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Nora McCord and her siblings in front of her grandmother Annie Ephim’s house af Susitna Station in the late 1920s to early 1930s.
Nora McCord Collection
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Alexandra and Feona Allowan, date and location unknown. Phatograph of the old store in Tyonek and a new house belonging
Feona was the daughter of Robert and Alexandra Allowan. to Fred Bismark, taken in the 1960s when new houses were being
Courtesy of Donita Peter . constructed and before the older structures were torn down.
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EXECUTIVE SUMMARY

This report describes the culture and history of the people and communities of western Cook Inlet, southcentral Alaska.
A primary goal is to identify the traditional and contemporary associations between the people and communities of
western Cook Inlet and the Lake Clark National Park and Preserve. The Division of Subsistence of the Alaska Department
of Fish and Game prepared this report under a cooperative agreement with the Lake Clark National Park and Preserve
(Cooperative Agreement No. CA9088A0008). This report is part of the overall Lake Clark National Park and Preserve
Ethnographic Overview and Assessment. The research featured working with the people of Tyonek, the single remaining
Dena’ina community of west Cook Inlet.

The Park and the entire west Cook Inlet area share a common cultural heritage — that of the Dena’ina Athabascans.

The Dena'’ina of Cook Inlet most likely arrived on the Pacific Coast from the area now occupied by the inland Dena’ina
associated with the Park. The two Dena'ina regional bands of west Cook Inlet, the Tubughna (“Beach People”) and the
Qezdaghdna (“Point People”), maintained cultural and economic ties with inland Dena'ina communities, as evidenced by
a common language, place names, social organization, and belief system. Trade of subsistence products, intermarriage,
and participation in ceremonies such as the potlatch supported these ties.

A common history also links coastal Cook Inlet and the inland communities in and near the Park, beginning with the
establishment of the fur trade by the Russians. The fur trade built upon established Dena’ina subsistence patterns,
traditional knowledge, and social relationships. Connections between Dena’ina communities were likely enhanced as
traditional routes through passes and along the coast facilitated travel to trading posts at Tyonek or across Cook Inlet
at Kenai. Results included the exchange of goods and ideas, intermarriage, and the expanded transactional activities of
Dena’ina political leaders and middlemen called geshga.

The arrival of Europeans and Americans brought demographic change through intermarriage and the introduction of
epidemic disease. Dena'ina villages consolidated as the population dropped. By the early 1930s, the remaining
Dena’ina of Polly Creek and Kustatan had moved to Tyonek, along with most Dena'ina from the Susitna River villages.
All Dena’ina communities also experienced the missionizing efforts of the Russian Orthodox church, and today share a
syncretism of western and traditional Athabascan spiritual beliefs.

Links between families who resided in areas now within or near the Park and communities on the coast were
strengthened as commercial fishing and processing developed in the late 19th and early 20th centuries. Dena'ina from
Cook Inlet and inland villages participated in commercial fishing and processing at places such as Polly Creek and
Kustatan. During the mid 20th century, development of natural gas and petroleum became significant along west Cook
Inlet. These regional economic developments enhanced means of transportation between west Cook Inlet, the interior,
and population centers on the Kenai Peninsula and Anchorage. Another result was stress to the natural resources upon
which Dena’ina communities depend. New people arrived, mostly non-native, some of whom homesteaded within
Dena'ina lands and settled in Dena’ina communities. Their stories enriched the history of west Cook Inlet places.

Some of these newcomers married Dena’ina women and founded many of the families of Tyonek, Nondalton, and other
Dena’ina communities today.

Relationships between Dena'ina communities in and near the Park and Preserve persist. The Dena’ina of lliamna,
Nondalton, and Lime Village are related through intermarriage to former residents of Polly Creek and Kustatan, and
current residents of Tyonek. Cycles of visits for celebrations, funerals, marriages, and subsistence activities continue.
In the early 21st century, all Dena'ina communities associated with the Park and Preserve face similar issues, such as
expansion of recreational fishing and hunting and mineral exploration and extraction. Non-local fishers and hunters
crowd lands once used solely for subsistence fishing, hunting, and gathering by local residents, and resource
development may further disrupt subsistence activities.




Continuing improvements in transportation and communication encourage exchange of information and ideas
between Dena’ina communities that may facilitate the recognition of common issues and solutions. Examples include
participation in language programs, exchange of traditional songs and stories, and sharing of subsistence resources.
The resultant rediscovery of genealogical ties, common oral traditions, and a shared history could support efforts to
reinvigorate Dena’ina identity.

The report concludes with recommendations for additional research. These include further investigation of Dena’ina
and other family histories; collection and annotation of photographs, especially at Tyonek; additional documentation
of the history of Dena’ina involvement in the Cook Inlet commercial salmon fishery; and investigation of the traditional
associations of the lliamna Lake Dena’ina to the Lake Clark National Park and Preserve.

Annie Stephan Chickalusion and Alexandra Stephan Allowan at Annie’s house, circa 1958.

Chickalusion Coflection






THE DENA'INA SOUND SYSTEM AND ALPHABET

The Dena’ina alphabet can be displayed in a chart that indicates how and where in the mouth specific sounds

are produced. Many sounds, such as the glottalized consonants which are written with a following apostrophe,

have no English equivalents. Stephan and Kari (2005) formulated a set of Upper Inlet Dena'ina literacy exercises with a
recording by Sava Stephan. The chart below is taken from those exercises.

Consonants Place of Articulation
Manner of Articulation | Labial Alveolar Lateral Alveo-Palatal Palatal Front Velar Back Velar Glottal
Stops
plain b d dl dz (1) g g8
aspirated t l ts (ch) k q
glottalized t tl' ts’ (ch’) k' q
Fricatives
voiced | z (zh) (©) gh
voiceless { S (sh) (x) h hh
nasals and glides m n y
Vowels
long [ 2 u
short

As noted on the chart in parentheses, there are several sounds that are found in the other Dena’ina dialects that are not
distinct in the Upper Inlet dialect These are: dz vs. j, ch vs. ts, ch’ vs. ts’ and s vs. sh. Upper Inlet speakers favor the
palatal (ch, j) pronunciation. Upper Inlet also lacks the front velar fricatives, ¥ and x. We have adopted the convention for
the Dena'ina language of spelling words in Upper Inlet with the sounds that are found in the other dialects.




Dena'ina fish drying racks on north side of Chuitna mouth Robert's Creek Fish Camp in 2004. The site of 0ld Tyonek and
at Ladd’s Station, 1902, the present day fish camp of Rebert Standifer, Sr

Photo by A. H. Brooks. USGS Photo Library, bah00821 Photo by Ron Stanek




STV B ATRKGROUND

INTRODUCTION

The western shores of Tikahtnu— “Ocean River,” now Cook Inlet — form a central portion of the homeland of the Dena'ina, an
Athabascan people of southcentral Alaska. Dena'ina Etena (Dena'ina Country) also encompasses the mountains that rise to the
west of Cook Inlet, as well as the watersheds of the rivers and lakes that now comprise Lake Clark National Park and Preserve
(see Figure 1.1). The extensive traditional territory of the Dena'ina also included most of the Kenai Peninsula along eastern
Cook Inlet, and much of the Susitna River and Knik Arm drainages to the north (see Figure 1.2).

The first recorded encounter between the Dena’ina and Europeans occurred in May 1778 when the British naval vessels
Resolution and Discovery, under the command of Captain James Cook, anchored off West Foreland, near the Dena’ina
villages of Qezdeghnen (Kustatan) and Tubughneng’ (Tyonek). Here they traded with native people who approached the
ships in kayaks. Cook commemorated this interaction by bestowing the name “Trading Bay” on the body of water between
West Foreland and North Foreland. Later, Cook'’s crew landed at Tuyqun, or as they called it, “Point Possession,” where
they traded with other Dena’ina, shot a dog that had bitten a sailor, and claimed the land for the British Empire by burying
a bottle full of coins.

Cook wrote, “All the people we have met within this River are of the same Nation as those who inhabit Sandwich Sound”
(Prince William Sound, i.e. Alutiig). ! He was, however, almost certainly mistaken. While in Cook Inlet, the expedition’s
surgeon, William Anderson, recorded an 11-word Dena’ina vocabulary, the first written in any Alaska Athabascan
language.2 Dena'ina oral tradition has also preserved several accounts of these first meetings with Europeans.

[The ship] was like a giant bird with great white wings . . . . All the Tyonek people were very frightened and ran
and hid in the woods, except one brave man. He paddled out in his bidarka to see what it was. The strange
people on the boat traded him some of their clothes for what he was wearing. When the courageous native
returned to the shore he was a hero to his people, and the costume he brought back with him [the uniform of an
English sailor] was faithfully copied down through the years, to wear in ceremonial dances.

~ Simeon Chickalusion, former chief of Kustatan and Tyonek?

Chief Jimmy Nicolai and Doris Nicolai related stories of the meeting with the English. The people of the village
saw Cook's men coming and thought it might mean war, so they got their spears and weapons ready and went down
to meet the English. The Natives ended up giving the English a porcupine or a deer [i.. caribou or moose], and the
English buried a jar of coins with a proclamation of ownership. The small children of the village would always take
a jar or can they found floating on the beach to Doris Nicolai to see if it was Captain Cook's.

~ Feodoria Pennington of Point Possession4

This first set of interactions between the Dena’ina and Europeans introduces several themes that will be explored in this
report. These include questions about the ethnic identity of the inhabitants of Cook Inlet, the ebb and flow of cultural
groups, the maritime adaptation of the Inlet's Native peoples, and the importance of trade. Of course, Cook's expedition
was the first of many that brought profound changes to Cook Inlet and the surrounding country. These include economic
change, first through the fur trade and later through commercial fishing and mining; demographic change caused by the
arrival of new people and diseases; political changes through shifts in land tenure and forms of government; and changes
in the traditional belief system through the introduction of Christianity. This report will briefly explore this history by
examining published and unpublished written sources, oral traditions, photographs, and family histories.

The key goal is to demonstrate ties between the peoples of western Cook Inlet, and especially the Dena'ina and their
history, to the land that now comprises Lake Clark National Park and Preserve.
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WESTH Co0K TNCET AND DENA'TNA

PREHISTORY

Ethnographic, linguistic, and archaeological evidence reveals a dynamic history of human occupation of the Cook Inlet
Basin, including western Cook Inlet. Several successive waves of people of Eskimo and Athabascan origin settled along
Cook Inlet's shores, developing subsistence strategies that reflect both marine and interior adaptations.

West Cook Inlet is presently home to the Dena'ina, an Athabascan people (see Figure 1.1). Most of the Cook Inlet Basin is
part of traditional Dena'ina territory. The Alutiiq, speakers of an Eskimo language, reside in the outer Cook Inlet area, as
well as Prince William Sound, Kodiak, and portions of the Alaska Peninsula (see Figure 1.2).

Archaeological evidence suggests that before the arrival of the Dena’ina, a cultural group of an Eskimo people, bearers
of the Kachemak Tradition, occupied most of the Cook Inlet Basin.! Kachemak Tradition archaeological sites occur
along the shoreline of Cook Inlet and river systems draining into the inlet; the Susitna and Kenai Rivers have such sites
dating between 3,800 to 1,000 years ago.2 These include sites along west Cook Inlet at Chinitna Bay, Tuxedni Bay, and
Kustatan, and other locations. The Kachemak Tradition subsistence strategy focused on coastal marine such as marine
mammals, migratory waterfowl, seabirds, intertidal resources, and ocean fish.3

€ Rock art of Eskimo (most likely Kachemak
Tradition) origin at Tuxedni Bay Cove. The
glyphs indicate that Tuxedni Bay and Polly
Creek were areas utilized first by Eskimo
peoples and later by Dena’ina Athabascan
de Laguna (1934).

CIRI Collection.

During a period of climatic change, marine resources in Cook Inlet may have diminished. The bearers of the Kachemak
Tradition withdrew from most of Cook Inlet to the outer Kenai Peninsula, the Alaska Peninsula, Prince William Sound, and
Kodiak Island where marine resources were still abundant. Around 1000 years ago, they mingled with the Bering Sea
Norton people of western Alaska to form the Alutiig culture.

The withdrawal of the Kachemak Tradition people left Cook Inlet open to occupation by the Dena'ina Athabascans. The
earlier Dena’ina homeland was probably west of the Alaska Range in the Stony River area and perhaps north towards the
South Fork of the Kuskokwim River.4 Exactly when the Athabascan ancestors of the Dena’ina moved into the Cook Inlet
area is uncertain. Dena'ina oral traditions and archaeological and linguistic evidence suggest a presence for a thousand
years or more.5 There is currently renewed discourse among anthropologists and Dena'ina people as to when and by
what route the Dena'ina moved into the region. Dena’ina tradition bearers cite oral traditions that describe migrations
into new territories that may have occurred in several waves and resulted in the establishment of clans.5  One or more
earlier Athabascan occupations may have been interrupted by extreme cold periods and glacial intrusions into the basin
or the arrival of the Kachemak Tradition people.’







Information about the seasonal round of subsistence activities of the west Cook Inlet Dena'ina is available from
traditional stories called ¢sukdu 16 and other oral traditions told by Dena'ina elders. More detail for the pre-contact
period is available for the Tubughna (“Beach People”) than for the Qezdaghdna (“Point People™).17

Dena’ina elders have asserted that subsistence resources around Tyonek were diverse and abundant in the past. The
Tyonek area was called Efnen Bunkda, “the-mother-of-the-earth,” because of the rich marine products available there.
In contrast, the Susitna River drainage was Etnen Tukda, “the-father-of-the-earth,” because large land mammals and
furbearers were more common.

A new round of subsistence activities began each spring with the arrival of migratory waterfowl in Nut'aq’i n’u, “goose
month” (April). Waterfowl were snared or shot with blunt-tipped arrows at local marshes, lakes, and river mouths. Also
in the spring, people placed fish traps in lakes for trout and speared beavers, which were also taken in deadfall traps.
Tyonek people obtained razor clams by traveling to Redoubt Bay or further south, or by trading with the Kustatan people.
Trade also took place with the Susitnuht’ana at the mouth of the Susitna River.

In April, people moved from the winter villages to spring camps to harvest eulachon (hooligan) with dip nets and to
prepare eulachon oil. Marine mammal hunting took place from these camps. Harbor seals were harvested from kayaks
(baydargi) with harpoons or clubs. Men harpooned belugas from spearing platforms called yuyqu/ that consisted of
trees embedded upside down in the mudflats.1® The Tubughna rendered beluga fat into oil and dried the meat for use
throughout the year and for trade.

Major Resources Used by the Dena’ina of West Cook Inlet
English Name Outer Inlet Dialect (0ID)  Upper Inlet Dialect (UID)  Literal Translation
beluga whale qunshi quyushi “one that swims up’ (0ID)
seal qutsaghit'iy qutsaghit'iy ‘one that holds its head up’
brown bear ggagga ghedishla ts'itq'a ‘black bears partner’ (UID)
black bear elt'eshi ghedishla ‘the black one' (0ID)
beaver k'enuy'a K'enuy'a
caribou ghenuy
fox q'anul'esha ninyagga ‘little animal’ (UID)
ground squirrel qunsha qunsha
lynx kazhna ‘black-tailed one’ (0ID)
moose dnigi dnigi
porcupine ganchi ganchi
sheep nuji nuji
snowshoe hare ngeba ggeh ‘greyish’ (UID)
Chinook salmon tug'aka’a fig'aka'a
sockeye salmon tiq'a q'uya
silver salmon nudlaghi nudlegha
eulachon dilha dilha
trout shagela chagela
waterfowl datishla datishla ‘little flier’
willow ptarmigan delggema delggema ‘makes noise’
white-tailed ptarmigan  dus yicheghi dzet yicheghi ‘distant crier’ (0ID)
razor clams qiz'in qiy'in ‘the situation’ (0ID)
butter clams chugq'ush ‘flared beaver carcass'(0ID)
Note: A general term for each animal may not have a direct meaning.
Most species have several names depending on the season, location of the animal, or the stage of the animal’s life cycle.
Source: Kari 1994
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Figure 2.2
Matrilineal Kinship System

O=A o= A
| Y S - S Y |
QY  va &Y

Hypothetical Clan Symbols Genealogy Symbols
Clan A Clan B Fermnale Male

Note: Clan based societies usually have more than one clan per moiety in
a community. This diagram uses only two clans for simplicity.

Sources: Osgood 1937; Fall 1981, 1987

TRADITIONAL DENA'INA SOCIAL AND POLITICAL ORGANIZATION

Every Dena'ina person was a member of a named, matrilineal clan. “Matrilineal” means descent through the female
line. In other words, every Dena'ina belonged to his or her mother’s clan (see Figure 2.2 Matrilineal Kinship System). All
the clans, about 15 total for the entire Dena’ina area, were grouped into two “sides,” or “moieties.” The clans and the
moieties were exagamous: members of the clans of one moiety or “side” could only marry people from the clans of the
other “side.”28

0sgood, an early ethnographer of the Dena'ina, placed the clans into what he referred to as “Moiety A” and “Moiety B.”
Each of the moieties had associated colors. Those clans associated on one “side” with blue colors include Tulchina, “the
Water Clan,” which the Upper Inlet Dena'ina say were the original inhabitants of Dena'ina territory along Cook Inlet, and
the Nulchina, “the Sky Clan.” White is also associated with the Nuichina. The second moiety is marked by the color red
and includes Chishyi, the “Red Ochre Clan” and K'kalayi, “Fish Tail Clan.” 2 Figure 2.3 lists clans found in the Upper
Cook Inlet villages.

The origin of clans is chronicled in Dena'ina oral history (¢sukdu). In the following story, Dena’ina elder Shem Pete (SP),
who was originally from Susitna Station, related the Nuichina clan origin story to Jim Fall (JF) with assistance by Billy
Pete (BP), Shem's son.30



JF:

SP:

JF:

SP:

JF:

SP:

JF:

BP:
SP:

BP:

SP:

BP:

JF:

SP:
BP:
SP:

IF:

SP:

You're Nulchina, right?

Nulchina, yeah.

Then, your Mom was Nulchina?

Nulchina, yeah.

How about your Dad then, what was he?

K'kalyi nation [i.e. clan].

(To Billy) You're K’kalyi too?

Yeah.

I'm Nulchina.

Come down from the sky.

All over, [from] Copper Center, probably around half of the Yukon River, and Stony River and lliamna Lake, you
go around and you'll find bunch of K'kalayi [and] Chishyi. They're all related to me somehow or other.
My relation’s Tulchina.

Tulehi, out of the water.

They get them from the water, all of us.

