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- BXOA/BLIXO[,

- TONLLKHHA apKH

- apKy
T - texcr
I1 - nnanwer ¢ preyHKOM
B0 — Butpuna Gonbinas
Bw — BuTpuna Hu3KAA
C - crenn
M - xapra
@D -~ (oTorpaguu
X — xynoxecTeenHas pabota

JKCcHo3nHONHOE 000pyROBaHNE:

Butprnp crexmsunble (B6) — 2 urr.: 185 x 120 x 61 cm
TnanmeTs!, 066uThIe TKaHbio (pucyrku) (IT) -

ByTpuHbI CTEKNAHHBIE HusKue (Bu): - wr.: 26 x ]30 x 40 cm
Crenanl (C) —mt.: 150 x 150 cMm

OdopmieHne BpICTABKH:

TDIaHIIeTs (AEpeBIHHas pama, XOICT, PUCYHok) — 90 x 30 cm.

ITnanmets (nepeBannas pama, pororpadgum) - 1 MX 1 M

@otorpathun (1B. HEYATD, CTEKIO, KAPTOHHEIH 3aTHHK, KIUNCHL) ~ 44 X 62 cM
TeKcThI - (LB. 14aTs, CTEKNO, KAPTOHHBIN 3aAHHK, KIIHIICH )~ 44 x 62 cm; 44 x 30 cm.

CTPYKTYPHBIH ILTAH BBICTABKH
CEKTOPI
1. Crega oT Bxona:
1.1.Kapta paccenenus Haponos cerepo-BocToka Cnbnpu 1 Kamuatkn Ha
aHrnuiickoM asbike. Pasmep: 80 x 90 cm (cTeHn)
1.2.@oTorpadmu kKopakos: 2-4 (1-2 - enwuhbl, 1-2 My>K4uHbI) (CTeH)
1.3.TexeT «Mcropus u3y4yeHH KOPAKORB, 18 - 20 B.»
1.4. Texc «Cepepo-THxookeaHckas axcneauums, 1900-1902 rr.»
1.5. Burpuna Hu3kas, Knuru (mo ¢nHeky).

Bceero: creHg — 1 wr.
BUTpHMHA HnsKas - 1 [OT.
TEKCT ~ 2 1UT.
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2. Caopasa 01 BXOL )

1.Mnanwer: Kapra 3se3anoro ueba, 90 x 80 cm. '

2. Mnanuwet: bonewoit Bopox.

3.Tekcrt «bonkswoi BopoH — npecobpa3zosaTents Mipa 1 IMPCAOK KOPsKOBY.

2.4.Texer «O6LMA BITAAA KOPAKOB HA IMTPHPOLY»

J
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-
)
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Beero: [iaHweT — 2 Wr.
TEKCT — 2 LUT.
3. JleBag cropoua:
3.1.Kaptupa K. Kunnanusa «KyHxunsky n Mute» - 113 X 85 cm.
3.2. Kyknst (mogpewieHs! Ha Bepeskax): Kylkunsky — Boabuioll Bopon, Muth! ~
swena Bonbuworo Bopora, TriHKaunayt ~ nous bonsimoro Bopona, AMaMxyT
cuix Bonbioro Bopoua.

Bcero: xaprtuna — 1 wr.
KyKIbl — 4 e,

CEKTOPII
1. IlpaBas cTpOHAa:
1.1.I1nadwet «Bricmee Cymectso. ObnavHbIi 4ETOBEKY
1.2 nanwet «3noit ayx, Bcemsmonit Gone3Hu»
1.3.TInanmet; CesiNeHARIE IPUHAAIEXHOCTH AN JOOBIBARMS OTHE.
1.4 IInanmet «OXPaHUTEND MECTA XKHTEIbCTER.
1.5.TekeT «3nple CHIIbIN.
1.6.Texcr «Bricuee CyliectBo»
1.7.Texct «OXpaHuTeny ¥ aMyJIeTED)
1.8. Texct «OxpaHHUTENb MECTA XHTEABCTBAY.
1.9. Burpuna un3kad. IIpeaMeTs — OXpauuTeny - 5 ex.
1.10. Crenpn. [TpeaMers — OpUHALNEKHOCTH AL TOObIBAHHA OTHA — 0 el

Bcero: manmer — 4 1T,
TeXcT — 4 wT.
BUTPUHA HY3Kak - | JuT.
mpeameTsr — 11 en.
creny— 1 wrr.
. JleBas cTOopoHA:
1. Dotorpadust «lllaman Bo Bpema kaMaanusa» (Ha cTeHe).
2. ®otorpagms «Kamnanue mamatna» (Ha Gonbimom Monsoepre).
3. Teket «lllamanunsM. 3aKTuHAHHI.»
2.4, Texer «Xo3geBa U JIPyTUe CBEPXbECTECTBEHHBIC CYLLECTBAR
. Texct «byben».
. Crenn. TlpeumMetsi: - OybeH - 3 en.
- 6y0eH- urpylika —- 2 ca.
- KoJ0Tywka 1/6ydHa — 1 en.
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2.7. opuym. IpeameTel: - kyxasHka — 4 ea.
- MyXK. roJoBubie YOopb! (Malaxan) — 2 ea.
- POJIOBHBIE YOOpPHLI Wwamana — 2 efl.
- XKEH. TOJIOBHOE yKpaLeHue — 1 e.
- putyanenas Tpasa — 1 ez,
- INAaCTHHA KMTOBOTO yca — | ex.
- 00yen (Topbaca) — 4 napht.
- mogc— 1 en.

Bcero: dororpadun — 2 wr.

TEKCT ~ 3 W,
rpeaMeThl — 27 ea.
crena — | wr.

