texas and the United States; and
WHEREAS, In the late 1600s Spanish explorers first
encountered the Coahuiltecan tribe, whose name is derived from the
state of Coahuila in Mexico; the tribe members had seasonal
attachments to their campgrounds and relied on their hunting and
gathering acumen and skills to survive; and
WHEREAS, To increase the number of Spanish citizens on the
frontier, various Native American groups were converted to
Christianity, and five missions were established between 1718 and
1731 in San Antonio, including the San Antonio de Valero, San Jose,
Concepcion de Acuna, San Juan Capistrano, and San Francisco de la
Espada; moreover, the Coahuiltecan language was translated into
Spanish to make the conversion process easier; and
WHEREAS, Members of the Coahuiltecan tribe and other Native
American groups performed important duties at the missions, such as
constructing dams and irrigation canals, working in the fields and
as the first cowboys, and helping to build what became communities
in present-day Texas and northeastern Mexico; and
WHEREAS, While many Native American tribes eventually became
displaced and assimilated in the 18th and 19th centuries, the
Coahuiltecan tribe's proud rituals and traditions have endured, and
aspects of its daily life are the same as those in use at the time
of its first contact with Europeans; and
WHEREAS, Descendants of this intrepid tribe celebrate
time-honored occasions, such as Indian Decoration Day, and also use
ceremonial music and dress as ways of upholding tribal customs; in
addition, renewed efforts to ascertain more knowledge about their
ancestry are ongoing; and
WHEREAS, Throughout the years, the Coahuiltecans have played
an integral role in Texas' development, and the Native American
tribes who were the first Texans have greatly enriched our shared
heritage with their culture; and
WHEREAS, Given the tribe's justifiable pride in its distinct
history and culture, the Texas House of Representatives finds that
it is indeed appropriate to bestow such recognition as will
encourage the preservation of the Tap Pilam-Coahuiltecans' unique
cultural heritage and to support those activities consistent with
the state's interest in preserving all of Texas' diverse cultural
and natural resources for future generations; now, therefore, be it
RESOLVED, That the House of Representatives of the 77th Texas
Legislature hereby recognize the Tap Pilam-Coahuiltecan Nation for
its immeasurable contributions as an indigenous people of Texas and
commend the tribe's efforts to preserve its cultural and spiritual
heritage and traditions.
Turner of Coleman

Speaker of the House
I certify that H.R. No. 787 was adopted by the House on May
10, 2001, by a non-record vote.

Chief Clerk of the House

http://www.capitol.state.tx.us/cgi-bin/tl.. LTYPE=R&BILLSUFFIX=00787& VERSION=5&TYPE~B

5/30/01 10:57 AM
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WHEREAS, The Senate of the State of Texas takes pride in
recognizing the Tap Pilam-Coahuiltecan Nation for its distinguished history in the Lone Star
State and its contributions to our country; and

WHEREAS, The Coahuiltecan tribe was encountered by the Spanish
explorers in North America in the late 1600s, when tribe members had seasonal attachments to
their campgrounds and relied on their hunting and gathering skills to survive; and

WHEREAS, During the early 1700s, a number of Native American
groups were converted to Christianity, and members of the Coahuiltecan tribe and other groups
performed important duties at the missions, such as constructing dams and irrigation canals,
working in the fields and as cowboys, and helping to build communities; and

WHEREAS, Unlike the traditions of many Native American
tribes, the proud rituals and traditions of the Coahuiltecans have endured, and many aspects of
the tribe's early life remain the same today; time-honored occasions, such as Indian Decoration
Day, are still celebrated, and ceremonial music and dress are still in use; and

WHEREAS, The Coahuiltecans have played an important role in
Texas history, and they have enriched our culture by preserving and sharing their heritage and
customs; now, therefore, be it

RESOLVED, That the Senate of the State of Texas, 77th Legislature,
hereby commend the Tap Pilam-Coahuiltecans for their exemplary preservation of their heritage
and their many contributions to the culture of our state and nation; and, be it further

RESOLVED, That a copy of this Resolution be prepared for the
Tap Pilam-Coahuiltecan Nation as an expression of esteem from the

Texas Senate.
Zaffirini

President of the Senate

I hereby certify that the above Resolution was adopted by the Senate on May 11, 2001.

Secretary of the Senate

Member, Texas Senate
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