There's two tribes belong to each other -- Nu/china and Tulchina.

Tulchina and Nulchina belong to each other?

Yeah, they're two brothers. Just like brothers.

On my side, | don't know how many of them.

Ggahyi, Chishyi, K'kalyi. | don’t know how many more.

There's two sides, then?

Right.

0Oh, they were trying to go make a war with us, because,

K'kalayi, Chishyi, they got more people than we are.

So we, Tulchina, first they get ‘em.

Then, their relation up in the air. They called them up.

They told them to come down and help us.

They coming down just like an airplane.

“Bzzzzzzz" -- they're coming down.

Big bunch of them Nulchina.

That's we.

We’re going to help the Tulchina.

That's my part too.

So we help each other; pretty soon we are more people than them people.

They said, “We can't get along that way,” because they're ready to fight, you know.
“Let’s go get married to each [other's] sisters.”

So, [they became] brothers-in-law, sht/en [“my brother-in-law,” man speaking].
They tell each other [that].

They say, “0K.”

They did that. They got married to the sisters.

They're brothers-in-law, just like brothers then.

So they don't fight.

[to Billy] That's why you people are alive yet. They were going to clean the whole nation out.
They didn’t.

They married to their sisters.

[They were] brothers-in-law, just like brothers then.

They came together, mixed all pretty good, you know.

[Then] they lived just like one people, you know.




This story is a clear expression of the importance of clans in maintaining peace through regulating marriage and
extending kinship obligations, especially with the arrival of new migrants into already established territory. Each group
must fit within the social context of the larger group, and this in turn establishes individual kinship relations.3!

The nichit— multifamily houses — in each village were occupied by people related through kinship, usually men of the
same clan, their wives, and children. Leading each house or group of households was a geshqa, generally translated

as “rich man,” “boss,” or “leader.” 32 The geshga organized his ghelchitna (“followers,” “people of the same clan”) into
cooperative hunting and fishing groups, and managed the harvests of his followers. He was, in the words of the late
Susitina Station and Tyonek resident Billy Pete, the “master of the cache.”s3 The geshga also settled disputes, managed
relations with other groups, and instructed the young.3¢ The wives of geshqa were called “giy’u” (“rich woman”) and
their children (male and female) were called “jigg/” (translated as “princes” and “princesses” by some Dena'ina; also
translated as “favored child”).3s Qiy'w played a key role in the selection of husbands for their jiggi daughters; they
selected young men who demonstrated hunting and leadership skills, usually during a period of service to the geshga as
one of his “ukilaga” (young clan helpers) followed by a period of bride service 36

In the traditional Dena'ina matrilineal system it was not only the geshga who instructed the young, but also the mother’s
brothers who taught young boys how to be men. Nikafor Alexan,?” a Dena'ina from Tyonek, wrote a story about a young
boy who was living with his grandmother and wanted to learn how to take care of himself after his grandmother was
gone. According to the story, he approached his uncles for guidance. In his youngest uncle he found a teacher. The
uncle made him work, but in doing so the young boy learned how to take care of himself and others, and how to follow
the proper rules for living. By following his uncle’s advice, this young man became a rich man (geshga) when he grew
up. Osgoodss relates that uncles taught their nephews how to hunt because parents, realizing the dangers of hunting,
held back on their sons’ training. The Dena’ina also considered it inappropriate for a person of one clan to direct the
activities of someone of another clan (a young man was a member of different clan than his father, but of the same clan
as his mother’s brother).

The training of girls was supervised by their mothers, mothers’ sisters, and mothers’ mothers (women of the same

clan). Young Dena'ina men and women observed strict puberty rites, including seclusion for several months or more.33
Such young people were called “hultsanan,” which one Dena'ina elder translated as “in training.” While isolated, girls
received instructions in sewing and other female tasks. In addition, both girls and boys at this transitional stage in their
lives were taught about the rules for dealing with spiritual power, including those actions deemed engge, dangerous or
taboo, and those necessary to show respect to the powerful spiritual entities that, in the traditional Dena’ina world view,
animated the universe.

IRADITIONAL BELIEF SYSTEM

A key Dena'ina concept is that everything, both organic and inorganic, has an animating spirit.20 “Whatever is on this
garth is a person [has a spirit], they used to say. And they said they prayed to everything. That is the way they lived."s!
This idea ties the world together in reciprocal relationships between the land, animals, and humans. It reflects a
complex order in the universe in which every action has a consequence. This concept is a key feature to traditional
religious and spiritual beliefs among all northern Athabascan peoples.#?

Students of Athabascan spiritual beliefs have emphasized individualism as another key feature. As Van Stone*3 noted,
“Each [Athabascan] individual tended to select from the belief systems of the culture those concepts that seemed
particularly suitable to his own needs."* Any assessment of Dena'ina traditional religious systems must account for 150
years of Christian missionization. Religious syncretism in what today might be viewed as “traditional” beliefs needs to
be taken into account.



Figure 2.3
Dena'ina Clans Found in the Upper Cook Inlet

Moiety (side) A Moiety (side) B

Occur in Upper Inlet Villages: Occur in Upper Inlet Villages:

Chishyil  Red Paint Clan Tulchina Water Clan

K'kalayi Fish Tail Clan Nulchina Sky Clan

Ggahyi Raven Clan Dig'agiyi Fireweed Clan

Nichishyi  Second Paint Clan Dusdi GhelchinaZz  Point Clan
Utch’e Dnay? One-Way Clan

Not found in Upper Inlet: Not found in Upper Inlet:

Nuhzhi# Clean or Neat Clan (Inland)5 Q'atl'anht'an Head of Lake Clan

Overland Clan (Kenai)® Qeghkuht'an Downriver Clan
Notes

I Chishyi is called “Chishlaht'an” at Nondalton and is placed in Moiety B.

2 Dusdi Ghelchina is called “Yusdi Ghulchina” at Nondalton and is placed in Moiety A

3 Ufch'e Dnay is found mostly among the Ahtna.

4 In the late 20th century, this clan was introduced to Tyonek through intermarriage with Nondalton.
5 Ellanna and Balluta (1992:107) translate Nuhzhi as “Clean or Neat Clan.”

6 Kalifornsky (1991: 204) translates Nuhzhi as the “Overland Clan."

The following clans are recorded in older sources. They have no members today and are not
recognized by Dena'ina speakers.

Dzet Ht'ana Mountain Clan (Moiety B)
Yuyqushg' Nughelchina Northern Lights Clan (Moiety B)
Shdolaxdana A Raven Clan

Tikenq'at!'uh Ht'ana Corner Clan (Moiety A)

Bent'uh Ht'ana Below the Wall Clan (Moiety A)
TI'egh Ht'ana Sedge Clan (Moiety A)
Tsaghelchina Unspecified Clan

Sources: Kari 1994:57-58; Fall 1981a:220-233,409-427; Osgood 1937:128-131







relationship that exists between men and the animals on which they were dependent for their livelihood.” VanStoneso also
noted that, “a variety of magical practices and taboos were used to placate animals and insure good hunting.”

Alexan explained the origin of some of these practices as follows: 6!

Once upon a time all the animal was talking like us and have masters like fish. One time they had a meeting
and each animal decide how human should take care of them if they got killed for food. For example, beaver
say if anybody got him for food, they should take care of his bone, put in fire so dogs won't chew it fresh. And

if they have to club them to kill, they shouldn't use other kind of stick or wood except what beaver eat. And not
to bring any fresh spruce branch where they carry that beaver. Fur animal don't like spruce branch. Some say
they don’t supposed to carry fresh water where they carry that beaver. And they shouldn’t drop the fresh beaver,
and so on.

| want to tell this because some time if our food supplies are cut off from outside and this country become
famine, then some young generation might think about how did old people use to make a living. This story of
old time might help some one if they read it and understand.

Alexane2 also describes the origin of the rules governing the treatment of salmon, which became related to humans when
a young girl was transformed into a fish.63

As in many indigenous cultures, Dena’ina shamans were specialists who served as intermediaries between humans and
the spirit world. The shamans’ roles in Dena’ina society were complex.

The shaman had their specific way of belief. They believed in what they could see. Their belief involved the
spirit of every living animal and every living plant. Through prayer, they would contact the living being with
their mind and they would start gathering the spirit of that thing through a transfer of power from one to the
other.&

The shaman was called an “ef’egen.” Shamans, either male or female, enacted and gained their powers through public
performances in which they used rattles and donned masks. For example, the mask of the bear gave the shaman the
powers of the bear. During a performance, a shaman gained the superhuman farsightedness of the spirits from which
his powers derived.5> Shamanistic power was also obtained through dreaming.s5 Shamanistic training began by fasting,
during which one’s powers became manifest. Shamans differed by reputation. Shamans who practiced “simple cures

in their own village and having no reputation beyond it” were called “little shamans.”s” More powerful shamans were
called k'ech’eltanen, or “true believers."s The k'ech’eltanen had additional powers and specialties beyond those that
were practiced by the e/’egen. One specialist was the gatsitsexen, or “dreamer” who foretold the future through dreams.
A second was the yuq'hdnil’anen, or ‘sky reader’ who predicted the weather, providing important information for
planning travel and hunting.

Shamans were medical practitioners as well. The hkut' k' et'anen was a ‘doctor.” This person had knowledge of human
anatomy and the ability to heal with medicinal herbs. The behnaga dnadiunen or ‘prophet’ could foretell the future. One
famous prophet lived at Polly Creek and predicted the coming of the Russians.”

At Polly Creek there was a man who slept for three days. He woke up and he said, ‘Things will be different.’
They go around on the land. In the water they have huge ships and they travel around in the sky.

They talk different from us. Their buildings are large, and inside there is everything. Inside it is bright.
Everything is there.



There is an immense thing with smoke and fire. And the people were in two groups. Their movements looked
dangerous.

There is one building where it is noisy. And those people are acting crazy. They are sitting on some kind of
animal. And it is running around carrying them.

And salmon are loaded in this boat that makes exploding sound. He went to sleep and did not wake up.”!

More discussion of shamans’ interaction with the Russians and Americans is in the next chapter.

TRADE

Before the influx of Euro-Americans, Southcentral Alaska was a “mosaic of peoples” with two thirds of Dena'ina

territory abutting areas exploited by Eskimo-speaking people who are referred to today as the Alutiiq and Central Yup'ik’2
(see Figure 1.2). The social and economic interactions between the Dena’ina and Alutiiq people were managed by leaders
of these groups.

For the Dena’ina, the geshga was the leader who controlled the redistribution of goods and was responsible for trade
with other groups, through formal partnerhships with other “rich men."73 Alutiiq trading parties traveled to Cook Inlet
Dena'ina communities to trade whale meat and baidarkas (kayaks) for land furs such as marmot skins, lynx, and sheep
horns to be made into spoons.’

At the time of contact with Europeans the Dena'ina were at the center of a major trading network. Their vast territory linked
the different ecological zones of southcentral Alaska. Marine resources were at the heart of the economy for the west Cook
Inlet people, especially those of Tyonek, Kustatan, and Polly Creek who had access to Outer Cook Inlet resources such as
marine mammals and shellfish, as well as eulachon (hooligan). The resources could be traded to the Ahtna and other groups
further infand. Many marine resources are rich in fat, a valuable commodity in the Alaska Native trade. The name for Point
MacKenzie, Dilhi Tunch’del'usht Beydegh (“eulachon-are-transported-point”) points to the importance of the subsistence
and trade of oil for the Dena'ina.’

Although the Dena'ina of the Cook Inlet used large skin boats to transport goods, much travel was overland due to the
dangerous tides in Cook Inlet, and occurred mainly in winter when hard packed snow facilitated the easy movement of
people and pack dogs. Travelers wore snowshoes carrying large loads on their backs using ropes tied with sticks to form
a pack. An account of a nineteenth century exploration in the Susitna Region noted that,

The natives are very strong and make fine packers, carrying at times over a hundred pounds. A girl of 12 years
old carried 60 pounds for 16 miles one day, the greater portion of the distances over a mountain trail very
rugged and rough.”s

Trails were blazed with stone adzes. In Upper Cook Inlet, moss was hung from trees to mark the trails. Even though, most
trails were mapped in people’s memory.”” These trails allowed trade goods to pass from groups who occupied rich marine
and riverine environments to other Dena’ina bands of the interior’ (see Figure 2.3). Important routes to the interior
included Merrill Pass and Telequana Pass which met at Chackachamna Lake.”® This was the main pass used by Tyonek
and Kustatan Dena'ina to trade with their relatives at Stony River and Lime Village.



To the east of the Upper Cook Inlet Dena’ina were the Ahtna of the Copper River Basin, another Athabascan-speaking
group who remained in a relatively peaceful state with the Dena'ina. The Ahtna had access to copper, a resource that
was greatly desired across Alaska through the pre-contact period for making tools and ornaments. The Ahtna traded
copper for the marine resources gathered by the Dena’ina.® Centrally placed among these abundant resources, the
Coastal Dena'ina of west Cook Inlet were able to work as middlemen between different groups, obtaining marine and
inland resources for trade.

The agreements controlling trade had expectations of fairness and reciprocity, and conflict could arise if one party felt
cheated. Many of the oral histories recounted by Dena'ina elders are stories of the interaction between geshga, and of
raiding parties and conflicts.8t The geshga controlled the resource stores, internal and external trade, distribution, and
the labor involved in procuring the resources for households and groups of households. Qeshga were able to amass large
amounts of resources, and in doing so, by their generous redistribution of these resources, were able to gain prestige, one
of the most valuable assets in Alaska Native culture.

History of Tyonek

Nickafor Alexan (1957)

As my story was beginning, old chief of Tyonek was a friend of Chief of Knik Alaska. They had made
agreement that this Tyonek Chief will sell dried and smoke fish to the Knik Chief and his people. At
all time. When they need. Because Knik people couldn't get enough fish to put up for the winter: as
much as this beach people of Tyonek could. And so they made that agreement same with Knik Chief
and his people to sell caribou hide, moose hide and all the dried meat and sinew. Since they are a
lot closer to the mountain where there lot of caribou, moose, goat, sheep, and other meat food.

Tyonek Chief and Knik Chief also made agreement that they would be friend always no matter what
come between them. So they call each other, Slew Chin which mean in our language, Be Friend
Always. But | am sure that agreement didn't stand according to the story. Of course they was friend
and trade all the time. For quite some time. Until one time, their insult or rather their joke was too
much for these two friends.

In order to acquire prestige, the geshga managed procurement of a variety of resources from the network of seasonal
camps throughout the group’s regional territory. Access to streams, lakes and rivers, lowland woods and highland
open areas were needed to acquire a variety of resources such as salmon, caribou, and in later years, moose.s2
Fanning out to the different camps in the spring, the Dena'ina worked throughout the summer into late fall gathering
resources for the coming winter, which would then be stored to last until spring. The geshga was then responsible for the
redistribution of the resources to his dependants throughout the winter. If one of these ecological zones was missing in
the group’s territory, or the resources within that zone were scarce or failed, the geshga traded with other groups.s:

If a geshga successfully managed subsistence activities during a given year, or if a special ceremony was to be held, he
called other villages to participate in a potlatch, redistributing the resources within his community and to neighbors.s
This was an opportunity for the geshga to convert his economic wealth into prestige. This redistribution of goods

was especially important in times of hardship, since the social groups receiving the goods at the potlatch may have
difficulties procuring food resources or raw materials. Receipt of potlatch goods created an obligation that these gifts
would be repaid in the future.




CONFLICTS WITH OTHER ALASKA NATIVE PEOPLE

Trade fostered cooperative and interdependent relationships between various Dena’ina villages and regional bands as
well as with other Alaska Native people, yet conflicts between these groups sometimes erupted. Following (page 28) is

a story told by Nickafor Alexan that explained how a trading relationship deteriorated into a series of battles between
several Upper Inlet Dena'ina groups. Intra-Dena’ina conflicts tended to focus on avenging a death or an insult, and were
likely not undertaken for material gain in the pre-contact period.ss

Battle Between Alutiiq and Dena’ina

As told by Chugach Alutiig Stephan Britskalov in Johnson (1984:29-31)

The Tanaina from Cook Inlet used to come here [to Prince William Sound] and kill people. There was
a chief on Montague Island. He called all the people of the Sound - from Ishamy, Nuchek, Chenega,
Ellamar...all over. All the chiefs met at Montague. The Montague chief told them, “We do not want
to go to another place and start over again. Strong men must fight and kill the other people, kill
them with bare hands, not with club or spear. We are tired of those people from Cook Inlet coming
here. They come and try to kill us at night while we sleep. Get ready, and we will go to Chenega.
Kiss your wives and children and be ready to die....

In the morning they all left Chenega....They arrived at the middle of Cook Inlet. The chief saw
something like ducks coming; it was baidaras (open skin boats) and baidarkas (kayaks). Some
people are able to prophesy the weather. They let one of them look, they thought it was an
approaching storm. He stood up and looked, saw the baidars and said, “I suppose those people are
coming to fight us." Shanua went right between the other baidars and told the men to get ready.
They were all ready before. Then they got together with the Tanaina. Atlutag went right in between
them and asked them why they had come. The Tanaina said, “We have come to kill you." Atlutaq
answered: “We are all ready. Land or sea, all the same with us, any place. If you prefer to fight

on land, all right. Strong men can do just as well on land as on the water.” The baidars all got in
one place, lying alongside each other. Atlutaq told the Tanaina to fight and not be afraid. He put
his baidar dead on into the side of a Tanaina baidar and let two of the men spear it in the bottom.
He was killing men in the baidar. Shanua did the same thing. The paddlers kept on pushing into
Tanaina boats and would not allow them to move. Two men, Shanua and Atlutaq, handled all the
baidars and killed the people. They save the lives of all the inhabitants of Prince William Sound.

When they had finished they all returned. They brought back one Tanaina baidar with its crew. The |
first arrived at this place (Chenega) and then they went to Montague. They told the Tanaina to fight :
with their hands one at a time, but they were too afraid, so they took them for slaves. They divided
them up among all the villages, “Which has more men, they give them two.” That time all the water

at the mouth of Cook Inlet was bloody, and that is a big bay. After that the Tanaina did not come to ‘
Prince William Sound any more. This happened before the arrival of the Russians.
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YHE COMING OF THE RUSSTANS 17805867

ESTABLISHING THE FUR TRADE

In 1778, the Dena’ina experienced an event on the western shore of Tikahtnu that, according to their oral traditions,
was foretold by their ancestors: the arrival of a new, foreign people -- the crews of the British naval vessels Resolution
and Discovery under the command of Captain James Cook.! The British were on a voyage of discovery. The Russians,
however, had already established trading stations in the Aleutian Islands. With the decimation of sea otter populations
there, Russian trading companies expanded their activities to the east. In 1784, the Shelikhov-Golikov Company
established permanent headquarters at Kodiak, from which it began operations within Cook Inlet, which the Russians
called “Kenai Bay."” Over the next ten years, Russian trading companies established several posts along Cook Inlet,
initiating significant demographic, economic, and cultural changes among all the Dena'’ina regional groups.