3. Apka.

3.1, Thnaumter «OxpanuTteny cereii. MaeHbkue Kajlaku».

3.2. Inanwer «Ocobsle oxpanuTeny. I ananbHbIl KaMeHbL)

3.3. Mororpadus «IoObIBaHHE OTHSY.

3.4. Texcr «OxpannuTtenan cercii. MaleHbKHE KATaK»,

Bcero: thororpaduu — 1 1oT.
Teker — | T,
nnanier— 2 wr.

CEKTOP 111
1. Apka:
1.1. ®oTorpadusa «JlecTHuuax.
1.2. Texct «JlecTHH11AY.
1.3. IInarmer «CpsilieHHbIE CTPEALIY.
1.4. IlpenMeTsl — pHTYanbHEBIE CTPENb! — 5 eA. (Ha MIIaHnIeTe, Nojx PUCYHKOM)

Bcero: (ororpadus — 1 mIT.

TeKcT — | wT.
IIaHIIeT— 2 WT.
TIPEOMETHI — 5 ¢11.

. ITpasasn cTopoHa:

1. Nmaxmer «¥eHnckne oxpanutenny

2. Ilnanmet «JIcTCKHE OXpaHuTeIH»

3. ITnaHueT «AMyneThbi»

2.4. TexcT «Poxnenuey

5. Teker «JleTckui oxpaHHTenb»

.6. Texet «Kencxuit oxpaHuTenny»

7. Texct «AMyneTsn»

.8. ButpuHa Hu3kas. [IpeameTsl — oxpanutenu — 16 ey.
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Buictaska «COTBOPEHIE MUPA, €70 yerpoiicteo # ofnTateann. Cancox wunoctpauii. ©Y KITOM, 2005 r. -1

CIIMCOK HIJIOCTPALMAM
BuictaBka «1YXOBHAA KYJIbTYPA KOPAKOB»

J. Kapra paccenenis HapoAoB ceBepo-BocTOoUHOi CHOUPH - LBETHAs
(B. Hoxenbcon «Kopsau»)
[1. Pucysky u dororpa@uy u3 kuur B. Hoxenpcona «Kopaxm» 1 M.Baosuia
«O4epKy STHHYECKOH HCTOPHH KOPSKOBY.
PUCYHKH Ha X0JCT€
. Kaprta 3BesgHoro Heda.
2. KopsKkckuil PHCYHOK, H300paxatoliii CUSHKY 13 Mudia o boneiuiomM
Bopose.
3. Kopsxckuii paCyHOK, n3obpaxaioiupii: (a) Beicee CylwiecTBo, ¢ro xeny
W IyIIH, BHCADME B MX xunne; (b) wamana, Gprowero B GyGes 1
yMHpatoiuero 60ILHOTO; (C) ApUieceHHe B xepTry cobaxy; (d) kana,
IPHHHMAROLLIH xepTBY. JeByiika, 0bpatiatoruancs ¢ IOMOLIBIO Oybna k
O6na4yoMy YeloBeKy, 4ToOL 04 IPHUBIEK K Hell cep/ue BO30BAeHHOro
CpaiueHHbIE TTPHHALIERHOCTH U1 JOOLIBalMA OTHA.
OxpaduTeNs XKHUIHINA U cobaka, rpyHeceHHas B XXepPTBY.
Oxpanureny, cBA3aHHBIE C OXOTOH HA KHTA.
Oxpanuteny ceTel U CBA3KH ManenbKuX KalaKkos.
HeTckud 0XpaHurenb
CeaueHHas CTpela
10 Kenckuil oXpaHHTENb
11.Qco0ble 0XPaHUTEAM XKUITHINA H Tafdiblkii KAMEHE
12. AMyJeTsl: peMeliok A7 BoJIOC, OpaciaeT i 0XKepesike
13.3510it IyX, NpAHOCAUIME MoaaM 6one3uu.

[—

e

\O

Beero: 13 wt

@ororpathuy u pUCYHKY (11e4aTh)
1. Kamnauue miaMaHa
2. llaman
3. Jobbigauye Orus
4. Oxpanntels cenelus. Cobaka, npulieccinas B XePTBY.
5. Coxcxenre Kopsaka — 2 [mr.
6. Kopakckan XKeHIIMHA — 2 wT.
7. Kopskckuil Myx4uHa — 2 WK.
8. bpepenuaTas necTnuna

Bcero: I"f"m.

HTOTI'O: 25 wir.
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BricTaska «CoTBOPEHIIE MUPA, M0 YCTPOICTBO H obntarenny, 'Y KCOM. 2005 r. Cnncor TeRCTOB. ] .

Bpemeunasn sbicTaska «CoTsopenie Mupa, ero ycTpOiieTBO B odHTATE U
CoHcoK TEKCTOB

O61ruii B3I KOPAKOE HA TPHPOLY

Bonkuioit Bopor — npeodpasoBaTens MUpa U Npelok KOPAKOB
Bricuiee cymecTBO

3JIBIC CHIBI

«X03seBa» U APpyrue CBEpXbECTECTBEHbIe CYINECTBA
Oxpadureny (Beenesne). CrAweHHbE NPHBAMNENKTIOCTH IS A0ObIBAHNIA
OrAs.