There were four known early Russian posts along Cook Inlet. The first, founded in 1786 at the entrance to Cook Inlet
by the Shelikhov-Golikov Company, was called Alexandrovsk (later English Bay, and presently Nanwalek). The rival
Lebedev-Lastochkin Company founded three others: one, built at the mouth of the Kasilof River in 1787 called

St. George; another, built in 1791 at the mouth of the Kenai River called St. Nicholas (later Kenai); and a fourth post,
perhaps called St. Paul, near present day Tyonek sometime before 1794.2

Conflicts developed between the two rival Russian trading companies in the 1790s, which drew in the Dena'ina as well 3
Dena'ina oral tradition suggests that the Dena'ina of west Cook Inlet and the upper inlet resisted Russian attempts to
directly control the fur trade and subjugate the Dena'ina people, as they had the Aleuts and the Koniag Alutiiq. Dena’ina
middlemen (geshga) had begun traveling to the Russian posts to trade their furs for Russian goods (see Figure 3.1 for

a list of Tyonek geshqa). Because sea otters were not found in great quantity in upper Cook Inlet, the Russians began
trading with the Dena’ina for furs from land animals. Beaver pelts were one of the major trade items sought by the
Russians.* Trade expanded to a wide variety of animal pelts including caribou skins, muskrat, black bear, and wolverine.

Figure 3.1
Qeshga of the Russian & American Periods
Tubughneng’ & Qaggeyshiat ~ Tyonek

Name Clan Moiety Dates

Chadaka'a B Early 19th century
Nunk ilash Mid 19th century
Nugheldut Tukda Chishyi A Mid 19th century
Benifa Ch'ulyafen Chishyi A 1840s to circa 1918
Behenatsili Tukda Chishyi A Died 1930

Simeon Chickalusion Tulchina B 1880-1957

Source: Fall 1987:80




As this trade grew, the Russians attempted to gain direct access to Dena’ina territory, but the Dena’ina acted to
prevent this. As noted, a small trading post had been established at Tyonek, but the Dena’ina destroyed it in 1797.5 An
employee of the Russian American Company (RAC), Vladimir Stafeev, wrote an account of this attack in Russian in the
1860s, based on the same Dena'ina oral traditions that were later related by Nickafor Alexan and by Shem Pete in his
unpublished story about Quq'ey, the leader of the Tyonek war party. In Stafeev’s version, the Russians built a fort at
Tyonek for trading purposes. In the evenings, the Russians often took the wives and daughters of the Tyonek people for
their own pleasure. This continued for some nights until the leader of Tyonek organized the men of the village to kill the
Russian leader and his forty men. The Tyonek Dena'ina men were successful in their attack on the Russians. However,
after their successful attack on the Russians, they grew bold, continuing the violence. Stafeev describes how the Tyonek
men then attacked a Dena'ina trading party from Susitna for their goods. They later attacked a second trading party
from Kustatan, and it was only in a battle of wills that the party from Kustatan managed to escape.

The Russian garrison at Kenai became aware of the killing of their men after a mail boat failed to find any Russians at
the Tyonek post and quickly retreated back to Kenai. Each year men from Tyonek traveled to Kenai to trade. Upon their
arrival during this annual trading expedition the Tyonek men entered a Russian post that was prepared for trouble.

The Russians disarmed the Tyonek men and then killed them as an example.s

In the accounts by Stafeev, Alexan, and Shem Pete, the Russians became more wary of the Dena’ina after this series
of conflicts. Osgood? also concluded that “the bitterness of the natives towards the Russian intruders certainly
limited Russian expansion and probably many of the Tanaina escaped exploitation by keeping out of reach.”
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Travel by inland Dena'ina to Tyonek and other west Cook Inlet villages for trade resulted in intermarriage between these
Dena'ina regional groups. For example, an inland Dena’ina oral tradition relates that three sisters from Tyonek married
into the Stony River and Lake Clark bands and are the ancestors of many inland Dena’ina today. Such marriages likely
facilitated trading relationships between Dena’ina communities.20

Trade between the Dena'ina and the Russians continued throughout the Russian occupation of Alaska. However, due
to the dwindling population of sea otters and other fur bearing animals, the focus of the Russian fur trade shifted to
southeast Alaska. By the 1860s, the Russians were also attempting to bypass Dena’ina middlemen by establishing
direct trading relationships with interior Athabascans.2!

THE RUSSIAN ORTHODOX CHURCH AND TRADITIONAL DENA'INA BELIEFS

The traditional Dena’ina worldview was based on a respect for the natural world, which focused on reciprocity. In this
view, animals give themselves to humans and in return humans must treat the animal remains and their spirits with
respect. Interaction between the spiritual and the natural world was mediated by shamans, as discussed in the previous
chapter. During public performances, shamans healed the sick, located game, predicted the weather, or found lost souls,
depending on their strengths and specializations.

The Russian Orthodox mission to Alaska began at the request of Gregory Shelikof in 1784. Upon their arrival in 1794,
the clergy set about performing baptisms and marriages. Later they protested the abusive treatment of Alaska's
indigenous peoples by the fur traders.22 The clergy won concessions to provide basic health care and education for
native people where possible. However, the relationship between the Dena’ina and the Russians was fluid and constantly
changing. “Dena’ina country represented a common frontier situation with its lines of uncertainty and a kaleidoscope

of interactions that included trade and clashes, peace and occasional military conflicts, cooperation and intermarriage,
abuses, and reciprocity.”23 When Russian traders and Orthodox priests first attempted to expand their influence to

parts of the Cook Inlet area, they met resistance on several occasions. In addition, upon entering the lliamna country,
they were quickly repulsed by Dena’ina inhabitants. As they were leaving the area by a different route north into the
Kuskokwim Drainage, one Russian expedition was killed by a hunting party.

A devastating small pox epidemic of the late 1830s took the lives of at least half of the Cook Inlet Dena’ina (see below),
after which Russian missionary activities in the Cook Inlet area intensified.2¢ In 1845, Hieromonk Nikolai established a
mission at Kenai, from which clergy made regular visits to the west side of Cook Inlet, to the settlements of Polly Creek,
Kustatan, Tyonek, and Chuitna as well as to settlements in the Susitna Drainage and Knik Arm. By the 1840s, the
Russian American Company's policies of aggressive encroachment into indigenous territory had changed. The Russian
Orthodox Church then played an important role in mitigating the prior negative impacts of this ill treatment.2s

According to his own accounts, Russian Orthodox Priest Nikolai experienced early success in converting the Dena'ina to
Christianity. “Kenai natives willingly became Christians and obeyed his teachings of the Bible. They listened attentively
and obliging the missionaries, they abandoned their old dances and songs, substituting religious songs that had been
translated into the language. All of the shamans became baptized and most of these became the best Christians.”2
Nevertheless, later orthodox missionaries continued to battle the influence of shamans. At this time Dena'ina religious
beliefs and practices likely became a syncretism of traditional beliefs and Christian teachings (see the next chapter for
more on this religious syncretism).




DISEASE AND DENA'INA DEMOGRAPHY

Waves of diseases brought by Euro-Americans had devastating impacts on the Dena'ina population.2? The exchange of
goods such as beads, tea, and simple household items for fur was the primary motivation for early Russian explorers
and traders to contact the Dena'ina. With this contact came a one-way exchange of disease. For thousands of years
Europeans had lived in close proximity to animals acquiring both their diseases and immunity to these diseases. There
were no immunities among the indigenous people of the New World against these devastating illnesses.

Figure 3.2
Estimates of Dena’ina Population
Year Population Source
Pre-contact 3000 (Lisiansky 1814)
1800 2378 (Khlebnikov 1976)
1819 1471 (Tikhmenev 1978)
1825 1299 (Petroff 1884)
1830 1537 (Fedorova 1973)!
1835 1564 (Fedorova 1973)
1840 1206 (Fedorova 1973)
1845 816 (Fedorova 1973)
1851 1070 (Fedorova 1973)
1856 1800 (Fedorova 1973)
1860 1099 (Fedorova 1973)
1865 764 (Townsend 1965)
1870 709 (Townsend 1965)
1875 666 (Townsend 1965)
1880 972 (Petroff 1884)
1890 817 (Porter 1893)
1899 1170 (Elliot 1900)2
1910 672 (+25)3 (U.S. Bureau of the Census 1913)
1932 650 (Osgood 1937)
1974 900 (Krauss 1974)
1982 800 (Krauss 1982)
1990 784 (DCED 2005)
1997 900 (Krauss 1997)
2000 1274 (DCED 2005)
I The figures from Townsend (1965) and Fedorova (1973) only pertain to the Dena'ina population
under the jurisdiction of the Kenai Mission.
2This includes the 1030 Dena'ina living in the Cook Inlet area and 140 Dena'ina of the Nushagak area.
3The additinal 25 individuals are classified as creoles.
Adapted from Fall (1987:16) with additions from Krauss (1997) and DCED (2005).







YHE EARLY AMERICAN PERTOD T867-1900

THE FUR TRADE

After the sale of Alaska to the United States in 1867, the assets of the Russian American Company were transferred

to Hutchinson, Kohl, and Company, which was bought out by the Alaska Commercial Company (ACC) in 1872.
Euro-American trappers began to slowly filter into the Cook Inlet area, creating a demand for local sources of western
goods such as clothing, cooking implements, rifles and shells, and tobacco. Independent traders and ACC employees
traveled throughout upper Cook Inlet, trading western goods to the Dena’ina and others in exchange for furs. Trappers
benefited from the competition between fur buyers.! Also, the ACC established additional permanent fur trading posts
around Cook Inlet. By at least 1875, a permanent post operated at Tyonek, followed by stores at Susitna Station and on
the upper Knik Arm.2 Thus the supply of western goods available for trade from the Americans was much greater than
during the Russian period. These imported goods became increasingly important in the Dena’ina economy. Traditional
Dena'ina leaders, the geshqga, gained wealth and prestige by acquiring western goods and taking advantage of the high
prices that resulted from the competition between rival trading companies. Qeshga also transported western goods,
especially supplies for miners, over their own established trails and new trails set down by the growing population

of Euro-Americans. Some geshga (such as Chief Pete of Tyonek)? also ran their own stores, and some were hired by
American traders to conduct business on their behalf 4

€ Dena'ina in the Knik Arm of Upper
Cook Inlet in the early 20th century.
Boats such as this were used for
transportation and trade over the
shallow sheals and sandbars.
0.G. Herning Colfection

The west Cook Inlet shoreline provided the interface for commerce between traders traveling by boat and the land-based
Dena’ina. While the trade in fur drew upon sources from all around the Cook Inlet area, several natural trade routes
funneled fur from the Lake Clark area to trading posts at Tyonek and lliamna (see Figure 2.1). Trading posts at both
Tyonek and Susitna Station furnished the means for trappers to exploit the fur resources of the interior.s

Like the Susitna and Matanuska River Valleys in the northern part of the inlet, west Cook Inlet travel and trade routes
followed major river drainages and traversed mountain passes. The Chakachatna River drains the Neacola, Chilligan,
and Nagishlima rivers, and trails leading to and from Cook Inlet followed these systems. The Nagishlamina River was an
alternate route from the upper Skwentna River. The Chilligan River had a route that led to the upper Kuskokwim, and the
Another River route led through Merrill Pass to the upper Stony River and on to Lime Village. “Big Chilligan” Phillip, after
whom the Chilligan River is named, was a Tyonek geshga and chief who built a cabin on this river in about 18966 and
guided Stephen R. Capps of the U.S. Geological Survey through the area in the late 1920s.7




=¥ Chief Chilligan Phillip or “Big Chilligan,”
originally from Susitna and later chief of Tyonek,
and his wife, Olga, in the late 1920s. According
to Shem Pete (Kari & Fall 2003:25) the chief’s
Dena‘ina name was Beghuduch'di'ishen,
meaning ‘we refrain from talking about him."
Alexandra Allowan Collection.

According to Dena'ina from Lime Village, Chief Chickalusion® and others traveled through Merrill Pass (Tutnut!’echa
Tustes) and Telaquana Pass (Dilah Vena Tustes) from Kustatan with seal and other marine mammal products. In turn,
Lime Village people traveled to the inlet to trade and visit. Most of this travel occurred in late winter.9

Lake Clark Pass is a more difficult southern route also used for trade by west Cook Inlet and Inland Dena'ina.1o Today
this route is often used by planes traveling between the cities and towns of Cook Inlet and the small communities of the
Lake Clark-lliamna Lake area. Before the arrival of Euro-Americans, the Dena’ina forged a trail along the Tlikakila River
northeast from Kijik on Lake Clark up into the headwaters of the north fork of that river by bidarka (kayak or vigidin in
Dena’ina) and then down into Redoubt Bay near Kustatan.i! Chickalusion Pass (Chikalushen Tustes) is a branch of the
Lake Clark Pass. The trail started at Twin Lakes, located north of Lake Clark, and proceeded east over the pass and down
into the valley that holds the Tlikakila River.12

At one time a glacier blocked Lake Clark Pass. Pete Koktelash of Nondalton described the dangers associated with
crossing the glacier.13

‘ Once a family was crossing a glacier going to Tyonek and a baby was dropped into a crevice. The baby was
lashed into a basket so it didn’t fall out of the basket and wasn't hurt. The man lowered himself into the
| crevice with moose raw-hide rope (babiche) and got the baby.

In 1975, Pete Trefon of Nondalton reported that this glacier had receded considerably over the past 50 years.14










While gold in any significant quantity was never discovered on the west side of Cook Inlet, the search for it following its
discovery on the Kenai Peninsula and the Susitna River Basin established Tyonek as a major transit and supply hub for
miners. The Turnagain Arm Gold Rush of 1895-1898 generated business for Tyonek Station as it became an outfitting
point for many prospectors, a role it retained into the early 20th century.2” Deep draft vessels could unload at Tyonek and
be transferred to smaller vessels for trips inland.

Copper deposits at the head of Cottonwood Bay (off of lliamna Bay) were worked by George W. Dutton of the Dutton
Mining and Development Company. Operation of the copper mine by Dutton lasted from 1901 to 1909.28

COMMERCIAL FISHING

The first commercial salmon fishery in Cook Inlet began on the Kenai River in 1878, operated by the Alaska Commercial
Company.23 Early fishermen used dip nets, traps, and weirs with the fish salted in barrels for transport. In 1882, the
Alaska Packing Company established the first Cook Inlet cannery at Kasilof near Kenai and commercial fishermen
consequently increased their harvest efforts at other locations including Tyonek.30

Cannery vessels purchased salmon from the Dena'ina. They also fished at Tyonek and other west Cook Inlet locations.
These sales and commercial harvests created shortages of subsistence salmon for the Dena’ina and displaced them
from their traditional fishing sites. For example, in 1897, the Russian Orthodox priest Bortnovsky wrote in his journal:

The quantity of fish [salmon] grows smaller each year. And no wonder: each cannery annually ships out 30,000
to 40,000 cases of fish. During the summer all the fishing grounds are jammed with American fishermen and
of course the poor Indian is forced to keep away in order to avoid unpleasant meetings with the representatives
of American Civilization.3!

The journals of the ACC agents at Tyonek in the 1880s and 1890s contain reports of hunger among the Tyonek Dena'ina
that they attributed to sale of salmon to cannery ships and reduced runs of fish. In June 1895, the ACC agent wrote that,
“No fish are running this year."32

Cannery operations reached the west side of Cook Inlet in 1900 when C.W. Ladd built a small saltery at the mouth of the
Chuitna River, six miles above the old village of Tyonek.33 The cannery did not employ local residents and instead was
staffed by Euro-Americans and Chinese. Fishing efforts consisted of four fish traps and 20 gill net boats. In contrast

to the other already established canneries at Kenai and Kasilof, this new cannery was profitable, at least temporarily.
Although it made money in 1902, just two years after it opened this small cannery was squeezed out by a price war with
larger companies and was abandoned in that year. It was never reopened. Cannery operations were minimal during the
next few years, and canneries did not return to the west side of Cook Inlet until 1919 when the Surf Packing Company
built a cannery at Snug Harbor.3¢ Hand-driven fish traps were set up by independent fishermen and canneries near
Tyonek throughout this period. The beginning of a boom in the Cook Inlet commercial fishery in the early 20th century will
be discussed further in the next chapter.




RUSSIAN ORTHDOX MISSION ACTIVITIES

Russian influence in Cook Inlet continued after the sale of Alaska to the United States in 1867 through the activities of
the Russian Orthodox Church. After 1867, the Orthodox Church in Alaska found itself with fewer economic resources

and personnel, although it continued to receive minimal funding from the Russian Tsarina. Due to the lack of Orthodox
priests in Alaska, the Orthodox Church had an accepting attitude and self-governing policy regarding the Dena’ina

that encouraged them to accept the new beliefs.3s Many parishes trained local leaders to perform ceremonies and a
greater degree of tolerance was given for local traditions. In addition, the partial success of vaccinations in the 1860s by
Orthodox priests led the Dena’ina to connect the healing powers of the vaccinations with the power of Orthodoxy.3 As a
result, according to Znamenski's history of the Dena'ina and Russian Orthodoxy, the church gained a popular following of
worshipers. In Znamenski’s view, given the weak presence of the Russians in Cook Inlet, adoption of Russian Orthodoxy
can be considered not an imposition, but rather the Dena'ina’s own choice.3” Chapels were established at Kustatan,
Tyonek, Susitna Station, and Eklutna after the sale of Alaska to the United States. Russian Orthodoxy became a viable
part of Dena’ina spirituality.3s

Over time the Orthodox religion had a profound effect on the Dena'ina, exhibited in their settlement and land use
patterns. Because the Dena’ina were motivated to participate in the highly ceremonial and iconic practices of the
church, they were influenced by the clergy to move settlements, construct chapels, and contribute money.3¢

Alaska Commercial Company0 records for Tyonek note that the Russian Orthodox Church remained active after the
transfer of the territory to the United States. The ACC manager in Tyonek in 1882 records the progress of the building of
a new church. The arrival of priests from Kenai is noted as well. Tyonek elder Sava Stephan?! describes the way Orthodox
instruction was transmitted in Tyonek between the 1920s and 1940s. This account likely reflects practices in the late
19th century as well:

0ld Chief [Simeon] Chickalusion used to be working in church, he knew how to read Russian. He was trying to
learn from Father Paul Shadura. He was trying to learn Russian to hold service. Chickalusion learned how to
read in church and he was teaching a Tyonek boy, Nickafor Alexan. He was teaching him how to read in church.
Nickafor held services then after Chickalusion died.

Shamans continued to be leaders within their communities, taking positions within the Orthodox Church.42 The Orthodox
faith became a blend of the traditional animistic and the new Christian religion. An example is the “Kustatan Bear
Story” as related by Maxim Chickalusion of Tyonek, who learned the story from his father Theodore Chickalusion,* one

of the participants in this story.#4 In the story, told in the early twentieth century, two lliamna shamans battled with

the people of Kustatan. A hunting party from Kustatan discovered a cache, robbed it, and returned to their village. The
people of lliamna learned their cache had been raided and, suspecting the Kustatan people, sent two shamans in the
form of a giant brown bear to kill the people of Kustatan. The bear attacked the village each night and for three days
the men of the village shot at the bear but never injured it. Not until the final night when they used shells they had filled
with incense from the church were they able to kill the bear. The story then relates how a Kustatan shaman drove the
lliamna shaman back to lliamna. At the same time, in retaliation, the Kustatan shaman sent wolves to eat the lliamna
peaple out of food, by burning effigies of wolves in a fire. Consequently, the lliamna people starved.

This story not only relates aspects of traditional shamanistic power, but the growing importance of the new religion.
While Dena’ina shamans continued to do battle in the spiritual realm, it was only through harnessing the power of the
church that people were able to protect themselves. It is also a potent demonstration of how people have not separated
the new and the old religions but have constructed a syncretic belief system. In effect, Dena’ina were able to gain power
and protection from each set of beliefs.



DEMOGRAPHIC TRENDS

Epidemic disease was rampant among the Dena’ina during several periods in the late 19th and early 20th centuries.
Descriptions of these events among the Dena'ina who lived on the Kenai Peninsula can be found in the journals of
early settlers,* logs kept by trading post officials,*6 and Dena'ina oral history. Russian priests and later American
missionaries did their best to vaccinate Alaska's indigenous people against disease. However, efforts came too late

in some cases. In the 1890s and early 1900s the Dena'ina population of the west Cook Inlet villages of Polly Creek,
Kustatan, and others began to converge on Tyonek after disease reduced their numbers. By 1890 many Dena'ina had
abandoned their smaller settlements and had moved closer to the Euro-American trading posts and missions. The
effects of the 1918 influenza epidemic were so great that by the early 1930s the inhabitants of western and upper Cook
Inlet Dena'ina villages of Kroto Creek, Susitna Station, Alexander Creek, Kustatan, and Tyonek consolidated at Tyonek
under the leadership of Simeon Chickalusion.4?

The commercial fishing industry established processing facilities at several locations, of which Tuxedni Bay was the
first and primary focal point. In the late 1800s, Tuxedni Bay offered the only deepwater anchorage for large vessels
transporting gold miners and settlers. Settlers homesteaded on lands along Cook Inlet but their population was
sporadic. Cannery operations were established in 1919 at Snug Harbor on Chisik Island.#8 Other sites where packing
plants were set up included Kustatan (the Kustatan Packing Company) and at the mouth of the Chuitna River north of
Tyonek, where C.D. Ladd established a trading post in 1890 and a saltery in later years. These companies and those
mentioned above brought in Euro-Americans and Chinese to work in the canneries. Few of these workers stayed more
than a few months, especially as the fisheries were seasonal and the canneries remained closed for a portion of the year.
In many cases, after one processing facility closed, workers moved on to other canneries elsewhere in Alaska.*?

SUMMARY: KEY DEVELOMENTS DURING THE EARLY AMERICAN PERIOD

With the sale of Alaska to the United States, commercial activities in the Cook Inlet area increased. High fur prices,
fueled by competition among rival trading companies, benefited the Dena’ina economy, but the fur trade collapsed by
1900. Commercial fishing and exploration for gold and other minerals resulted in a much greater non-native presence
in the Cook Inlet Area than during the Russian period. There were more stores and more supplies of western goods,
but also more competition with these newcomers for resources. Trade increased traffic between the coast of west Cook
Inlet and the inland Dena'ina communities through passes such as Merrill Pass, Telequana Pass, and Lake Clark Pass.
Introduced diseases continued to take a heavy toll of Dena’ina lives. A syncretism of traditional and Russian Orthodox
beliefs took hold within most Dena’ina communities. The reduced Dena’ina population began to consolidate at a few
villages, with Tyonek growing at the expense of smaller places because of its church, store, and central location within
transportation networks.




Hunting camp at MeArthur River, date unknown
Chickalusion Collection
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A This photograph was taken around 1915 when many Dena‘ina men from Tyonek went to work construeting the Alaska Railroad that
tied Cook Inlet to the Tanana Valley.
Nara McCord Colfection.

The integration of Euro-American men into Dena'ina society came about at the same time that American missionaries
and educators were endeavoring to assimilate Alaska Natives into mainstream American society. While the Euro-
Americans who married into Dena’ina families were learning to trap, hunt, and fish within the context of Dena'ina
practices and worldview, educators with the Bureau of Indian Affairs were trying to force children to learn English and
adopt American ways of living.2 As Hensel3 notes, learning traditional means of subsistence is one of the few aspects of
Alaska Native lifestyle that has been valued by mainstream Euro-American culture in Alaska.

Euro-American immigrants brought concepts of land ownership that did not formerly exist among the Dena’ina. Many
immigrants also took advantage of the apparent “open” land and the disrupted political condition of the Native
inhabitants to establish home sites, trapping areas, and fishing locations of their own. Even though the Dena’ina had
left their earlier winter villages, they had not left the region and continued to return to their traditional hunting, fishing,
and trapping areas for subsistence purposes and for commercial fishing. Some Euro-Americans maintained respect

for the long-time Native occupants who they encountered. For them it appeared that the west Cook Inlet area was still
occupied and “controlled” by the Dena'ina. For example, life-long Seldovia resident Fred Elvsaas,* who began traveling
throughout the West Cook Inlet area with his father in the 1940s, observed that, “At the turn of the century, Tyonek people
(Dena’ina) controlled the area.” He continued his observations of the people who had moved into the Dena’ina territory in
later years as follows:







Cannery operations began in earnest on the west side of Cook Inlet in 1919 when the Surf Packing Company built a
small cannery at Snug Harbor, Chisik Island in Tuxedni Bay.11 This cannery began as an experiment to determine if clam
resources were abundant enough to process and sell. This proved successful and opened the way for the processing of
salmon and the abundant clam resources available on the tidal flats around Cresent River and Polly Creek. The clam
cannery lasted until 1927 when market conditions necessitated the shift from clams to salmon. Although processing
clams continued on a small scale at a few Cook Inlet canneries including Seldovia and Kustatan, the major emphasis
was the canning of salmon.12

A slump in the fish market caused by the over-production of canned salmon ended in 1922, when the salmon industry in
Cook Inlet began a ten-year boom. Twenty-six new canneries were built, including two on the west side of Cook Inlet at
sites important to the Dena'ina: the Kustatan Packing Company built a cannery at Kustatan in 1929, and the West Coast
Canning Company built a cannery at Polly Creek in that same year.!3

While canning was the preferred method of fish preservation in the larger operations, the smaller plants salted salmon.
When canneries developed the capability to keep fish cold and quickly haul them on tenders to large processing plants
at Kenai or Snug Harbor, most of the canneries were bought out and closed. The number of Cook Inlet canneries dropped
from 22 in 1930 to 9 in 1932.14 The only west side facility to remain open was Snug Harbor Packing Company at Chisik
Island, which operated until 1980.

Some non-native fishermen who were able to make a good portion of their annual cash income from fishing settled
along the west side. For many, trapping became a winter time activity and cash source. Other fishermen used their camps
seasonally and moved back to communities to work in wage jobs during the winter months. A few entered the fledgling
guiding industry.s Most west Cook Inlet Dena'ina lived in Tyonek and traveled to fishing sites along the shoreline. In winter
they trapped much of the traditional use area south of Tyonek to Kustatan and between the mountains and Cook Inlet.

Early fisheries regulations and restrictions in Cook Inlet included the establishment of a fisheries reservation in order to
protect the resource. A permit system replaced the reservation system through the White Act in 1924 and set up small
districts that could be more easily managed.1s

The greatest change in commercial fishing in the second half of the 20th century occurred in 1959 when Alaska achieved
statehood and the Statehood Act transferred control of fisheries resources to the state. One of the first acts of the Alaska
legislature was to outlaw salmon traps, which had been a major means for catching fish for the canning industry.!7

This law broke the monopoly on fish harvest held by the industry, and allowed independent fishermen to obtain permits
and harvest an allocation of the resource. One of Cook Inlet’s main processors, Libby, had established cannery sites
throughout Alaska and sold its canneries immediately after this act.’¢ Fortunately for Cook Inlet fishermen, another
company bought the cannery and processing of fish in Kenai continues to this day.

In 1917 and 1918, the Beluga Whaling Company briefly attempted a commercial harvest of beluga whales at Beluga
River on the west side of Cook Inlet. Beluga fat and skins were processed into oil and hides.! A second commercial
beluga whaling operation occurred in the 1930s; Tyonek residents worked on the project. The whales were flensed and
the oil from the fat and the meat were sold in Anchorage. In later years, beluga whales were taken by hunters from
around Cook Inlet including Tyonek, and the products of fat and meat were sold to the Native Hospital and to anyone who
wanted the food.20

Mineral Development

As noted in the previous chapter, all oil lands in Alaska were withdrawn from exploitation in 1910. In 1920, the federal
government passed legislation for leasing oil lands. Immediately, 30 lease applications were filed, covering nearly 80
thousand acres of land around lliamna and Chinitna bays on the Iniskin Peninsula.






Transportation

At the turn of the 20th century, all transportation to
Alaska was by schooner and steamship. As the gold rush
intensified, trading companies took advantage of the
commercial opportunities by using their schooners to haul
passengers and freight northwards. The main ports of
call were Valdez, Seward, Kodiak, Tyonek, and Seldovia.
Within the inlet, the system of transportation from Tyonek
and Seldovia initially included a fleet of shallow draft
sloops and later gas-power boats that serviced smaller
communities like Hope, Sunrise, Susitna Station, Knik,
and Ship Creek (Anchorage). These craft were necessary
because of the shallow waters in the river mouths of the
upper inlet, exposed mudflats and sandbars at low tide,
and swift tidal currents.2

One of the gas boats, the Sea Lion, was built, owned,

and operated by Johann “Red” “Jack” Bartels. “Red” was
born in Germany in 1860, and as a young man, worked
on a British whaling ship. He went to San Francisco in
the late 1800s and worked on a sealing boat that went to
the Aleutian Islands. He eventually arrived in Tyonek and
ran a gas boat called the Lina K hauling passengers and
freight, between Tyonek, Susitna Station, and Knik. He
was involved in various business deals, and eventually
built the Sea Lion which he used on mail contracts,
freighting, and passenger services around the upper
inlet including Hope and Sunrise. “Red” Bartels also

ran cannery tenders for H.J. Emard, who had canneries

at Polly Creek and Ship Creek, and for Al Jones, who
owned the Kustatan Packing Company.22 Among Bartels'
many friends was the Alaska landscape painter Sydney
Laurence. In the early 1900s, while waiting out the winter
in Tyonek, Laurence stayed at Bartels’ house and used

a second story room for his studio. The room had a very
small window and because Laurence needed more light in
order to paint, Bartels accommodated by enlarging the
window. While there, Laurence painted a little known
portrait of Tyonek at its 1800s location on Tyonek Creek.
Laurence did not normally paint portraits of people,

but on at least one occasion he made the exception by
painting “Red” with his characteristic short-stemmed
pipe in his mouth.2

Bartels married Tuxenna “Minnie” Trenton of Tyonek

in 1885. She had been born at the trailhead to one of
the Lake Clark trails, probably Kustatan. Their family
later lived in Anchorage and spent much of the summer
months in Tyonek where Minnie liked to put up fish and

A view of Second Tyonek Village at Tyonek
Creek painted by Sydney Laurence in 1905.
Redoubt and lliamna Volcanoes are in the
background of the painting.

Anchorage Museum of History and Art Collection.
Photograph by Walter Van Horn 2005.






PLACES, PEOPLE, AND PATTERNS OF USE

The following is a description of specific locations on the west side of Cook Inlet that are important for the Dena'ina
and for historically later arriving Euro-Americans. This discussion begins in the southern reaches of the study area
and moves northward to the upper boundary above the community of Tyonek (Figure 6.1 Dena'ina Geographical Map).
Dena'ina names are utilized where possible. This overview does not draw from all the potential sources of information.

A George Spernak at Merri

a Noorduyn Norseman aircraft in 1953. Skins are fram (left to right) a land otter, four

Courtesy of Spernak Airways wolves, and another land otter. The Plane is a SRIR
Stenson which is now in the Alaska Heritage Museum.
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4 Bidarkas in lliamna Bay in the early 20th century. lliamna Dena'ina would travel to AC Point at the head of lliamna Bay to trade

NPS Collection H-1171
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silvers at Seal Spit, but caught nothing but chum salmon, about 200 in all. They moved their net across the bay to Clam
Cove, and caught the silvers. While there, the group also dug clams and stored them in wooden kegs.

Robert and Mary Haeg provide another example of the pattern of dispersed settlement within the west Cook Inlet area.

In 1975, the Haeg’s bought property for a cabin site on the north shore of Chinitna Bay. They moved to the area, cleared
land for a cabin, and grew hay for their horses. They began commercial fishing for halibut and salmon. They also raised
and home-schooled their son David who later learned how to fly airplanes and established his family’s big game guiding
business and lodge at Swift River and Lucky Lake in the Mulchatna River country. After the Exxon Valdez oil spill they
experienced lower fish prices and fewer fish. With these conditions, and as they got older, they quit commercial fishing
and began to offer tourists the experience of the remote area and the opportunity to view bears in a natural setting. They
continued to obtain much of their food from wild resources in the surrounding area.4

Chinitna Bay is a popular location for clamming. During low tide small planes can land on the soft beaches. This allows
for 4-6 hours of clamming before the planes must leave. Each summer residents of lliamna and Newhalen charter
planes to fly to Spring Point at Chinitna Bay for clamming. A number of tour businesses and guides take visitors to the
bay for sport fishing and bear viewing. Several lodges now in the area also cater to visitors. There are several Native
allotments on the south side. These included Witbro's, that was later subdivided into a no-plat subdivision, and another
owned by the late Herman Lindgren, a Kenaitze Indian who also operated a commercial set gillnet operation in the bay.4!

Tunifchun “murky water” ~ Johnson River

Fred Elvsaas described the shoreline north of Chinitna Bay on the “lliamna Peninsula” and the people who lived there.
He recalled an old sawmill site and house outside of Chinitna towards Silver Salmon Creek on the outer beach, and that
several trappers lived in the area.®

Above Silver Salmon Creek, at Johnson River, my first wife Gladys, her and her first husband trapped there
with George Brown who also had a place in there. They trapped muskrats up in that valley. There were a lot of

A Joe and Sally Munger at their trapping cabin at Johnson River south of Tuxedni Bay in the
early 1960s. Joe is displaying fox and wolverine hides.

NPS Callection H-2317



€ Joe Munger cabin on Chisik
Island in Tuxedni Bay. The cabin
fiad two rooms with water piped
in fram the hillside behind
Furnishings included a bathtub
and pedestal sink.

NPS Collection H-348

beaver, muskrats and they got a few wolves also. They wintered there in the late 30s. George Brown had cabins
all over Alaska. He was a true guide, hunter and fisherman. He was based out of Kenai. He was a cousin of
mine, and up until George died, my family always got salmon up Johnson River.

Joe Munger was another trapper who lived, trapped, and commercially fished around Chinitna Bay and towards the
northeast along the shoreline of Silver Salmon Creek and Red River. Munger had a house at Silver Salmon Creek where
he resided year round. He also commercially fished on Chisik Island where he had cabins that were burned when the
federal government enforced rules on the Chisik Island wildlife refuge that encompasses the island. Chisik Island is now
part of the Maritime National Refuge system.3

Tuk'ezitnu “fish-stranded-in-tide river” ~ Tuxedni Bay and River

Dena’ina from Kustatan and Tyonek lived around Snug Harbor in 1917 and 1921. Simeon Chickalusion of Tyonek had
joined with George Palmer in an agreement to organize a cooperative venture for Tyonek people to fish and dig clams
to support a new cannery.# Chickalusion and his family moved to the area, and had camps and a small settlement at
nearby Polly Creek where the daughter of Simeon and Annie Chickalusion, Catherine, was born sometime between 1921
and 1924 (also see Alexan in the next section on Polly Creek).45
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A Hank Swiss at Polly Creek in the A Max Chickalusion, Sr. clamming at a sand bar near
early 1970s. In the background Harriet Point in the early 1980s.
are airplanes on the beach. They Chickalusion Collection
landed here from Anchorage to dig
for razor clams.
NPS Collection H-360

They set up a factory at Snug Harbor to can clams. Different people came to Polly Creek. Some
came from lliamna, others from Seldovia, Kodiak, Ninilchik, Tyonek, or Kenai. There were no houses
there. They all pitched tents. They just stayed in them. When the tide went out, they all went out on
the flats. They gathered clams. They kept a scow anchored for them. There they bought the clams
from them. They paid a $1.25 for one gas box full of clams. Some people were good at clam
digging. My uncle Chickalusion, with whom | stayed, was the best digger. On a good day he would
gather twenty boxes. They came back ashore when the tide came in. A boat would come to the
scow and take it and leave another in its place. Then the people came back ashore. They played
the stick gambling game, cards, quoits, and a game where they pushed and pulled on a pole. They
played different kinds of games. And they would wrestle. Some of them would hunt in the woods
for black bear, porcupine, and beaver. Some would hunt beluga and seal. | would fire up the steam
bath for the old men. And they would all take a steam bath. | put rocks on the fire for other people.
When evening came, the old men would gather and tell stories. “Come,” they say to me. And |
would listen to them. Before the year 1921, | heard those songs and stories there. | don't know the
names of all the people who were there, because they addressed each other as they were related.
When fall came, the company boat took them all back to wherever their home villages were.