IIlaMaHH3M ¥ 3AKTHHAHASL

Poxacnue

. Cmepth

0 [Noxoponsl

AN S ol e

=0 0

TeKcTHI-MOACHEHMA K HILTIOCTPAIUAM, IKCIOHATAM
By0Oeu (3xcroHaT)
Oxpanvtens cexcHus (TUIAHMIET)
Crsuiensnie ctpenst (UIaHDIeT)
JKeHcKHi oxpaunTenb (ITTaHILET)
Oco6ble NOMAIUHAE OXPaHATelId § rajanbrblid KaMeHb (rnasiueT)
Amysnets! (TUIRHIIET)
JlectHULA (PHCYHOK)
OxpaHuTelH OXOThl Ha KHTa
. OxpanuTenr ceTeit B MaleHbKHE KaIaKH.
10 Herckuii oXpaHUTEND
11.Koxanas nonxa 4 e€ oxpaHMreny

-
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3uniok 1900-1901rr. Braasnvisp Hoxesseon nposo/sn THOrpadyHuCCiC Hee1ea0Bau s cpenn
KOPAKOR, 10 pabota Ohula yactblo CeBepo-THXOOKCANCKOH IKCOEAMLMH. OPLaHI30BAHHON Ha
cpeactea Moppacea K. [bxesyna (Morris K. Jesup), suumsonepa, 0xkasaBinero noMollb B OCHORAHITK
AMEPHKAHCKOTO My3est eCTECTBCHNLIX HayK, 4 B JA/LLHEMIUEM CTABLICM €10 HPEHIASTITOM 1 CIABHDIM
CHONCOpOM.  FKCTeumMs Obla 3aIymMaia 1 opraii3osaHa aMEpHKaHCKuM HTHONOTOM @, Boazon
(Franz Boas) - npodeccopom komyMOUIICKOIO YHHBEPCHTCT, HUPCKTOPOM AUTpononoruyeckoro
OTRENeHHS AMCDHKAHCKOTO Mysest ecTecTeellbix Hayk 8 Huo-Hopke (The Anerican Museum of
Matural  History, New-York). OcuoBHoii 3amaueii  CeBepo-THXOOKCAHUCKON OKCHECAHIME  Bbiio
n3yrcrne naposos Cepepo-3anamnoif Amepuior n Cesepo-BocTounoii CiGHpH ¢ 1CABIO BLISCHEHN
orHoweHHH MKy Ctapbiv 1 Hopems Cuerom. ['o10BACH K “KcTiennumy. Myseli ofpaTincs
MNerepbyprekoft Axanemmi nayk ¢ ppocvGoll o noamepiae b e opravizaunn. Tlo 1pockbe
AMEPHKRALCIKHX YHEHbIX JHPERTOD aKaueMueckoro Myses anrpononoriu 1 sinorpadgun B. Pamios
PEKOMEHIOBAT BIOUOMHTE B COcTas akcneauuun or [MetepOyprekoit Akanemnu nayx Bragmnmunpa
Hoxenbcona u Brazumipa Boropasa. Hm GbUt0 Mopyueno HCClen0BanMe HAPOAOB KpaifHEro
Cesepo-Bocroxa Cndupn B 9THOTpAQHYECKOM, AHTPOINOMOTHUECKOM M JIHHTBHCTMYECKOM
orHoieHAAX. B. Boropas (1865-1936) w B. Hoxemucon (1855-1937), upyb5 1 KOMIErH, OLL
LIpEACTaBHTCIIAMI p}’CCICOﬁ HHTCIUIAIEHI T, PEBOMMOITHOHECpAMHA, B KIHOCTH BBICJIAHHBIMHI B
Cubups, rae i paseucs wx ubTepec k stHorpadus. Moxemscown, Gymyun crapue i orbiiee, Guin
IOCTABJICH BO [13RE BCETO CHSHPCI(OF 0 OTps1IAA PRKCOCIMIMH.

B peaynpTare paboTel cubupckoro oraena skemcaumuum 6m10 cobpaso okoao 8000
sTHOrpapuueckyx mpeameror, 2000 soomormucckux, oxono 500 Tekcrom, 200 JroHOrpaMm;
cyenano okono 1700 awTpononorieckux usmepeimii, 1500 dotorpadumii, cobpan Marepuay s
COCTABICHMS COBAPEH H TPAMMATHK YYKOTCKOTO, FOKATHPCKOIO, KaMYaJAILCKOTO M APYIiX

3BIKOB.

Bexope nocne 3apepuwicris paGost SKCICIHLMM GBITA OCYILECTEEH nyOiHKatius pabot Io eé
pesynbTatan: 12-tomnoe mamamme "The Jesup North Pacific Expedition. Memoir of the
American Museum of Natural History, New-York", B 6-M 1 9-M ToMax M3maHms oIy 0 MUKOBAHB]
pabotut B.Moxenncona o kopsaxax (Mx penurnu o MH(]AX, MaTepPHANLION KyJLTYpe K
0BImECTBEHI{OH OpPraHH3aIHm).