Qezdaghnen “point land” ~ Kustatan and West Foreland’o

Throughout the 1800s and early 1900s, Russian Orthodox priests documented their travels from Kenai to Dena'ina
villages around Cook Inlet. Kustatan was the farthest southwest Cook Inlet Dena’ina village appearing in the journal
entries, and it is referenced many times over the years by different priests serving the Kenai Parish.”? Of particular
interest in 1896 Priest loann Bortnovskii, “nominated Petr Chickalusion, then a toion at the Kustatan village, and
Stepan Tuchketelketen, zakazchik, as possible recipients of awards for both their religious and secular work.”72 Petr
Chickalusion was the father of Theodare Chickalusion and Simeon Chickalusion, who became chiefs of Polly Creek, and
Kustatan and Tyonek, respectively. Petr Chickalusion may also be the brother of Katherine (Chickalusion) Constantine
whose Dena'ina name was Vegh k'ich atyitna. She went to the Stony River country sometime in the late 1800s and
married Gustingen Constantine (see reference below at McArthur River).

In the 1880 census, Ivan Petroff reported that 65 Athabascans lived at Kustatan.’s Peter Kalifornsky’s writings describe

Dena'ina life at Kustatan. In his opening remarks in the “Kustatan Bear Story,” he notes the two settlements at West
Foreland at around 1900:

A long time before my time there was a village at Old Kustatan, and there was a newer village on the north of
the Kustatan Peninsula 7/’egh Difchik, “yellow sedge” called the New Village of Kustatan, or New Kustatan.
Quite a few people lived at Kustatan. They were trapping all over that country, all the way down to Tuxedni Bay,
and up to McArthur River, and all over in the mountains.

Ve The upland areas of Kustutan where several villages and camps were located over time.

CIRI Collection




® Aluly 4th picnic in 1930 at the Kustatan Packing Company. NPS Collection H-1066

There were two brothers from Old Kustatan. They were trapping in Lake Clark Pass, and they went into the
canyon up toward Lake Clark. They found a cache with some food in it. They stole some of the food and furs
and carried it back to where they had their camp at Nuteng’a (on upper Bachatna Creek).74

The story also describes the use of the area for trapping and documents camps along the courses of these rivers. Such
camps, often called “brush camps”7s or skihnulchin,’6 were usually temporary and seasonal, and served as rest stops,

overnight camps, or base camps while trapping. Because the setting for the Kustatan Bear Story is in this area, it holds
the aura of this long-standing legend.

In the journals of the Russian Orthodox Priest, John Bortnovsky’? is the following description of Kustatan village on June
22, 1896 and a partial description of the activities of people living there.

Kustatan is a very small settlement, with only three houses, yet in these three chimneyless huts are crowded
54 souls of Kenai Indians (30 male and 24 female). We did not find anybody in the village this time, as all the
inhabitants have moved to their summer place where they store a winter supply of fish.

Frederica de Laguna visited Kustatan in 1930, traveling on the gas boat Dime owned by Jack Fields of Seldovia.’® She relied
on a number of Dena'ina and non-natives for information on the sites she studied. For West Foreland, she reported the Native
name “Qeda’naq’ given by Nikita from Knik Arm and “Qeda’'na” as the name of the Natives living in the area. She reported
that the Kenai Dena'’ina called the old village Kusta'nug, and that it had been “peopled by Indians from Polly Creek"7¢ and
abandoned in 1910. Some of its Dena’ina residents moved to Kenai while others moved to Chief Chickalusion’s camp to the
north of Kustatan, which Kalifornsky called 7/'egh Difchik (“yellow sedge”) or “New Kustatan.” New Kustatan was abandoned
as a year-round village in the 1930s when its last residents moved to Tyonek.8



Peter Kalifornsky?! describes life at Kustatan in the story “How They Lived at Kustatan”:

When they stayed at Kustatan they made oil from beluga, seal, and other things. Then they went after clams.
They cooked the clams. They put them in a beluga stomach and poured in oil to preserve it for winter. When
they opened it up, they washed the clams in hot water. They cooked clam soup whenever they wanted to make
it. There were no moose over there. They would go by boat to Kenai and kill moose. They dried that too, and
they brought it back over. It was for winter. And then, in the places where they put up fish, they would go after
ground squirrels. That, too, they cooked, and they put it away, packed in oil, for winter.

Although de Laguna mentioned no Dena'ina living at Kustatan when she visited in 1930, Dena’ina from Tyonek and Kenai
worked at the cannery and harvested wild resources in the area. Peter Constantine’s story, “The Kustatan People —
A Hunting Story,”82 describes a hunting trip at Kustatan in 1930.

When | stayed in Kustatan, | stayed with Walter Pete. And Simeon Chickalusion visited us at nine o'clock one
morning. At twelve o’clock midnight, Bedrushga said to me, “Let’s go porcupine hunting.” It was moonlight
and it had frozen up. Then we took some dogs, and at five o'clock in the morning we killed nine black bears.
Two days after that we had taken it all home to camp on sleds. After that, the ice went out of the Inlet. We
loaded them all in the dory and took it to Tyonek. We brought bear meat to the Tyonek people in 1930.

In 1927, Al Jones founded the Kustatan Packing Company and built a plant on the south side of the forelands. Jones was
born in Knoxville, Tennessee in 1900. He grew up in the Seattle area and moved to Anchorage in 1923. Jones first worked
for the Alaska Railroad, then (after his marriage) he ran a number of small businesses including a grocery store in
Anchorage, gold mining, commercial aviation, big game guiding, and a hunting lodge. He and his family ran the cannery
at Kustatan until 1933 when he moved the plant to Anchorage.s* One of Jones’ partners continued running the operation
until the early 1950s when winter ice took out the breakwater and pilings holding up the buildings.s4

Jones’ cannery and several others at Kustatan attracted setnet commercial fishermen to the area. On the north side of
the West Forelands several locally well-known fishermen began fishing in the 1940s. One was Lorence Snodgrass, who
in the late 1930s moved to Alaska from Washington. He had a commercial sealing operation at Port Heiden and trapped

4 Lorence Snodgrass, Don Nelson, Nina (Stephan) 4 Sea lion hunting at Kustatan in 1963. Pictured are Nina
Snodgrass, Will Nelson, Ahab, and Penny (from Snodgrass and her half sister Alexandra Allowan
left to right) at Kustatan in the from Tyanek. Donita Peter Collection

late 1980s. Tania Bismark Collection.




furbearers on the Alaska Peninsula. Inthe 1940s, Snodgrass began commercial fishing and trapping on the west side
of Cook Inlet, setting up a place on the north side of the Kustatan Peninsula. In his early years of trapping at Kustatan,
Snodgrass had a partner named George “Slim” Welsh who, after a couple trapping seasons, set off one spring to sell
their catch of furs. Welsh did not return with the money and left Lorence without a dog team. Lorence had to walk to
Tyonek because his supplies had run out. While there he met Nina (locally pronounced “Nayna”) Stephan who was born
in Susitna Station and had moved to Tyonek. Lorence finally walked to Anchorage and caught up with Welsh in a bar.
They settled the score over the fur sale money, and both continued trapping separately in area. In 1942, Lorence and

1§ 4,75 e—

A The Trading Bay Packers building owned since
1948 by George Hayden who fished the
area until 2003. The building was located
northwest of the West Foreland near the mouth
of McArthur River.
NFS Collection H-767.

A A 1930 photograph taken by Anton Balluta at
Qeghnilen Village on the Stony River of Gustingen
Constantine, Katherine Constantine, and Anisha
Constantine. The Gustingen Constantine Family
founded Lime Village in the 1930s.

NPS Collection H-451

Nina were married and eventually set up a home on the north
side of Kustatan. Snodgrass had a small canning operation
for the fish he caught at his setnet sites, and he was a
hunting guide and continued to trap the area into the early
1980s. Tyonek family and friends often visited Lorence and
Nina while they traveled to hunting and clamming locations
in Redoubt Bay and at Harriet Point.

Before Nina and Lorence Snodgrass passed away in 1999
and 2003 respectively, they had moved to Soldotna and built
a home next to their friends Herman and Sarah Lindgren.#
During their time in Soldotna they befriended Mace Manier, a
nurse at the Kenai hospital. Mace bought the West Foreland
property and restored it to much of its original character to
preserve the legacy of its former owners.36

Another noted Kustatan fisherman was George Hayden who
purchased a cannery site northwest of Kustatan in the 1940s.
This was the former site of Harvey Smith who built his plant

in 1929 as a result of the resurgence of the salmon canning
industry in the inlet. The Dena'ina name of this site was
Nliggwa Z'un (“little steambath is there”).87 Hayden, and his
wife fished the area during the summer and fall months, and
then over-wintered in Nebraska. Like the Snodgrasses, Hayden
processed some of the fish he caught and sold the rest to east
side processors.

In 1951, Fred Elvsaas of Seldovia purchased the Jones’ fishing
sites and acquired an upland tract of 160 acres of state
patented land at the Old Kustatan village site. Elvsaas fished
the area beaches, and ran the tender Gladys E, hauling salmon
to the Kenai River canneries for over 50 years. He sold most of
the uplands to the Forest Oil Company that built a tank farm to
receive oil from the Osprey offshore drilling platform. He retains
his fishing rights, a small parcel of land and cabins, and
annually goes to the area for subsistence hunting and fishing.
A number of Tyonek residents were associated with the
smaller canneries and fishing operations at Kustatan.

Among these fishermen was Fred Bismark, Sr. who dug clams
at Polly Creek in the 1920s, and worked on fish tenders while



he and his family had their own commercial fishing operations around Kustatan and Beshta Bay. Bismark's wife’s Aunt
Nina was married to Lorence Snodgrass, so when Tyonek subsistence fishermen and hunters traveled to Redoubt Bay for
hunting up the Kustatan River, or clamming at Harriet Point or Crescent River, they often made overnight stops at the
Snodgrass residence in order to catch the tide change and pay a sacial visit.

TRADING BAY

The Trading Bay area was named for the trade interactions that took place there in the 1770s between the Dena'ina and
Captain James Cook’s expedition.s8 The area extends from the northern base of the Kustatan Peninsula to the southern
base of Granite Point. The area includes many rivers that drain the southern slopes of Mt. Spurr, the Chakachamna
Lake drainage, and glaciers at the northern slopes of the Neacola Mountains including Blockade and McArthur Glaciers.

Art Standifer, Connie Burnell, Robert Standifer, Sr., and Harriet Burnell (Kaufman) at

Robert's Creek in 1983. Photo by Ron Stanek

Several of these rivers have their sources inside Lake Clark National Park and Preserve. River systems in the area form
extensive flats with braided streams, and include McArthur River, Chakachatna River, Middle River, and Nicolai Creek.
The entire area has always been a core wild resource harvest area for Tyonek residents. Age old trails traverse the area
and provided routes for the Dena’ina going from Tyonek and Kustatan into the Alaska Range to interior village sites. Both
Tyonek and Stony River Dena’ina traveled over these trails in the 1800s and early 1900s for trade and social relations.8

Nadudiltnu “current-flows-down-river” ~ McArthur River

McArthur River was the “return” route for precontact and postcontact Dena'ina traveling between Tyonek and Kustatan
on the coast and Telaquana Lake and the Stony River country in the interior. The Telaquana Trail runs from Lake
Telaguana through Telaquana Pass to Chakachamna Lake, down the Chakachatna River to McArthur River and finally to
Cook Inlet. Stony River people carried their bidarkas (kayaks) over the land portions of this route and used them to float
the waterways to their destinations on either the Cook Inlet or Stony River side.%
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‘Old Tyonek 1900 U.S. Census

~ Mielke (2003)

Stephan
Stephan, Eugenia
Stephan, Humah
Pete

Pete, Pavel

Pete, Negintine
Pete, Anna

Pete, Pete

Karup

Karup, Eugenia
Karup, Affanance
Karup, Oakalena
Karup, Pete
Hoomah
Hoomah, Katrina
Hoomah, Alavan
Hoomah, Anna
Hoomah, Butiakonia
Hoomah, Danyia
Hoomah, Oonga

28
31

35
10

25
20
31
20

41
10
50
41
11
10
10

2

Head of house
(wife)

(son)

Head of house
(son)

(son)

widow (cousin)
(cousin)

Head of house
(wife)

(son)

widow (mother-in1aw)
(brother-infaw)
Head of house
(wife)

(son)
(daughter)
(daughter)
(daughter)
(daughter)

b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska
b. Alaska

Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe

Fishing-Hunting
Fishing-Hunting

Fishing-Hunting

Fishing-Hunting
Fishing-Hunting
Fishing-Hunting

Fishing-Hunting
Fishing-Hunting

Fishing-Hunting
Fishing-Hunting

A Tommy Allowan, Herman Standifer, Theodore “Chad” Chickalusion, and Maxim Chickalusion, Sr. at fish camp in 1957

harvesting a beluga whale. Pauline Allawan Collection




1900 Census for (Second) Tyonek

Mielke (2003}

(Note: There are two occupations listed here. The first is what the
resident did “back home" and the second is their occupation in Alaska.)

Finch, Durek
McKeon, William
Harvey, Daniel
Lambert, Charles
Melvourne, Ivan
Madison, John

Madison, Anne

Madison, Minnie
Lambert, M

Callahan, William

Meenan, William
Dinneen, Michael

Monteith, William

Clyde, George
Peter

Peter, Po

Peter, lvan

Peter, Vasili

Peter, Inga

Peter, Theodore
Peter, lvan

Peter, Stepenita
Alexandria
Tesandlex
Tesandlex, Agrifina
Tesandlex, Nicholi
Tesandlex, Savah
Tesandlex, Stephan
Tesandlex, Olga
Tesandlex, Binah
Chaska

Chaska, Marpha
Chaska, Bulcka
Chaska, Groful
Chaska, Eugenia
Nicholi

Nicholi, Stepaneta
Nicholi, Eli

Nicholi, Stephan
Chemashka
Chemashka, As

38
34
41
35
23
49

34

2
46

23

35
35

46

27
49
35
22
12
5

2

22
20
70
70
60
23
16
25
20
21
40
31
6

4

1

31
31
12
10
26
22

b. llinois
b. Pennsylvania
b. Pennsylvania

b. California
b. Connecticut
b. Sweden
b. France
(daughter) b. Alaska
b. New York
b. New York
b. Pennsylvania
b. France
(To AK 1898)
b. Michigan
b. Minnesota
Head of house b. Alaska
(wife) b. Alaska
(son) b. Alaska
(son) b. Alaska
(daughter) b. Alaska
(son) b. Alaska
(adopted son)  b. Alaska
(daughter-infaw) b. Alaska
(mother-inlaw)  b. Alaska
Head of House b. Alaska
(wife) b. Alaska
(son) b. Alaska
(son) b. Alaska
Head of house b. Alaska
(wife) b. Alaska
(adopted son)  b. Alaska
Head of house b. Alaska
(wife) b. Alaska
(son) b. Alaska
(son) b. Alaska
(daughter) b. Alaska
Head of house b. Alaska
(wife) b. Alaska
(son) b. Alaska
(son) b. Alaska
Head of house b. Alaska
(wife) b. Alaska

To Alaska 1896

To Alaska 1898

To Alaska 1896

To Alaska 1896

To Alaska 1898
(left Sweden 1870)
(To AK 1890)

(left France 1870)
(To AK 1898)

To Alaska 1899
To Alaska 1898

To Alaska 1898
(left France 1892)
Laborer / Miner
To Alaska 1898

To Alaska 1898
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe
Tyonek Tribe

Farmer / Miner
Railroad / Miner
Farmer / Miner
Teamster / Miner
Silversmith / Miner
Stone mason /
Miner
Teacher /
Homemaker

Farmer / U.S.

Government Expedition

Medical Student /
Miner
Laborer / Miner

Paper maker /
Miner

Farmer / Miner
Fishing-Hunting
Home maker
Fishing-Hunting
Fishing-Hunting

Fishing-Hunting
Fishing-Hunting
Home maker

Fishing-Hunting
Home maker

Fishing-Hunting
Fishing-Hunting
Fishing-Hunting
Home maker

Fishing-Hunting
Fishing-Hunting
Fishing-Hunting

Fishing-Hunting
Home maker
Fishing-Hunting

Fishing-Hunting
Home maker




Chemashka, Vasili 3 (son) b. Alaska Tyonek Tribe
Eukom 31 Head of house b. Alaska Tyonek Tribe Fishing-Hunting
Eukom, Stepaneta 21 (wife) b. Alaska Tyonek Tribe Home maker
Eukom, Alexandria 10 (daughter) b. Alaska Tyonek Tribe
Eukom, Stephan 3 (son) b. Alaska Tyonek Tribe
Eukom, Inga 1  (daughter) b. Alaska Tyonek Tribe
Stephan 43 Head of house b. Alaska Tyonek Tribe Fishing-Hunting
Stephan, Katrina 31  (wife) b. Alaska Tyonek Tribe Home maker
Stephan, Discon 17  (nephew) b. Alaska Tyonek Tribe Fishing-Hunting
Humah 50 Head of house b. Alaska Tyonek Tribe Fishing-Hunting
Humah, Bariskolga 32  (wife) b. Alaska Tyonek Tribe Home maker
Humah, Nichofal 20 (son) b. Alaska Tyonek Tribe Fishing-Hunting
Humah, Bellia 16 (daughter) b. Alaska Tyonek Tribe Fishing-Hunting
Hurmah, Marpha 12 (daughter) b. Alaska Tyonek Tribe
Humah, Ugenia 5 months (daughter) b. Alaska Tyonek Tribe
Nestesia 25 Female
head of house b. Alaska Tyonek Tribe Fishing-Hunting
Nestesia, Nadalia 5  (daughter) b. Alaska Tyonek Tribe
Pete 31 Head of house b. Alaska Tyonek Tribe Fishing-Hunting
Pete, Terindian 15 (son) b. Alaska Tyonek Tribe Fishing-Hunting
Pete, Dalhea 4  (daughter) b. Alaska Tyonek Tribe
Maria 50 Independent
Head of house b. Alaska Tyonek Tribe Home maker
Maria, S 16 (son) b. Alaska Tyonek Tribe Fishing-Hunting
Feagle 65 Head of house b. Alaska Tyonek Tribe Fishing-Hunting
Feagle, Nicholi 8 (son) b. Alaska Tyonek Tribe
Feagle, Nickoli 25 Head of house b. Alaska Tyonek Tribe Fishing-Hunting
Feagle, Katyina 20  (wife) b. Alaska Tyonek Tribe Fishing-Hunting
Feagle, Nikah 2 (son) b. Alaska Tyonek Tribe
Karup 34 Head of house b. Alaska Tyonek Tribe Fishing-Hunting
Karup, Nastashia 20 (wife) b. Alaska Tyonek Tribe Fishing-Hunting
Alexa 32 Head of house b. Alaska Tyonek Tribe Fishing-Hunting
Alexa, Usha 20  (wife) b. Alaska Tyonek Tribe Fishing-Hunting
Alexa, Nukila 2 (son) b. Alaska Tyonek Tribe
Christina 85 Independent
widow b. Alaska Tyonek Tribe Home maker
Polekea 35 Independant
widow b. Alaska Tyonek Tribe Home maker
Olga 40 Independant
widow b. Alaska Tyonek Tribe Home maker
Deacon 50 Head of house b. Alaska Tyonek Tribe Fishing-Hunting
Deacon, Sikar 15 (son) b. Alaska Tyonek Tribe Fishing-Hunting
Deacon, Nickoli 14 (son) b. Alaska Tyonek Tribe Fishing-Hunting
Deacon, Katrina 10 (daughter) b. Alaska Tyonek Tribe Fishing-Hunting
Deacon, Polakea 15 (adopted
daughter) b. Alaska Tyonek Tribe Fishing-Hunting
Lundquist, Chas 4] b. Sweden (left Sweden 1892)
To AK 1898 Miner
Hicks, Harry 34 b. lllinois To Alaska 1895 Miner
Hicks, Al____ 27  (wife) b. Alaska Matanuska Tribe Home maker
Hicks, Minnie 1  (daughter) b. Alaska Matanuska Tribe mixed
Perry, Frederick 28 b. England (left England 1884)
To AK1895 Miner
Churchill, Frank 35 b. Nova Scotia (left Nova Scotia 1884)
(To AK 1898) Miner




Vonga Bobby?! describes the use of Merrill Pass by Stony River people and his grandmother Vegh K'ich’ayitna, Katarina,
(Katherine Chickalusion Constantine) who came from the Cook Inlet side and married Vegh Nuch’edyux Tukda, Gustingin
Constantine. Andrew Balluta® in an interview with Jim Kari commented on the 1930s photo taken by his father:

AB: Yes, my dad took that picture of the two old people, and Paul Bobby they called him, but their original name is
Constantine.