Marepnan, ony6muxoranuesi B kiHre "Kopmai" Gwur coGpan aBTOPOM CPEAM MNPUOPESHKHBIX
Kopakoe TD'mxHruuckoro u I[leRXHHCKOTo 3amaBoB OXOTCKOTO MOps;, KOYEBLIX KOPAKOB
noayoctpopa TaHronoc u Beero TmkMruACKOro paiiona. EMy se upHnuioch mobsipare 1a ceeepe H
THXOOKCaHCKoM nodcpende Kavmariu. TTockonbky B ero paciopaxesus 6bUIa TOMBKO OJIl1a 3MMa
AJLA H3YYEHUS HapOR, ¢ KOTOPBIM OH BIIEPRLIE CTONKHYJICA BO BPEMSl 3TON 3KCIENILGIM, OH TTOCYUTAT
32 YUICE OrPAHUHHMTBCA B CBOMX HCCIIENOBAHHX Doliee I MeHce PRKCHPOBAHHON reppsrropyeii 1
TaM 00pazoM H3GEKATE HEHYKIOH TPAThl BPEMEHK Ha COBCPILIEHME YaCTBIX M QWX IOSIIOK.
KpoMme TOrO, wWcomemosalHble paifollsl npencTaBisior GObIMi HHTEPEC, YCM ApYyTrHe MeCTa
ODYTAHHA KOPAKOB, TAK KaK Ha MOMEHT pabOoThi HKCHETMIMHM TaM JIYHILE  COXPaHHIIHCE
CTapHHHbIE 00LIMaY U TpamuLum. ¥ apTopa Bbina TaKke BOIMONKHOCTD BCTPENATECS C JKMTEUIMH H
ApYTHX PaiiOHOB, B KOTOPBIX CMY HE YAANOCH 100LBATL. OH HCMOML30BAN 3TH BCTPCUM s cbopa
uuopmMaumi. B paBory B. Moxenscowa OLbim  BKIIOYCHLI murl Kopsikor  Kamuatku w
TAXOOKEAHCKOrO MOBepeskbi, IIPEROCTABACHHEIE B €ro pacriopsciiie B. Boropasom .
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UTOrO: Crenabl — 3 1T,
TInaxnieTsl — 14 mr.
InaxleTs-poTorpadun — 3 WrT.
Pprororpadumn — 6 UIT.
TekcTel — 21 T,
BuTp#Hbl HU3KUE — 3 IUT.
ButpuHb 60lbLIHE — 2 LWT.
MpenmeTs — 107 ex.
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HCTOPHS M3YUYEHKSI KOPAKOB B XVIII - XX BEKAX

Kopakn COCTaRIAidT OJHO H3 ITHHYCCKHN MoIpaaeielMil Tak HazbLIBIeMbIN  CeBCpo-
BOCTOMMBIX flacoaznaToR. [leperie 1aecTHa 0 Koparax - B 1669 rogy - OLLIK nonychebl oT
npukazuka Oxorcxoro ocrpora M. Cocnosckoro. 1lepoule srHOrpairieckde creiei Gnin
nonysern B 1700 rogy otv Biaaumupa ATaacoBa — AKYTCKOrQ UATHAECITHHKEA, R PEIYILTUTE
noxoga kotoporo Ha Kamuarky B 1697-1699 romax »ta semnsi Obuia HPUCOEAHHEHA K
PoccuiickoMy rocyaapcTBy. TakaM obpason, x matainy XVIIT sexa cyuwiecrsoBano JosoiibHo
OTUETAMBOE MPEACTABISHHE O KOpSKaX, Kak 0codoil ITHMueckoH rpynmne, rpandyalmicin ha

CEREPO-BOCTOKE C TYKHAMHK, Ha CEREpE H cerpepo-tanane — ¢ 1oKardpaMny 11 Ha 10Ic¢ ¢
HTENBMEHAME.
Vike nepmulii  neenenosarens Kanuwarku Creuan  Kpawewpgymukor - wen  Bropois

Kamuarckoit akcuegiuun (1733-1743 11.) nonperrascs Ma ocHoee JMMubIX nadopeunil u
ONPOCHBIX JAMHDIY JATh XAPAKTEPHCTMKY HEKO10PbIX H3 (I0[Pa3ACIcUUil KopAKoB. OTHCALILI
3aMCUaHMA 06 3TOM HApoZe MMCIoTeA B paoTe APYroro yUacTHHKA dxcneayunu — I'eopra
Creanepa. Matepuamel MO OXOTCKMM KopsaxaM Ouima  cofpaHbl Takke UEPEROIYHKOM
akcnearmy Sxobom JlmaaeHay.

B 1788 rony y kopsikoe nobeigan ¢ppadnysckuit Koncys Xaw baprenemn Jleccenc, ysacTHHK
Oxcnegmiuy JTanepysa. B ony0auKoBaHHOM HM IHEBHHKE GPHCYTCTBYHO) OTIMCAUHA Cenenil i
OBITa KOPAKOE.

B cepemune XIX Beka srunorpadues Kamuatiku sanmmancs Kapn JutMap — YHHOBHUIK
0co8LIx mopydcHHil o ropioit yactu npu rybepuatope Kamuatki, OB NpoBe) Ha NOJIYQCTPOBC
NATE JIET H, 3aHUMASCh TCOJOTHUECKUM ofcacAoBaHNEM TEPPHTOPHH, WHIepecopancs ObITOM
HACeJeHHA.

CrROH 3aMETKH O IpeGLIBAHHK KOPAKOB BO BTopoi nonopuHe XIX Rreka octaBnmn Hropmok
KeHHaH — yvacTHMK 3KCUENMIME KoMIanu# Poccuicko-AMepHKaHckoro Teaerpapa (1864-
1867rr.). B ero kuure «Kouepas xu3Hs B CHOHpH» BCTPCUAKOTCS HHTEPECHBIE HAa0MO/ERYA HAT
OLITOM KODAKOB.

Konen XIX Bexa B HCTOpHH H3YUeHHS KOPIKOB O3LAMECHOBAICH BbIXOAOM B CBET HOBbIN
pabor. Cpeim Hux TpyAsl JokTopa Huxonan Cmonvna n Bacanig MaprapiToea. HanHCAHHBIE ¢
NpHBACYCITHEM OoNbINOro GakIHIeckoro Marepuani.

Ompako K Havamy XX BeKa KOPAKH OCTABATIHCL CAMBIM MAJIOHCCIEOBAHHBIM HIPOIOM
Cubupn, [10CKONLKY B TO BPeMY 1ME HUKTO CIEUHANBLHO He SABMANC UX H3YUCIHEM.