JK: Paul Constantine, Vonga's father, is your grandfather?

AB: My mother's uncle. And the old people that had this thing in Constantine, Katherine Constantine was my
mother's real grandparents.

JK: What are their names?

AB: Gustingin, Gustingin Constantine, and the old grandma was Katherine. That one is called Veghk'ich'atyitna in
Dena'ina.

AB: All children take their mother’s side of the clan, like Muhzhi. That Katherine had four sisters. They were from
Tyonek or Kustatan. They were supposed to have been sisters, four of them, and she was one: they were Nuhzhi,
and that's what we are, due to my mother.

The marriage described in this story exemplifies the clan connection between Dena’ina living on Cook Inlet and those
living on Lake Clark.

McArthur River is probably the most significant drainage for Tyonek people today. They frequently use the area for
hunting moose, bears, fishing for salmon, gathering wild berries and plants, and waterfowl hunting and egg gathering.
The river mouth and nearby inlet waters are traditional and current Dena'ina hunting grounds for beluga whale and
harbor seal. Camps and a cabin are maintained along the lower reaches of the river. The cabin has been moved several
times as the river continuously erodes its banks threatening the cabin's safety.

Ch'elehtnu “spawning stream” ~ Old Tyonek Creek, Roberts Creek & Tubughneng’ “beach land” ~ 0ld Tyonek
Ch'elehtnu, or Robert's Creek, was the original location of the village of Tyonek. This was the major settlement for the
Tubughna, Beach People, on west Cook Inlet and their village was called Tubughneng’. This was the location of the
major trading post run by the Alaska Commercial Company as discussed in the previous chapter. In about 1900, the

Tyonek 1920 Census: Orphaned Children of the Influenza Epidemic

Mielke (2003)
! Dunagan, David F. 28 b. Washington / Teacher

Dunagan, Lora M. 27 b. Michigan / Teacher

Dunagan, Alberta M. I b. Alaska

Hancich, Edward L. 25 b. Washington / School

Hancich, Helen E. 22 b. Minnesota School

Petroff, Billy 32 b. Orphanage Superintendent

Alexan, Nayjha 14 b. Alaska Native Athabascan / orphanage pupil
- Longcarp, Orfina 15, b. Alaska Native Athabascan / orphanage pupil
| Trenton, Leo 13 b. Alaska Native Athabascan / orphanage pupil

Shedel, Oxina 13 b. Alaska Native Athabascan / orphanage pupil

Evan, Freona 7 b. Alaska Native Athabascan / orphanage pupil

Longcarp, Mary 8 b. Alaska Native Athabascan / orphanage pupil

Evans, Mike 8 b. Alaska Native Athabascan / orphanage pupil
7

Petroff, Veronica b. Alaska Native Athabascan / orphanage pupil




=» Katherine Chickalusion, William
Standifer, Sr., Annie (Stephan)
Chickalusion, and Simeon
Chickalusion. Outside Chief
Chickalusion’s house in Tyonek,
early 1920s

Chickalusion Call

€ Pictured are the Chuitt family at Tyonek.
Alexandra is the mother with Doris (Bartell)
center and Paul Chuitt on the right.

This photo said to have

fater. Nora McCord Col

been taken in 1915, but may be

o of Ivanek Collection

4 The orphanage at *Second” Tyonek in 1897 taken by Dall DeWeese of Canon City, Colorado.
WNative Vil



village was moved to Tyonek Creek due to tidal erosion.% It takes its name Robert’s Creek for the late Robert Standifer
who moved with his two brothers to the area from Kenai in the 1920s. In his teens, Robert lived with Charley Kroto
and his family. Robert, being the oldest child in the household, learned to trap with Kroto in the Trading Bay flats and
Chakachatna River area.

Tank'itnu “fish dock river” ~ Tyonek Creek, and “Second Tyonek”
Tank'itnu is named for the dip netting platform that the Dena'ina used in the inlet prior to 1880.9¢ In contemporary times
this second of three locations for the village at Tyonek Creek became known as “Second Tyonek.”

In the 1890s, Tyonek was a stopping and departure point for miners traveling to the gold fields at Hope and Sunrise, to
fields in the Susitna drainage, further into the Alaskan interior. Sailing sloops left Tyonek ferrying cargo and passengers

A USGS photo of Tyonek taken during the 1898 Mendenhall expedition to West Cook Inlet.

Anchorage Museum of Histary and Art Photo Archives

4 A photo taken in 2004 from approximately the same position south of the former village site.
Phata by Davin L. Holen















1 [810. The two buildings pictured are the Alaska Commercial Company and adjacent warehouse.
was chief of Susitna from 1911 to 1915. He is the tall man in the back. The Alaska Commercial

A A group photo in Susitna Station il
Chief Ephim, Shem Pete’s stepbrother,

€ From left to right: Robert “Bobby"
Stephan, Steven Stephan, Anderson
Stephan, Stephan (his Dena’ina
name means Little Uncle), and Jim
Esai outside of Nikolai's house in
Susitna Station in the 1920s. Steven
and Jim were married to Little
Uncle's daughters. Stephan was the
grandfather of Nora McCord

Fedora Constantine Collection.

€ A family from Susitna Station in
Anchorage visiting. Pictured from
left to right are Jackoe, Nora McCord
as a child, Alexandra, and Nora's
grandmother Annie Ephim. The rest
of the group are a family that lived in
Anchorage. Photo taken in 1925-26.
Nora McCord Collection




“ Brooks Expedition pack train on beach north of Ladd's Station, 1902, by A. H. Brooks.
Courtesy USGS Photo Library, bah00823

Ladd’s Station 1900

Mielke (2003)
Litchfield, 30 b. Minnesota To Alaska 1898 / Miner
Litchfield, William 26 (brother) b. Minnesota To Alaska 1898 / Miner
Schulstad, Olaf 32 b. Norway (left Norway 1897) To Alaska 1899 / Miner .
Larvy, James 42 b. Canada (left Canada 1880) To Alaska 1898 / Miner i
Marston, William 24 b. England (left England 1888) to Alaska 1899 / Miner '
. Stephan 35 Headof house  b. Alaska Susitna Tribe |
i Stephan, Stepenita 35  (wife) b. Alaska Susitna Tribe .
Stephan, Buckskin 12 (son) b. Alaska Susitna Tribe
Stephan, Esback 10  (son) b. Alaska Susitna Tribe
Stephan, Wellalah 20  (sister-in-faw) b. Alaska Susitna Tribe '
Stephan, Nicki 7 (brother) b. Alaska Susitna Tribe ‘
Stephan, Nickoli 22  (brother) b. Alaska Susitna Tribe i
| Stephan, Olga 60  (mother) b. Alaska Susitna Tribe
| Pitski 55 Head of house  b. Alaska Susitna Tribe
| Pitski, Lutchlitakunda 50  (wife) b. Alaska Susitna Tribe
| Pitski, Baval 17  (son) b. Alaska Susitna Tribe
Pitski, Nickoli 10 (son) b. Alaska Susitna Tribe
Kartini 30 Head of house  b. Alaska Susitna Tribe
Kartini, Katrina 30  (wife) b, Alaska Susitna Tribe .
| Kartini, Inga 7 (daughter) b. Alaska Susitna Tribe
" Kartini, Karop 28  (brother) b. Alaska Susitna Tribe

| Ladd, Chas D. 57 b. To Alaska 1896 / Merchant



areas as a feed for sled dogs. God blessed Tyonek natives with a large catch, even more than they could store.
This summer, in a settlement called Chubutnu, which is not far from Tyonek, a new cannery factory was built. The
factory operates four fish tanks and has sixty fishermen along the shoreline to the Tyonek area.

Father Bortnovsky on the steamer Dora, stopped at Chuitna and recorded the following:106

At Chubutnu only one Indian family lives permanently; the others come here to work for the Lad Company.

Mr. Ladd, whom | had the pleasure of meeting before, is a very kind man. He cordially welcomed us. Besides

a saltery, he maintains stores in various places and buys furs. He tries to support the Indians in every way: for

the best hunters he even builds new houses free. Recently he cleared a large piece of land and in time we may

see a native settlement growing on it. He breeds cattle, hogs, sheep and horses. His storekeeper, Mr. White, is a
married man and has a family. ..

Kari and Falli7 describe the use of the Chuitna River and its mouth for fall subsistence fishing. The river mouth and flats
continue to be important for spring and fall waterfowl hunting. In the late fall and winter months, Pacific tomcod run into
the lower reaches of the river for spawning. The late Nellie Chickalusion fished though the ice for tomcods during the 1950s
and 1960s. There is also a fall smelt run that enters the river mouth and these too were caught by Tyonek residents.108 The
lower reaches of the river are used by sport fishermen and are used by clients from the Tyonek Lodge.

Tsat'u kegh “beneath-the-hig-boulder” ~ Susitna Station

Although 7sat’v kegh, or Susitna Station is not within the study area, a brief description is necessary as many Tyonek
families trace their origin to this village. Susitna Station was on the Iditarod Trail. The community stores supplied miners
traveling to Cache Creek or Iditarod.10 The Russian Orthodox Church established a chapel at Susitna Station in 1890.110
When E.F. Glenn came through the community in 1899 he found 183 Dena'ina living there.!1! By the 1910 census there

4 Ladd's Station on north side of Chuitna mouth with Mendenhall Expedition camp tents, 1898, by W.C. Mendenhall.
USGS Photo Library, mwc00017







EONTEMPORARY CIFE ON THE WEST STDE OF COUR TNLET

For the last two centuries, a number of issues relevant to the people on the west side of Cook Inlet have continued

to be pertinent in the present. A dynamic economic system now includes participation in a global economy, which
allows Tyonek residents to continue living on the west side of Cook Inlet instead of migrating to Anchorage or the Kenai
Peninsula. Tyonek has fought to keep access to traditional lands and resources, as shown in the case examples of the
king salmon subsistence fishery and spring waterfowl hunt. Other issues relate to maintaining a sense of identity as
Dena'ina in the face of Euro-American domination of lands, cultural attitudes, and worldviews.

At the beginning of the 21st century, the people of Tyonek maintain a subsistence way of life that reflects their culture
as indigenous Dena’ina people. More specifically this identity includes a continued dependence on king salmon, moose,
beluga, migratory waterfowl, and other wild resources that cannot be separated from their traditions of extended
kinship and the expressive culture of dance, singing, and language. They also maintain connections to the lands on
the west side of Cook Inlet and Lake Clark National Park through the lives and stories of their ancestors, and through
contemporary travel and use.

THE CONTEMPORARY COMMUNITY OF TYONEK

In 2000, the community of Tyonek had 184 residents. Of these, 95 percent were Alaska Native. There were 134 total
housing units, of which 68 were vacant. Fifty-six of these vacant housing units are used seasonally by members of the
Tyonek community who live and work in Anchorage or elsewhere during the winter and return during the summer for
fishing and other activities. In 2000, the median age in Tyonek was 28, which demonstrates a young population. The
unemployment rate in 2000 was 27 percent, although 55 percent of all adults were not in the work force. The median
household income was $26,667, per capita income was $11,261, and 14 percent of residents were living below the
poverty level.!

The main center of the community consists of the Nellie Chickalusion Community Hall that houses the Native Village of
Tyonek Council offices. Residents can come for coffee, the Anchorage paper and morning conversation, and the kitchen
where lunch for elders is prepared. In the community hall, events are held such as the potlatch dances and potlucks.

A The Nellie Chickalusion Council building in the summer of 2003.
Photo by Davin L. Holen, July 2003.




€ St Nicholas Russian Orthodox
Church at Tyonek.
Phota by Davin L. Holen, July 2003.

& The center of Tyonek in the
summer of 2003. Pictured are
the Justin Time store on the
right, the bays and girls club
builidng on the left and the
Russian Orthodox Church in
the background.

Photo by Davin L. Holen, July 2003.

The hall has a panoramic view of Cook Inlet, through two story windows, and above it perched on a hill is the St. Nicholas
Russian Orthodox Church, where on Sundays the local reader holds a service. Nearby are the post office and the community
store, the “Justin Time” that sells basic foodstuffs and soda, and now has a pool table. Between the store and the council
hall lies a building housing the Boys and Girls Club named after the late Chief Simeon Chickalusion. Here, on weekends,
children and a few elders mix for an evening of games, events, and conversation. Across the street is Brittany’s Snack Shop
that specializes in carryout lunches of hamburgers, pizzas, and ice cream.

Tyonek residents in 2005 are attempting to diversify and stabilize their economy and maintain cultural identity. In recent
years the commercial fishery has declined in productivity and value, and this has affected many families with long
histories in the fishery. Because of a generally declining economy in the community, many extended family members now
live either full or part time in Anchorage, the Matanuska-Susitna Borough, or the Kenai Peninsula. The Native Village of
Tyonek Council and the Tyonek Native Corporation are attempting to bring more job opportunities to village residents, and
maintain interest in family and cultural history among village youth.



Since the 1960s, connections between the inland Dena'ina communities of Nondalton, Lime Village and Tyonek that were
established over previous generations have remained strong. Today these ties are the basis for family members’ travel
back and forth between communities to engage in subsistence and cultural activities. For example, the Standifer family
of Tyonek travels to Nondalton in the spring to harvest freshwater fish through the ice from Six-Mile Lake and to visit
with relatives. Tyonek residents also travel between Nondalton and Iliamna, and across Cook Inlet to Kenai to maintain
community relations and for employment. It is also common for people from Lake Clark and lliamna Lake communities to
travel to the western shores of Cook Inlet, such as Spring Point in Chinitna Bay, to harvest resources such as clams, and
to harvest king salmon with friends and family on Tyonek beaches.

INDUSTRY AND JOBS FOR RESIDENTS OF TYONEK

As discussed in Chapter Four, assessment of the potential development of west Cook Inlet’s natural resources began

in the 1850s when Peter Doroshin explored Cook Inlet for potential gold and coal deposits for the Russian Government.
Gold was never found and coal deposits proved to be of poor quality. However, the development of natural gas reserves
in Cook Inlet resulted in the use of lands for processing facilities and extraction points. Timber has also been a major
resource. Additionally, for many residents of the west side of Cook Inlet, commercial fishing has been a key economic
activity for over a century.

0il and Gas Exploration and Development

In the early 1960s, natural gas was discovered in abundant quantities and developed at several west Cook Inlet
locations. For example, in 1962, natural gas reserves were found at the mouth of the Beluga River (see Figure 7.1).

v The Standifer family fishing near Robert’s Creek in June 2004. Photo by Davin L Holen




In subsequent years, petroleum deposits were discovered at Granite Point and McArthur River. These fields were
developed offshore and came online in 1967 from platform drilling rigs in Trading Bay.2

Tyonek benefited from gas exploration and development when, in 1964, the village received $12.9 million from the sale of
oil and gas leases on lands within the Tyonek (“Moquawkie”) Reserve, which had been established by Congress in 1915.
Tyonek won the right to receive and administer these funds after several years of legal actions involving the Department
of the Interior. At issue was whether Tyonek itself would receive the money for exploration and development of the
subsurface oil and gas on reserve land and, if so, whether the people of Tyonek would be allowed to decide for themselves
how to manage these funds. The Native Village of Tyonek Council invested the money in 60 new homes; infrastructure

Milestones: Cook Inlet Qil and Gas Development

Alaska Oil and Gas Quarterly (February 2003)

1853: Russians find oil seeps on inlet's west side.

1882-89: Prospectors attempt to drill for oil on inlet's west side. One well briefly produces 50
barrels per day.

1903-06: 0il development at Qil Bay.

1911: Union Qil of California (now Unocal) begins selling petroleum products on Kenai
Peninsula.

1950: Havenstrite Oil Co. drills test wells on Cook Inlet's west side. Wells are dry.

1957: Richfield Oil Co. discovers commercial oil field at Swanson River, on Kenai.

195860: Unocal and Marathon Oil Co. discover gas on Kenai Peninsula including Kenai gas field.

1961: Swanson River field begins production.

1962: Beluga River gas field on inlet’s west side is discovered. :‘
1964-66: Middle Ground Shoal, Granite Point, McArthur River offshore fields in inlet are :

discovered.

1967: Offshore production begins in Cook Inlet.

1969: Major plans at Nikiski, near Kenai. Open: Tesoro refinery, Unocal ammonia/fertilizer
plant, Phillips-Marathon liquefied natural gas plant.

1978: Unocal doubles size of ammonia /fertilizer plant.

1985: Marathon installs Steelhead platform.

2002: Forest Oil Co. begins production of Redoubt Shoal oil field. New field doubles inlet’s

remaining reserves.

including roads, a store and coffee shop, a guest house, water treatment facilities, and a village maintenance shop;
and Anchorage real estate. As part of the economic growth package of gas leasing, a mile-long lighted runway was
constructed at Tyonek with state funding.