Bonriny:o poms B meme 9STHOTPaQHYCCKOrO H3YUCHHR KOpskor ceirpaga Cepepo-
Tuxooxeanckan skenenmauus M. [Dre3yna. opranuzosatman cosmectro Huto-Hoproxum myzeem
ecrecTBeHHOH HCTOpuM M llerepOyprekoin Axasempell wayk (1900-1902 rr.). Dxcuennuuns
craedina neped coboil OueHb UIHPOKHE 3a4dadM — WCCHeIORaHiie APeBHEHIUMX CBI3eH MEeAdy
abopurennsiM Hacemenunem Aznn u Cerepuoit Amepskn. JIng pelueHus 3THX  an
norpcbopanoch KOMILNEKCHOE H3yueHME KODEHHOIU Racenenus kpaitvero Cesepo-Bocroka
Cubupi. Kopgkckuil oTpgz  oKCeuuunu  BOzCHapHil  w3sectubit  drrorpad  Braaumup
Hoxenscon. Otpsa paboral B 0CHOBHOM cpedn naceacnug Ielkuiickoii 1yOul. Bneprrie Op111
41IHCAaHBbI (llOJlbl\’JleHblB TEKCTHI, nl)OBO}IHJIOCh H':{y‘ICHHe A3LIKA KOPHKOB., 61:”[& 006[3&1{{1
boratag KOANMeKUHs orhorpadpuucckux  upeamcros. [To  marepuaaiam  drcnepdmun B
HoxenbcoHom ObUla HalmHcana ABYXTOMuan 0B0o0Wmalous MotorpadHa o Kopakax, B KOTOpOil
HAO OANCAHHE XOo3AHCTBA, OOMIECTBERHOTO CTPOS, MATEPHATLHON KyIbTYPLI H PEIHIHO3HLIN
BEPOBUHMHA KOPAKOR. B 3THOTpadHUECKOM H3YUCH NI KOPAKVB (IPYHAN YHACTHE H PYKOBOIMTCE
AHaJLIPCKOTO OTPALA DKCHCHULME B.'mmmnp Borapas. On noceru CONBLUIMHCTBO KOPAKCKHX
DOCCIIKOB 34114411010 1'106(.‘,p€)!(bﬂ, Hd BOCTOUHOM noﬁcpembe IlOGblBéU[ )’ K'dpafﬂllCl(HK 4
OJIIO'I'UPCKHX K()pS{KOB

PaGotit  Cerepo-THxooxcanckoi  skenciMuMn  Ghtiv npogomkedsr s 1908-1910 rr.
Kamuarcexoi axcneamipmeit ®epopa Pabywwmuckoro. Bosrnasnsn ef rarere B Hoxesscas.
[porogmacs  cbop  rorpaduigcckux  crelenuii of  OACHHLIN - KOPAKAX. KOMYIOWHX B
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Turusekom paiione. Dxeneanuueii Ouia cobpany HoNLILAL KOUICKINA 10 OLITY KOPAKOR 1)
cenano GoNLIWOC KOJIRYSCTRO (ororpadii,

B 1922 roay y TMIHIILCKHX KOHEBBIX KOPSKOB NOOLIBafw wiennt Bleeaciolt Sorannyueckoii
sgepenanuun (1920-1922 rr). Bamcerky 06 370l tpynme  kopukou  Obinn onydiwkosain
pywosogMrenc xcneanny Crenom Bepraiadon.

B 1922 roay no zapanmio Tylemuworn nmogoriena Oracita ynpasiactua Jlwisperrkoma
paCoran masectupt  uccnegosarens  Jansuero  Boctoka Bnansmup  Apcenuen.  Paa
srnorpagHYCCKHX MATEPHaoB. COOPAMHLIX UM 1 MOAOMLIMM FTHOIPUdIaMi ~ BLITYCKIHKIMII H
cTyneHTamu JIGHHHCPAUCKOro yHuBepcHTera, Onmn onydnukosan b xypuanax «Coserckuii
Cenepn, «Cepepras Azus u p.»

Boubiuoit Gaxktayecknii marepit concpikures B padote llukonas bBeperta ¢Ha kpaiigem
Ceaepo-Boctokey. HAMMCAITHON LCIMKOM 113 ITONERLIN MATEPHAIAX B PE3YNLTATE PUOOThl CPEi
KOPAKOB.

MHuoro voBeIX ceeneHni ObN0 HOJYYeHO B peaynsrare [Ipunomipieil nepemicu 192627 r.
PaboTHuwkamu nepenuck Kamuwatckoro okpyra Owii cobpad Gompiiol  sTHOrpadUucCKiy
Marepual, NO3BOAMBLIN MccnenoBatean bayspmany, Opnosoit u [llaspoBy omyOnikoBars
04epKu-0030pkI I10 OTIENbHLIM palioHamM.

B komue 20-x rogop monesyto pabory Ha Kamaatke Ben Cepredi CreGnuuxuii, ocoboc
BHHMaHHE YENMBIINT HIYYEHIIO ZHANEKTOB KOPSIKCKOTO A3bIK.

B nepuog ¢ 1956 1o 1964 r. na repprutopuu Kopsakckolo aBTOHOMHOTO oxpyra padorain
Kopakckuli u Kamuatckuit oTpsaaut Cepepiiolf axenemiuni.  Martepuans, coOpanusie Maveis
['ypeauem ¥ Kyzsmo#t KyzakoeeiM nernu 8 ocHoy obofiuarowmeit paboTel, B KOTOPOH MHOIO
BHHUMAHHS YALNEHO H 3THAYECKHM IIPOLIECCAM.

Kunra Banentaabl AHTpONOBOH, onyOmukoranaas B 1971 rony, OMHCBIBART XO3AHCTBEHHYIO
ZIEATEIBHOCTD, MAaTePHAIBHYIO KYJALTYPY B OOLISCTBEHHbBIE OTHOWEHH Kopskons B xonue XIX -
Hayane XX BB. B Tpyne MunoxeHtns Bnopuna «Ouepki ITHHHECKOH HCTOPHH KOPAKOBY
YBHIEBIUEM CBET [BYMA TONAMH NOBKE, NMOAPOOMO PACCMATPHBAIOTCA PASIHYMLIE TPYIHILI
KOPAKOB.
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secret, which, if divulged, would tosc its power. A magic formula cannot serve as an object of
common use. These women, when performing an incantation, pronounce the formula, and at the
same time perform the actions described in it. This is done for a consideration. A good
incantation is worth several cakes of pressed tea, or several packages of tobacco. or a reindeer.
When a woman sclls an incantation. she must promise that she gives it up entirely, and that the
buyer will become the only possessor of its mysterious power, To sell an incantation to a
foreigner is considered a sin.

Free translation of the Incantation for the Treatment of Headache
recorded by Waldemar Jochelson after he had lived with the Koryak for scveral
months

“The Creator himself caused his daughter to have headache. He went 1o the wilderness, and
avertook a couple, - a kala with his wife. The former has an uxe. the latter a woman's knife. The
credtor took the couple and brought them home. Then the kala commenced 1o knock with his axc
the head of creator’s daughter; and the kala's wife hegan to huack the head of the girl with her
knife. Miti, the mother of the latter, went to Creator's sister. and said,"Charm uway my
daughier’s headache. ™ Creator’s sister answered, ' The Creator himself caused the sickness: let
him cure it.” Then the Creator carried hack 1o their old place those who were knocking with the
axe, and culting with the knife. the head of his daughter. Afier that the Creator wen i the
direction of the dawn. and when he reached there. he cume 1o a little house in which a woman
lived. The woman gave him a hare. The Creator rook it home, and of it made o head-band for s
daughter. The hare cried owt. and in that way cured the girl's head. The seams of the injured
skull joined together. Each day she woke up better, umil she was entirely cured. ™

(W. Jochelson. The Koryak, - Leiden, New-York, 1908)
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f. CIENHAJLHBIE JOMAIWHHAE OXPAHHUTEJM.

Aurponomopinie Gurypic. SBnaores qonoiHHTeRLHLIME OXPAHHTEIIMH WKHAKLWA, HO 11e
oHard, NOCKOALKY 04ar OXPALACTCH CRAILCHIION J0CKOH Juist N00bIBaHNA OFHA. "ITH KaMar Xpanst i
CHEUHANBLHO OTBEACHIIOM MECTC If BPEMS OT BPCMEHH [[0AKAPMIIMBAIOT.

2. TATAJNILHBI i1 KAMEHE

Fapanplble KaMHE WIPAIOT BAXAYIO pots R puryanax  wopaxos. [logoduo  apyrim
OXPAHMTEMHM. OTH SBIAKOTCH HEODOXOUMMbIM aTPHOYTOM CeMciinoro odara. [aaune HetonLlyerces
BO BCEN LCpeMOHUAX: npn peO0pe liMenn pebeliky, neped noesikoi. 10Che CMepTH, BO BpeMs
NpasAHHKoB M T.A. l'ajaneRblc kKaMHH nOpeAcTaBwior cofoil 00BIMHYIO KPYFIYR rajiwky,
naiipeHHyro lla fepery pexs, HO 0ToOpaliHyiO ONLITHBIM ME)IOBEKOM HaH MamanoM. [fepen
MCNOJIb20BaHHCM HaX [Aanbkoil npousHocsT 3aikidbadue. Kameuwr DPHILMRAIOT BHYTPH
KOXAHOM CYMKH, 4aCTO BMECTE CO MHOXCCTROM  Jpyrux  aMynetoB. [lpM HcnonnzoRawHu
KaMEHb NOJABEINHBAIOT 1A UIECT, 344al0T BONPOC, H MlecT noanumMant. Ecnn kameHn ocraeres
HENOABMIKHBIM — OTBET OTPHUATCNBHEOI, CCNM KauaeTcsy -- OTEBET jToJaoXkuTenshbii. Muorma
CBA3LIBAIOT BMECTC HECKONBKO WECTOR, M KAMeHL CRHCACT B MCCIC Ax coeumfcnua. [agaisnbii
KAMeHb HASLIBAOT dita neits WIH ara’muna’xy ("Manenoras 0adywra’),

B. Hoxeiwcon, Kopscu — Jetioen. Hoto-Hopr, 1908

1. Special House-Guardians

Some charms are called House-Kamak-Face, and represent special house guardians. The
Housc-Kamak-Face is a supplementary protector of the dwelling, but not of the hearth. The
guardian is placed in the shrine and fed on different occasions.

2, Divining-Stones

The divining stone play an important part in the ritualistic life of the Koryak. It constitutes a
necessary attribute of the family hearth. Divining is practiced at all ceremonies, - when a child is
given a name, before starling on a journey, after a death, during some festivals, ete. Divining
stones are rounded pebbles picked up on the river banks, but selccted by experienced men or
shamans. Before they are used, a spell is wrought over them. The divining-stone is sewed up in a
leather bag, and a number of charms are frequently attached to it. When in use. it is hung on a
stick, a question is pul, and the stick is lified. If the stone doesn’t move, it mecans that the answer
is negative. If it swings, it indicates the affirmative answer. Sometimes two or three sticks arc
tied together, and the stone is hung from the point where they are joined. The divining stone is
called an-a’pel or an-a'pila’qu (“little grandmother™).