Further exploration for gas and oil on Tyonek lands located reserves that could not be developed due to the inadequate
technology, and the few gas wells developed on reserve lands sanded up. Several investments failed. Also, within a few
years' time, tragedies hit the village when several key community leaders died. After these events, community members
expressed ambivalent feelings about the changes that the money had brought to their traditional way of life.3 The hour-
long film Tubughna: The Beach People by Brink and Brinkt was produced at the request of the Tyonek village council and
it chronicles some of the changes at Tyonek that followed the lease sales.




€ Tjonek Village Council members discuss
plans for new construction with BIA
representatives in the early 1960s.
Clockwise from far left is Francis Stevens
(BIA) not pictured, Albert Kaloa, Jr., Edward
Krato, Robert Bennett (BIA Commissioner),
Seraphim Stephan Sr., Fred Bismark, Sr.,
and Emil McCord, Sr.

The old village council office is now

the location of the Boys and Girls Club.
Pictured above on the wall is a portrait of
Simeon Chickalusion given to Tvonek by
George Spernak.

Native Village of Tyanek Collection,

=» Seraphim (“Slim”) Stephan, Bert
Longearp, and Emil MeCord, Sr. review
shipping manifests for building materials
for the new house construction in 1964
Native Village of Tyonek Collection




=» Eddie Kroto mends nets with
Mrs. Martha Alexan in the 1960s

Native Village of Tyonek Callection

Today, modern technology has allowed development oil reserves on Tyonek lands. A few jobs at the nearby Beluga power
plant, where electricity is produced from Cook Inlet gas, provide income for some Tyonek residents.

There are also natural gas pumping stations now located on neighboring Cook Inlet Region Incorporated (CIRI) lands
and Tyonek residents work in maintenance and construction of these small facilities. The single Tyonek-based construction
contractor (Tyonek Contractors LLC) installed a gas pipeline from wells at North Foreland to the main line running to Beluga
and Anchorage. The company also installed and maintained drill-pads and feeder lines for gas removal and transport.

Commercial Fishing

As was discussed in the previous two chapters, commercial fishing had a major impact on the economy in west Cook
Inlet by providing jobs for Dena’ina residents and newcomers to the area. Tyonek, and other west side fishermen,
continue to fish off the beach at setnet sites and to sell their fish to Kenai and Anchorage processors. Commercial
fishing had provided a major source of income in Tyonek, a community with few other jobs, until the late 1980s and early
1990s. Since that time, this fishery's productivity has gradually declined due largely to inlet-wide management practices
that focus on the intercept drift fishery south of Tyonek in the Central District of Cook Inlet. Whereas in the 1980s there
were over 25 commercial setnet permits in the village there were fewer than ten in 2005. With declining numbers of

fish reaching the area around Tyonek, reduced numbers of fishing days, and declining fish prices, the fishery was no
longer economically viable for Tyonek fishermen. However, because of their love of the fishing way of life and the life
values being taught to their children at fish camps, some fishermen have invested heavily in new boats, nets, and other
equipment with money they have earned in cash jobs elsewhere.> In 2005, the Native Village of Tyonek and fish buyers
in Anchorage developed a new plan for harvesting and marketing their commercially-harvested salmon. Under this plan,
fishermen learned improved methods of handling and caring for the salmon by bleeding the freshly caught fish and
keeping them on ice until delivered to Anchorage. Incentives for the fishermen included higher fish prices and pickup
and delivery services. Although Tyonek fishermen were hopeful for a productive 2005 season, a record low return to the
upper inlet cut short the hopes of many.6 Nevertheless, Tyonek fishermen plan to be back on the beaches to carry on a
long established tradition.




€ At the new store in Tyonek, Robert Standifer, Sr.
helps [sabel Stephan and Peter Constantine in
1963.

The new store provided a wide variety of goods
including fresh, frozen, and packaged goods
and firearms, ammunition, and gasoline. The
store was owned by the Native Village of Tyonek
and leased by Lawrence and Ray McCord for
over 20 years.

Native Viliage of Tyanek Collection

€ Construction of new homes in Tyonek in the
1960s. Every family received a new house
complete with furniture.
Native Village of Tyonek Collection.

Beluga Coal Field

In the late 1970s to the mid 1980s, studies evaluated the potential production of coal from the Beluga deposits west of
Tyonek. Because of the coal’s high sulfur content, it was undesirable for markets in the United States. Construction of
a mine and transport to tidewater at Granite Point added costs making it too expensive for shipment to Asian markets.
Consequently, the developer, Diamond Shamrack Corporation, put the project on hold. Recently, the prospect of mining
Beluga coal has again surfaced as current prices, markets, and extraction technology might make it economical to bring
a mine to full production.

TYONEK LAND STATUS AND ANCSA LAND CLAIMS

Figure 6.1 depicts the major landholders on the west side of Cook Inlet. These landholders include the Tyonek Native
Corporation, CIRI, the Bureau of Land Management, and the National Park Service. Residents of the east side of Cook
Inlet also hold lands including the Seldovia Native Corporation (SNA). According to Elvsaas,” during the Alaska Native
Claims Settlement Act (ANCSA) entitlement process the Seldovia Native Association had to choose from deficiency areas
because of state selections in the vicinity of Seldovia. As of 2005, land selection and transfer were still incomplete for
the village corporations of Tyonek, Knik, Salamatof, and Seldovia.



A Max Chickalusion, Jr. and Max Chickalusion, Sr. A Siblings, Brandy and Randy Standifer commercial fishing
commercial fishing in 1968. They are pictured near Tyonek Creek in July 2005.
loading fish at the scow in Cook Inlet. Photo by Davin L. Holen
Chickalusion Collection.

Until the passage of ANCSA, Tyonek lands were under a reserve status. With the passage of ANCSA Tyonek elected to
participate and the former reserve lands became the property of the Tyonek Native Corporation (TNC), with 303 people
enrolled in 1974.¢ Today TNC has holdings in a broad range of industries including defense manufacturing, aircraft
maintenance, information technology services, environmental remediation, oilfield support services, and tourism. TNC
manages 190,000 acres of land, to which it has rights for the extraction of resources. Besides the search for gas on
Tyonek lands, the corporation has also logged a portion of the land and sent pulp to Asia.

In 2005, a multitude of resource development and extraction projects were under way on TNC lands.9 These included
the development of a resource management plan for wildlife, timber, and fisheries. A sport fishing and hunting lodge
run by the private company (MUM Alaska LLC) operates a lodge with guided fishing and hunting trips on TNC lands at
Conabuna Lake; locally known at Blood Lake. The lodge employs Tyonek residents as guides and lodge workers.

Timber Extraction

Since the 1970s, state lands around Tyonek have yielded harvests of beetle-killed spruce. Kodiak Lumber Mills Inc.
conducted the harvest and ran a chipping facility and loading dock on TNC land near Tyonek Creek. Chips were produced
at the mill and loaded onto ocean-going cargo vessels. As a result of this timber harvest project, the formerly-timbered
land grew up in grass cover that was undesirable for moose and other native wildlife.

In 2003, more beetle-killed timber on TNC lands resulted in the extraction of logs for an overseas market. No chips

were produced, but the dock was used for loading log ships. Tyonek Contractors LLC built access roads and the loading
service area. In conjunction with this timber removal program, management plans were implemented to manipulate the
forest habitat to be conducive for moose browse and other wildlife habitat.

Timber extraction on Tyonek Native Carporation (TNC) lands has garnered the village income to continue its work in
providing health care and economic development.



CONTEMPORARY SUBSISTENCE

As described in previous chapters, for centuries west Cook Inlet residents have participated in an annual cycle of
resource harvest and use for food and raw materials to sustain their communities. Today this cycle plays a very
important role in maintaining connections between the lands and people of the region. The cycle begins each spring as
increasing hours of sunlight bring a new growth of plant life, accompanied by migrations of birds, marine mammals, and
fish, and the birth of young moose, bears, caribou, and many other animals.

In April and May, west side fishermen set their nets in inlet waters to harvest runs of hooligan and salmon, while Tyonek
bird hunters travel to the sloughs and wetlands where migrating geese and ducks are harvested. West Cook Inlet
residents travel in their dories and walk to the beaches for the clam beds of Redoubt Bay and Tuxedni Bay on the edge of
Lake Clark National Park and Preserve.

€ The Tyonek Lodge on Congabuna,
“Blood Lake.” run by MUM Alaska LLC
under lease from the Tyonek Native
Corporation.
Courtesy of MUM Alaska.

In the summer, the king salmon return to the streams of west Cook Inlet. King salmon have been the mainstay of the diet
of the Dena’ina of west Cook Inlet since they reached these shores from the interior. Today, Tyonek residents catch king
salmon in subsistence gill nets with the help of family who return to the village specifically for this reason during the
summer. Fish camps are found at old village sites and other locations that were used by village ancestors.

In the fall, moose are hunted on the flats near McArthur River and silver salmon are taken in rivers and on inlet beaches.
Winter months find ice fishermen catching trout and hunters harvesting moose, ptarmigan, and grouse closer to Tyonek.
Winter is a time reserved for religious and other community activities, and for sharing and eating the rich bounty of
foods. West Cook Inlet residents travel to Anchorage or the Kenai Peninsula to spend time with family members who
have moved to urban locations in search of jobs and more educational opportunities for their children. In exchange,
these urban family members occasionally return to the village during the winter to participate in potlatches and other
celebrations, dances, and family visits.

Although the days of snowshoeing and dog sledding through Lake Clark Pass or Merrill Pass have passed, some west
Cook Inlet residents still travel to the interior communities to fish for pike and whitefish with their interior relatives

at Nondalton, lliamna, and Lime Village. Likewise, their interior community relatives travel to Tyonek to participate in
subsistence activities. Even though travel within the region is largely by air taxi services, there is a revitalized interest in
ground travel by snowmachine over the age-old Dena’ina trails that traverse Lake Clark National Park and Preserve. Port
Alsworth, Tyonek, and Nondalton residents have made several of these snowmachine trips in recent years.1¢ These trips
strengthen ties among families and to the ancestral lands of the interior where these now coastal people once lived.
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In summary, although modern society has reached the peaple of west Cook Inlet, bringing aircraft, guns, and motorized
boats, the traditional rhythms of life remain linked to the seasons, and the lands and waters that support their way of
life. The following discussion of several key wild resources demonstrates their importance to contemporary west side

residents. These case examples also illustrate the complexities of contemporary natural resource management now faced
by subsistence fishers and hunters from Tyonek.

€ Tyonek Residents watch as a beluga whale is
butchered in summer of 2001

Chickalusion Collection

Taking Back the King Salmon ~ Maintaining Subsistence Rights!!

As noted in Chapter Two, the Dena’ina of west Cook Inlet have relied on the return of king salmon runs in early spring to
end the late-winter scarcity of resources. This return of the large, rich king salmon is like the breaking of a fast. By the
early twentieth century, Euro-American introduced gill nets had replaced the earlier technology of spears, traps, and dip

nets. However, the timing and social activity surrounding the harvest of the spring runs of king salmon has not changed
since pre-contact.

In 1964, a decline of king salmon stocks occurred in Cook Inlet due to commercial over-harvests, and all fishing on these
stocks was prohibited. In 1978, the Alaska Legislature established a priority for subsistence fishing and hunting if the
use of the resource was deemed ‘customary and traditional.” Under the provisions of this legislation, the Dena'ina of
Tyonek submitted a regulatory proposal to the Alaska Board of Fisheries to reopen the subsistence king salmon fishery.

A McCord family at their fishcamp in 2004.
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=» Harry Bartels and Randy
Standifer moase hunting
on the McArthur River

Frank Standifer Il Collection

Tyonek's justification was that “by opening the general sub-district of the Northern district to subsistence fishing of
king salmon, Tyonek residents will be able to put away this preferred fish. Historically, Indians of this area have sought
and put away the king salmon in preference over the chum, pink and coho salmon.” 12 The village was not asking for a
new fishery to be opened but a traditional fishery to be reopened, a distinction that the Dena'ina reiterated during the
proceedings.

Sport fishermen opposed the reopening of the traditional fishery. Their representatives remarked during the board
proceedings that the Tyonek people were looking for a ‘gourmet’ food and that the subsistence fishery should be directed
to the more abundant sockeye salmon. Following the staff report, public hearing, and a short final discussion, the board
rejected Tyonek’s proposal for several reasons.!? The board found that there was no ‘need’ for subsistence foods in Tyonek
because, in the board’s view, new oil exploration and gas leases would lead to a new economy for the community, and
seasonal commercial fishing provided employment. In this action, the board did not recognize the cultural and social
values which the Dena’ina of Tyonek associate with the use of kings. Most board members did not acknowledge that king
salmon were any different than other species for meeting ‘subsistence needs.’

During this meeting, the board found no evidence that an early king salmon fishery would affect the return and growth
of king salmon stocks or would interfere with a sustainable run of king salmon stocks.!* The board authorized sport
fisheries for king salmon in fresh waters near Tyonek.

Following the decision, four Tyonek elders filed suit in Alaska Superior Court on behalf of the village. The court quickly
ruled in Tyonek’s favor. It found no evidence to suggest that the subsistence harvest would harm the king salmon stocks
and ordered an emergency opening of the fishery, May 24th, 1981. The court also found that the Tyonek king salmon
fishery did indeed support a customary and traditional use and that the board could not, under the state subsistence
law, direct this traditional use towards a different stock of fish.

In the 1980s, the re-established subsistence king salmon fishery continued to be based on kinship lines and to be
conducted from traditional fish camps. Use of the Dena'ina language persisted in the fishery with phrases such as
K'iyitin (smoked backbones), baba (dried fillets), and balik (smoked strips).




This case example of the Tyonek king salmon fishery illustrates two important points that often come up in contemporary
debates about subsistence fishing and hunting. First, the Board of Fisheries confused ‘need’ with ‘tradition’ by viewing
any salmon species as adequate for Tyonek subsistence practices. Second, the board categorized king salmon as ‘sport
fish’ because of their ‘gourmet’ preference in western culture largely because of the lobbying effort of sport fishing
representatives. Only through successful application of the state subsistence law were the Tyonek people able to regain
a customary and traditional fishery for king salmon in the face of misunderstandings about the meaning of traditions
and opposition by other, powerful user groups.

A Members of the Tyonek Dance A Tyonek residents and visitors dance with a visiting Yup'ik
3 [ { dance group at the Nellie Chickalusion Council
Building in November of 2004
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‘hato by Davin L. Holen

Robert’s Creek Fish Camp

Each summer many Tyonek residents move to their cabins and fish camps south of the village. It is possible to walk from one
end of the encampment to the other, which stretches along the coast from the village to near Granite Point (see Figure 1.1),
but everyone travels along the beach or back roads by pickup truck or four-wheel ATV. These vehicles provide a means to haul
supplies and fish, and encounters with brown and black bears are common. The encampment is a group of cabins shared by
extended families. One, at Robert's Creek, belongs to the family of the late Robert Standifer, Sr.

Robert’s Creek is the second farthest fish camp south of Tyonek. Families reach Robert’s Creek by driving on the

roads built to extract timber and manage the gas lines. On the beach to Robert's Creek, is the site of the second old
village that is prominently pictured in the Mendenhall photo of 1898. This is the site of another fish camp founded by
Frank Standifer, Sr. Today, his son Frank, Jr., his children and grandchildren conduct their commercial and subsistence
fishing there.

The Robert's Creek fish camp was begun by Robert Standifer, Sr. who traveled from Kenai to start a new life in Tyonek.
His two brothers, Bill and Frank, joined him later and established their own fish camps along Beshta Bay and Tyonek
Creek, respectively. Today there are numerous families from Tyonek who have cabins in Beshta Bay. Among these
families are the McCords, the Bismarks, and the extended family of the late Bill Standifer, Sr. Some cabins are new and




some were hauled from the village in the 1960s. Many of the fish are processed at the camps and each cabin has a
companion smokehouse.

Some of the people processing fish at the Robert's Creek camp are relatives who come from nearby Anchorage or
Chugiak. They help catch and process fish for seven families, most of whom live in Tyonek. The fish are processed
in several ways: jarring, smoking and then jarring or kippered, smoking in strips, cut smoked fillets, and other
types of smoked fish. While at camp, people also eat fresh fish, especially the sockeye that are caught in the nets.
Sockeye are generally not processed for later use.

Since the early 1980s, when the Tyonek subsistence fishery was re-established, it has been monitored by the Alaska
Department of Fish and Game. The Tyonek village council has worked closely with the department to help document the
importance of the fishery and obtain accurate harvest information. Researchers have always been welcomed into the homes
and camps of village residents, although sometimes with a degree of uncertainty.

In the spring of 2004, Division of Subsistence staff visited fish camps to observe, document, and participate in
fishing activities. Researchers assisted in pulling nets and taking out fish, and then watched and photographed
the cutting process as demonstrated by the matriarch of the camp, Harriet Kaufman. Harriet, her daughter, Connie
Burnell, and sister-in-law Jane Standifer cut the fish and apportioned amounts for distribution to each household.
While Connie and Jane did the basic gutting and removal of the heads, Harriet did the final cuts to prepare the fish
for the smoke house.

For two days everything people talked about had to do with fish. Researchers visited several camps, watching nets
being set in the mud, learned how the nets were adjusted to stay just on the edge of the water, and how they were
adjusted to catch fish in both the incoming and outgoing tides. Researchers were allowed to photograph and take notes
documenting the harvest and use of the fish. Most of the processing and preservation methods go back generations.
Women usually pass on this knowledge by teaching their children how to perform all the steps in the process. The series
of photographs on the following page illustrate subsistence salmon processing in contemporary Tyonek.

Subsistence Moose and Traditional Harvest

Since the mid 1990s, the area around Tyonek, State
Game Management Unit 16B (GMU-16B), has been
classified as a Subsistence Tier || moose hunting
area.!s As such, Tyonek hunters must apply to qualify
to receive a special permit to hunt moose between
mid-November and the end of February. Traditionally,
Dena'ina hunters took moose whenever they needed
the meat, but fall and winter hunting were the

norm. Moose do not typically move out of the higher
elevations to the west of Tyonek until deep snow
drives them down onto the Trading Bay flats and

4 Dan Foster and Connie Burnell in 1980 at Robert s Creek Fish

Camp. Dan Foster, along with Ron Stanek, were early forested areas around Tyonek. This winter season
Division of Subsistence researchers who began working in allows hunters to harvest moose as they become
Tyonek in the early 1980s. available. Although the physical condition of moose
Photo by Ron Stanek may not be optimal, the meat usually comes at a

time of year when supplies of fish and cash reserves
run low.16



Spring Waterfow! Hunting

In 2003, the first legal spring/summer migratory bird season took effect in Game Management Unit 16B for the village

of Tyonek. Under the 1997 Protocol Amendment of the 1916 Migratory Bird Treaty Act, eligible Alaskan communities and
indigenous inhabitants of those communities may take select species of migratory birds in each community’s traditional
use area. Tyonek residents take ducks and geese beginning late April and early May, and gather bird eggs (primarily gull
eggs) in May and June. Traditional bird hunting and egg gathering areas include the Susitna River flats west of the river,
Chuitna River flats, Trading Bay flats, and Redoubt Bay flats.