W. Jochelson. The Korvak, - Leiden, New-York, 1905
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The Supreme Being

Though occupying the most important place in the religious life of the Koryak, the conception
of the Supreme Being is vague. It is quite materialistic, although some names ol this deity suggest
abstract ideas: Universe, World. Outer-One, Supervisar, Something-Existng. Existence, Strength
The-One-on-High. The-Master-on-High, Master, Dawn, and Thunder-Man. Some identified the sun
with him. 1t is possible that all names applied by the Koryak o one deity may have formerly been
applied to various beings or phenomena of nature, and that, owing to thejr intercourse with the
Russians. 2 monotheistic tendency of uniting all names of the various deities into one may have
developed. .

Nothing, is known of his origin or his world-creating activity, except that hc sent Big-Raven
down to our earth to establish order; but he is the personification o( the vital principle in nature
taken in its entirety. On the other hand. he is an anthropomorphic being,-an old man living in a
settlernent in heaven, and having a wile and children. lc is a bepevolent being, well disposed
toward men, bul displaying little activity. The course of events takes place under s supervision. If
he wills, he can give abundant and plenty, or put an end to prosperity, and send a visitation of
famine and other calamities upon mankind: but he seldom makes use of his power 10 do evil 1o men.

What arc the relations of the people (o this deity? They are based rather on a sense of gratitude
and the desire to secure his good-will than on fear. Gratitude was expressed in the offering of
sacrifices; but the latter are also offered in advance to secure future prosperity, or as atonement for
transgression of taboos. All thoughts of the Koryak are concentrated upon procuring of food, the
hunting of sea and land mammals, picking berries and roots. and the safe-keeping of the herds. All
these things are in abundance as long as The-One-on-High looks upon earth; but no sooner does he
turn away than disorder reigns. F ailure to offer customary sacrifices may lead (o disaster.

The notions as to the direct interference of the Supreme Being with worldly affairs are very
confused. Men seem to be ieft to their own resources in their struggle with evil spirits, diseases, and
death: they appeal for help to Big-Raven, to protecting spirits, and to amulets.

Besides his general function as supervisor of the course of things on earth. The-One-on-1ligh is
particularly concerned in birth. He sends the souls of the new-born into wombs of their mothers.the
souls are hung up in the house of the deity on posts and beams. The duration of the earthly lifc of
each soul is marked beforehand on thongs tied to them. A long strap indicates longevity: a short
one, the early death of the child to be born. After death the human soul returns to The-One-on-High,
who after some time sends it into a relative of its former owner, to be re-born.

The abode of the Supreme Being is identified with the world beyond the clouds, the sky, “the
heaven villape” inhabited by the people of the sky, who possess reindeer. and resemble the people
our warld, of the carth.

The wife of thc Supreme Being is called Supervisor-Woman. According to other notes, the sca
iself figurcs as the wifc of the One-on-High, and her name is Sea-Woman.

Two children of the Supreme Being are mentioned by name, - his son Cloud-Man or Cloud-
Maker, and his daughter Cloud-Woman. Cloud-Man figures as thc protector of young couples.
Young men beat the drum, and appeal 10 him to turm to them the “mind” or heart of the gnl, and
vice versa. The sounds of the drum reach the ears of Cloud-Man, who draws a line connecting the
affection of the two young people. For his meditation in love-matters Cloud-man gets a sacrificial
reindeer from the bridegroom after the marriage had taken place.

The Suprcme Being plays no active part in mythology, bul there arc aumeETous talcs rclating 10
Cloud-man and Cloud-Woman.

W. Jochelson, The Koryak. - Leiden, New-York. 1908
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Amulets
All object over which incantations are uttered are called “‘conjuring,” endowing with
“supernatural power™. and scrve as amulets. In this sense, all the Koryak penaies and guardians
arc amulets. Some of them serve as individual charms against discases. To guard against
headaches. sometimes a strap and hare’s hair are braided in with the hair of the head. Ordinarily
a bead is attached to it, and a spell is pronounced over it. Charmed bracelets can be braided of
siew-thread, harc’s and wolf's hair, with a bead attached 1o it. It is wom as protection against
rheumatism in the arm. Another amulet is worn around the neck. It consists of a thong braided
together with reindeer hair, and beads strung on jt. Sometimes a guardian representing a human

figure or some animal is appended to such an amulet.

Tattooing, so far as it is not done as a matter of fashion. is also (o be classed with amulets,
Aching parts of the body are tattooed in order to drive away the pain. The design of the lattooing
frequently represents a human (igurc. The method of tattooing is the following. Pounded
charcoal is mixed with oil. A thin sincw thread twisted with 1 woman’s hair is blackened in it,
and then, by means of a fine ncedle, is drawn through the skin. This kind of tattooing is called
“pierced”. It is practiced on women as well as on men; while tattooing as an adornment is
practiced on women only and is called “face-painting”. Some women tattoo the face as a chiarm
against barrenness.

(W. Jochelson. The Koryak. - Leiden, New-York, 1908)
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GUARDIANS AND CHARMS

While the invisible, organizing. creative, and destructive forces — The-Master-on-High, Big-
raven, and kalau — are deitics or spirits of the entire 1ribe (with the cxception of those that service
individual shamans), the “protectors or guardians™ belong cach to a family, an mdividual, and in
some cascs 10 a whole village. In general, the puardians form a group of objects 1hat are supposed
to take carc of the welfare of man, and keep away all evil from him. The particular {unction of the
guardians depends upon the office with which 1hey are charged. The same little flgure may act as
the guardian ol a family or of an individual. Nevertheless sonwe “guardians”™ have dcfinite form
and duties.

Sacred Implements for Fire-Making
They are the following:

= Afire board. It is usually of dry aspen-wood. which readily ignites, and is roughly shaped like
a human being. A head is carved out at one end, and eyes, and nose. and mauth are indicated.
In some boards the opposite end is carved to represent the leys.

o A small bow.

e A wooden dnll.