Prior to the new ruling on spring land summer hunting and egg gathering, Tyonek hunters had lost the northern part
of their use area around the Beluga and Susitna rivers. They were displaced in the 1940s, by Anchorage hunters who
built permanent cabins, landing strips for airplanes, and having outwardly stopped Tyonek hunters from using the area.

A Connie Burnell and her son Zackary gut fish while Connie’s mother, Harriet Kaufman, performs final cuts.
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A The salmon moves counter-clockwise A Harriet Kaufman performs the final cuts
around the table from gutting to preparation while Jane Standifer gets the gutted fish
and then final cuts ready for Harriet
Photo by Davin L. Holen, June 2004 Phato by Davin L. Holen, June 2004

& The final cut of a salmon fillet
FPhoto by Davin L. Holen, June 2004




Standifer Family mn 1983

Tﬂbagh tsendesu tslu‘ tﬂhb]'* tarl'lk'lts Jefferson Trenton & Wilham McC 'nLi m 1983

| went down to the beach and 1 set out a net
e qu'ﬂ Slkl t‘llldﬂtl'

| caught some fish.

o —

Constantine Family in 1984,

Neq' ts'ayiniu.

| took them out of the net.

Anme Chickalusion in the 1960's

Tunyelyu.
| carried them back.

Alexandra Allowan & Kathenne Nicolie in 1981

Ghest'uts'.
| cut themn.

e

Max and Nelhe Chickalusion m 1981

Balik nghesghun.

| made balik (salmon strips).

Hamet Kouffman & Jane Standifer i 2004

Bilni'at nut1 tughettl'it ts'u yr'at tugheldatl'.
| put them in brine and soaked them.

Nellie Chickalusion i 1981

K'eghun tsesithkugh ba tuyaghetu.

| soaked them for half an hour.

Harmiet Kauffman & Jane Standifer in 2004.

Yetht: ba dayintdatl'. Yudeh duyetu
Then | took them out ’ i

S ——— T e

| hung them up.

Yetht1 bet'ugh 1delq'un.

Then | built a fire under them. l

Nughelggenqets' bet'ugh 1daalq en.
| kept a fire under them until they were dry. F
- — e — ——

¥. Chappell, T Cullen, & S. Standifer n 2004.

Yetht: nalggen hnuq'u tsutngheltuk'. |
Then when they were dry, | ate them all up. L
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Poster by Domta Peter & Davin Holen. Photographs by James Fall, Dan Foster, Sandi Trenton, and
Davin-Holen. Onginal Story Published in Dena ‘ma T 'qit ‘ach’: The Way the Dena ‘ina Are in 1975,
Story Collected by Jomes Kar. [lustration by Luann Wetmore, Alaska Natwve Languoge Center
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Photas by Davin L. Holen, June 2004.

Tyonek hunters continued using the areas to the south of the village on Trading Bay flats but were confronted by non-
local sport hunters who chased them out of cabins and camps that Tyonek people had established along Nikolai Creek,
Middle River, and McArthur River. The presence of cabins and airstrips and planes flying low around their hunting areas
are reasons Tyonek hunters give for leaving the area and moving elsewhere. The creation of wildlife refuges has been
beneficial to the wildlife but in some ways detrimental to Tyonek residents because the refuge draws other hunters to
Tyonek’s traditional hunting areas and increases competition between the two groups.17

DENA'INA LANGUAGE, EDUCATION, AND CULTURE

Modern Education and Dena’ina Culture

Formalized education in Tyonek today takes two forms; that which is taught at the Bartlett School run by the Kenai
Borough School District (KPSD), and that which is taught through culture camps. Village administrator Connie Burnellis
described her experience in the Tyonek school system. She attended the Bartlett school from 1978 to 1991, where grades
kindergarten through 12 are currently taught. The school itself was built in the late 1960s at the same time as the
construction of new homes in Tyonek. A senior wing was added in the early 1970s to accommodate a growing number

of students who were housed with their families at a timber camp near Tyonek Creek. According to Connie, there were
enough students in the school to graduate 12-13 per year during this busy time.



The timber camp closed around 1982 and the student population dropped. In addition, because of the loss of jobs from
the timber mill closure, some Tyonek families left as well. By the time Connie graduated in 1991, there were only three
students in her graduating class. Today, there are usually around 50 students in the school for all grade levels. Many
high school students, however, leave to attend high school in Anchorage, or travel to Mount Edgecombe, the boarding
school for rural Alaska residents, or more commonly to Native American schools in Oregon, such as Chemawa High School.

The education that Connie received at the Bartlett school is similar in terms of curriculum to that which is taught at
other KPSD schools. However, during her first couple of years (late 1970s-early 1980s), there were Dena’ina language
classes taught by Max and Nellie Chickalusion. These stopped by the early 1980s when there were too few students to
support the language program.

The school was a gathering place for cultural activities that were held in the evening and provided an important
opportunity for young people. After the school population decreased and budget cuts took place, all school-sponsored
Dena'ina cultural activities ceased. In the evenings, the elders continued to provide some Dena'ina activities including
traditional dancing and singing. However in 1983 or 1984, this stopped after Sergei Californsky, an elder who was a key
participant, passed away.

Today, the parents of Tyonek organize three cultural events associated with the school. Since September 2003, there

is an annual culture camp at the Chakachatna River, where students spend four days. Holding this camp in early
September allows it to coincide with the traditional time that families moved to McArthur River for the fall moose hunt.
Connie estimates that 10-15 percent of the families in the community continue going to their McArthur River camps
every year. The goal of the camp is to get most of the rest of the youth out of the village to participate in a traditional
subsistence activity. In the fall of 2005, the new principal at the school told the community that he would not penalize
students for missing class to attend the culture camp. In fact, the camp was held during the school week and two of the
four teachers accompanied the students, even though it is not an official school activity.

Another culture camp is held at the Nikolai River and local lakes in late winter where freshwater ice fishing is the main
activity. In 2004, about 75 percent of the youth in the village attended this camp.

A third cultural camp is held in the summer on Viapan Lake near Beluga at a cabin site owned by the village council.
The site was sold to the council by a former schoolteacher who saw the importance of teaching youth in an appropriate
setting that put the topics more in the context of everyday life. The first year of the camp saw a few cultural activities
held, but the main emphasis was to get the youth away from the village: their video games and televisions, and out into
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the woods. In subsequent years, subsistence salmon fishing and berry picking will become regular camp activities.
This camp is also needed because many youth no longer accompany their parents to fish camps, or their parents have
stopped fishing due to work conflicts and poor production in the commercial fishery.

The camps also provide an opportunity for the exchange of knowledge, ideas, and experiences with guest speakers and
participants. InJuly 2005, a Division of Subsistence researcher was invited to give a presentation on the West Cook Inlet
Project and discuss matrilineal descent systems, a key feature of traditional Dena'ina social organization. The emphasis
of the lesson was to introduce the youth to how matrilineal kinship and the clan system functioned, and how this

relates to their own cultural heritage. Using information gathered during the West Cook Inlet Project, the youth received
instructions in how to diagram a family tree. Working together as a family with their brothers, sisters, and many parents
who were also present, the youth diagramed their family tree. They traced their lineage back three generations and then
were asked what their last name would be if they traced their heritage through their mother’s line. In addition, during the
introductory presentation, the researcher brought up the topic of clans and some adults present said they knew to which
clan they belonged. How matrilineal descent functioned in raising boys was also discussed and one adult said his uncle
(his mother’s brother) helped to teach him how to hunt.



Also participating in the kinship system presentation and family tree activity was Donita Peter, who taught a Dena'ina
language lesson in which she continued the theme of kinship. These types of activities exemplify how the community is
trying to teach the youth about their cultural heritage and its continuing application to contemporary life in the village.
Below Donita Peter discusses the cultural knowledge she gained from her Aunt Nellie Chickalusion.’® Another long-
standing cultural activity in Tyonek is Dena'ina dance and singing, described in the following section.

Identity, Dance, and Song

The contemporary self-identification of the people of Tyonek as Dena’ina has been infused with a new awareness of

their cultural identity through expressive culture such as song and dance. Dancing and drumming have incorporated
influences from other Alaska Native cultures and especially from the healing drumming circles and dancing of the Plains
Indians. On November 16, 2005, Division of Subsistence researchers attended a potlatch/potiuck given in honor of
Tyonek elders. In attendance were four drum groups (from Tyonek, Kenai, and two from Anchorage), and a Yup'ik drum
and dance group from Wasilla called the Miracle Drummers. Much of the drumming was of the Plains Indian type, in
which each person beats a large central drum in unison with their fellow drummers. The beats ascend in volume and
tempo with chanting by participants, and each drummer takes a turn chanting. The music typically has an intensifying
effect on the performers as they become engrossed in the rhythmic chanting of the music. A large audience of guests

4 Donita Peter’s grandmother Agraphina A Feona Allowan’s marriage to Jerry Peter in 1951. Jerry
Chickalusion Avakumoff Chuitt and mother Louise was 30 and Feona 15 at the time.
Chuitt Slawson Standifer in Tyonek 1939-40 Chickalusion Collection

Chickalusion Collection.



Dena'ina Voices: Donita Peter

Donita Peter is the great granddaughter of Tyonek’s Chief Theodore Chickalusion. Her matrilineal
grandmother was Agraphina Chickalusion who was Max Chickalusion, Sr.'s older sister. This great
grandmother, as well as Donita's Aunt Nellie Chickalusion, taught Donita traditional Dena'ina lifeways
and spiritual beliefs. Nellie Chickalusion was a strong woman with a determination to pass on
Dena'ina language and culture. She taught the Dena'ina language to children, and developed many
language materials for students to use. These materials are still used in Dena'ina language lessons
today. Donita Peter is following in her Aunt Nellie's footsteps in developing materials for Dena'ina
language lessons, and in passing on oral and spiritual traditions. The following texts are derived
directly from some of Donita Peter’s written work called “Tebughna: Tyonek Peoples' History: Before
Our Time: Nanuset” which is closely informed by Nellie Chickalusion’s teaching.

“During Dena'ina early history traditions were passed on from generation to generation in order to
follow their designated destinies. Grandmothers, grandfathers, aunts and uncles motivated the
youth, instructed adults, and led these large communal societies since time immemorial.”

“Nellie and other Dene’ elders often spoke of how extensively our Dene' people traveled . . .,
hunting, trapping, sharing stories, trading and fishing . . . . While they traveled they took care not to
disrespect the land by leaving litter along the trails. Dene’ Elders stated that many of the trails the
Dene’ followed were first traveled by animals and many of the ones we follow today are thousands
of years old. When Dene’ people traveled they would sing their tribal songs to let others know that
they were arriving with good intentions.”

“In traditional Dene society the care for Elders, the disabled, and the children is of utmost
importance as these were ones who may not be able to care for themselves. These are the ones
who we can teach and learn from. Elders spend hours telling children and adults stories about Dene’
history. ...Children were treated good so that when it was their turn to take care of their family, they
would do it willingly and without dread.”

“Kinship ties were strong within the clans. Each member did what they could to ensure the health
and well-being of each other member. Each member was taught by the elders how to encourage
otherls] to reach their highest and best potential.”

“Marriage was highly regarded in early Dene’ society. When two people decided to marry each
other the courtship began with the husband-to-be bringing gifts to his future wife’s family and
asking the mother of the daughter if he could marry her daughter. If the mother and father
agreed the husband would live with the family for a year. During the year the two slept in separate
compartments but proved to each other daily that they were worthy of each other. If their love and
respect for each other grew within that year the man and his new wife would build a home to live in.
A marriage potlatch would take place and the two would move into their new home."

“Children were very much wanted in a family. They were lovingly cared for by all members of a clan.
During the long winter nights the elders would spend hours telling children clan history, singing them
songs, teaching them to dance, and reminding them how to best behave.”

“During the day older sisters and brothers would take the children with them as they fished, snared,
trapped, and played. If there were no older brothers and sisters, young aunts and uncles would take
the children to do the same.”




“When girls were older they would spend most of their time with their mothers, aunts, and
grandmothers to learn skills such as cooking, sewing, tanning, quill beading, making fish traps, and
snares. They were also taught how to properly take care of their bodies when they became women.
They were also taught how to love and respect their husbands and children.”

“When boys were older they spent more time with their fathers, uncles, and grandfathers to learn
skills such as hunting, trapping, fishing, weapon making. They were also taught how to properly

take care of their badies when they became men. They were also taught how to love and respect
their wives and children.”

“When | asked Aunt Nellie where we would have been taught before the BIA brought the school into
the village she said as she pointed all around us, ‘All that you see around you is your classroom.
All that you see, hear, feel and do is your education.””

“Before Christianity when their was a death in the Dene’ community the deceased would have been
cremated as the Dene’ believed that our bones like the bones of animals needed to be burned in
order to become purified. This would be performed by the father's family of the deceased... After
the funeral a Funeral Potlatch would take place. This would last for three or more days. A year after
the funeral, or when the family of the deceased prepares the materials necessary for a potlatch a
Memorial potlatch would take place.”

“Potlatches were filled with excitement and sometimes sadness. It was a time when families
reunited with each other. Some who may not have seen each other in a year would visit each other
at length. Much food was hunted and cooked during these times. If the weather was not good for
traveling families would sometimes stay for a month or more. They would get together each night
and sing, pray, and tell stories, play games and dance together. The Medicine Men and Women
would perform their healing ceremonies during this time. They would use their medicine dolls,
rattles, drums, and masks to perform these important services for the people. The men loved to
show off their skill at hand games during this time. Women would show their finest tanning and
skinning skills. Girls would show what fine cooks they were and boys would show their prowess at
hunting game. Old men and women would sing many songs and tell their best stories.”

A The dance shawls worn by the Plains Indians are as much a part of the potlatch celebration as the traditional
Dena'ina dancers. Photos by Davin L. Holen, November 2004
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also participated in the dance and song while moving together in a large circle around the center pole of the community
center. Some participants wore shawls typically worn by Plains Indian dancers, while most people wore everyday jeans,
shirts, and blouses.

The event lasted well into the night and was highlighted by a potluck dinner and the distribution of gifts to elders and
significant others to enhance the wellness program. This event brought together people from other parts of Dena’ina
territory such as Kenai, who brought gifts to distribute to elders.

The Plains Indian dancing and drum circles have become symbols of one’s sense of being Native and being linked to
broader national and international indigenous peoples. The dancing and drumming are part of the healing process of
the wellness program, which promotes group bonding in the sobriety effort by returning to the fundamentals of one's
indigenous culture for guidance on maintaining a good life. Tyonek received a grant to help with this program and they
used some of the money to distribute books, videos, t-shirts, and other items to each family in the community.

The Tyonek Drum and Dance Group that was observed during the potlatch has a long history in the community, and there
was a time when they performed Dena’ina songs and danced in a traditional Dena'ina style. Janelle Baker20 explains
below the history of the group from her memories of the elders to today’s youth and what it means to the community. She
hopes that the traditional songs and dance can be revived.



A Members of the Tyonek Drum Group in Kenai for the A Alexandra Stephan teaching dance at the guest house
Dena'ina Festival in summer 2005. in March 1983. Left is Robert Constantine.

Phato by Janelle Baker Pauline Allowan Colfectipn.

History of the Tyonek Drum and Dance Group

By Janelle Baker

When | was about 4 or 5 years old | remember going to dance and drum practice with my older
sister; she was a dancer and singer. The group was big and very into learning and dancing. The
teacher would teach us how to respect the drum and our elders, and what it meant to be grateful for
our elders and what they had went through for us to be here today.

We used to meet at my chudda’s (grandfather) house for practice and listen to the elders sing

and make new songs, there used to be my chudda Sergie Californsky, Sava Stephan, Sr., Maxim
Chickalusion, Sr., and Theodore “Chad” Chickalusion. | know there were many more elders there as
well but | cannot recollect their names, they have passed away and | don’t know them now.

They used to have these little get-togethers at my chudda’s house because back in the day when
my chudda was a young boy and the Russians [sic] came here, they forbade our people to speak
our language, or even dance and drum. So they used to do it in people’s homes, or wherever they
wouldn't be heard by the Russians [sic].

| know they enjoyed getting together. You can just feel the vibes and all the energy in the entire
house as they sang and danced and made up new songs, or worked on new songs. They loved
this feeling and their hearts were filled with so much love and respect for their culture. Singing and
dancing for my chudda was his world and soul. | remember he barely used to talk to me in English,
most of the time he would but he'd try to teach me a few words [in Dena’inal, but | didn't understand
then what knowing our language meant until | turned thirteen.

The Drum group from the 80s traveled all over Alaska, to perform at different ceremonies and
potlatches. They used the traditional drum that was circular with stretched skin across the hollow
top, and then held in place by sinew. The drumstick was usually a piece of wood that was shaped
into a circle at the end for drumming.

As | got older our generation of youth became the drum and dance group, and we traveled to places
and performed. But after a few years we stopped. Now the new generation of youth wants to start.
They do not sing our traditional songs that our elders had made; it is mainly intertribal songs that
were given to them to sing [by others]. We are currently trying to revive our traditional songs.












Back view of tents of the Frank Standifer camp at McArthur River. Chickalusion Colfetion. ' L




























































Katherine Ephim Stephan (Katherine Chickalusion’s grandmather).
Taken at Susitna Station. Date Unknown. Chickalusion Collection



Inga Stephan, Sava Stephan, Anderson Stephan, Bobby Stephan, and Nellie Chickalusion on a late fall moose hunt
on the Yentna River, circa 1925. Nora McCord Colfection




Katherine Ephim Stephan (Katherine Chickalusion's
grandmother). Taken at Susitna Station. Date Unknown.
Chickalusion Collection.




Inga Stephan, Sava Stephan, Anderson Stephan, Bobby Stephan, and Nellie Chickalusion on a late fall moose hunt

on the Yentna River, circa 1925. Mora McCord (