* A head piece of stone or bone, with a shallow socket, which is put upon the thin upper end of
the drill. while the sick lower end of the drill is set into one of the holes in the board. The head
piece is held by one person, the board by another, while the bow is turned by a third person.
The thin end of the wooden drill and one end of stone head piece have holes in them that they
may be tied when not in use to the straps at the end of the bow.

* The fire drill is not complete without a small leather bag filled with small pieces of coal, in
which the coal dust produced by drilling is collected. It is considered a sin (o scatter the coal
dust.

The Maritime Koryak as well as the Reindeer Koryak consider the sacred fire-board, firsi of
all, the deity of the houschold fire, the guardian of the family hearth. During important festivals
and ceremonies. fire was obtained by means of these sacred fire-boards,

The other functions of this charm are different among the two groups of the Koryak. Among
the Maritime Koryak the sacred fire-board is the master of the underground house and the helper
in the hunt of sea-mammals, while among the Reindeer people it figures as the “master of the
herd”.

There was a place in the house of the Maritime Koryak set asidc specially lor puardians and
charms. The sacred fire-board was the most important among the images of this shrine. It was
adorned with sedge prass, which was used in all sacrifices. Tt was also fed from time fo time by
smearing its mouth with fat. When moving from the winter house into the summer one, nearer to
the sea, the Maritime Koryak took their ¢harms along: but sometimes summer and winter house
had each their own sacred fire-board.

The sacred fire-board of the Reindeer Koryak was kept during winter in a bag on a sledge,
which is occupicd during travels by the mother and the small children, During the summer the
firc-board hangs on a cross-beam in the tent. The “master of the herd™ of the Reindeer peoplc was
also supplied with a lasso, a watch-dog, a sacrificial ladle. an image of a wolf, and several little
wooden figures.

Among both groups of the Koryak, the sacred fire-board is connected with the family welfare.
and therefore it must not be carried into a strange housc. It is usually transmitted to the younger
son, - or to the younger daughter. provided her husband remains in his father-in-law's house.
Oficn fire-boards were found that had outlasted two, thrce, or more generations. When, owing (o
frequent usc. the entire basc of the charm was filled with holes, & new board was made. The old
onc. however, was lefl. like a deserving veteran, jn the place set aside for the sacred objects.

W. Jochelson. The Koryak. - Leiden. New-York, 1908
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The Transformer of the World and the Ancestor of the Koryak

Biy-Raven is looked upon by the Koryak as the lounder of the world. The Korvak name is
Quikinn-a’qu or Kutkinn-a’qu. The Kamehadal call him Kutq. Krasheninnikoff writes this word
Kutk'hu, and Steller - Ku'tka or Kutga. The Chukchee call him K urkil. Big-Raven is also called
Big-Grandfather (the Maritime Koryak), Creator (the Reindecr Koryak). Sometimes the two
namcs can be met in the same tale.

All the talcs about Big-Raven belong 10 the cycle of raven myths which are popular on the
American as well as on the Asiatic shores of the North Paciiic Ocean. But while the Ku'rkil: of
the Chukchee. and the Raven of the North American Indians, play a part only in their mythology.
particularly in the myths relating to the creation of the world, Big-Raven plays an important part
in the relipious observances of the Koryak. Like the heroes of the other raven myths, Big-Raven
of the Koryak appcars merely as the transformer of the world. Everything in the world had
existed belore he appeared. His creative activity consisted in revealing things heretolorc
concealed, and turning some things into others; and, since everything in nature is regarded by the
Koryak as ammated, he only changed the form of the animated substance. Some things he
brought down ready made to our earth from the Supreme Being in heaven. Bi g raven appears as
first man, the father and protector of the Koryak: but at the same time he is a powerful shaman
and a supernatural being. His name figures in all incantations. Tlis presence is presupposed in
pronouncing the incantation, and sick peoplc are treated by mcans of his name. I1c is supposed to
be present at cvery shamanislic ceremony.

In some of the myths, together with Big-Raven, who turns into a raven only when pulting,
on & raven’s coat, the real raven as a rcpresentative of birds of that species, - a droll and
contemptible personage, who feeds on dog carcasses and cxcrement, and has nothing in common
with the cult. The Koryak did not consider a sin to kill a raven.

Big-Raven lived in an underground house, like the maritime Koryak, but he had a herd of
reindeer at the sume time, and his sons used to roam about it just as 1he rcindeer Koryak do.
Tales describing this mode of life seem to reconcile the antapgonism between the Maritime and
Reindeer Koryalk.

Big-Raven had a family. His wife appears under one name only, Miti". l{er name is also
connected with incantations. In myths Miti” is represented as being brighier than Big-Raven.
They had many sons and daughters. Of all the children, the son Eme’'mqut (Big-Light) and the
daughter Yurie'a-fie ‘ut play the most important part in myths. Also, many other relatives of Big-
Raven and Miti” are mentioned in myths. All the tales relating to Big-Raven and his relatives are
Just as contradictory as those which treat his appearance on earth.

There are many contradictory accounts of the origin of Big-Raven. Some Koryak said, the
Supreme Being was once sharpening his knile in heaven, and a piece of dust from the grind-
stone fell down to earth and tumed into a man, and that man was Big-Raven. Others thought that
the Suprcme Being created him and sent him down to establish order on earth. Big-Raven taupht
people how to caich sea~animals and fish; he gave them the drum and the fire-drill: he gave them
protection from evil spirits. and incantations against diseases: but he also introduced death
amonyz mankind.

It 1s unknown whither Big-Raven disappearcd. e bade his descendants bum their dead;
but he ordered that after death his own body should be placed in a separate house. which should
be closed up. The house and Big-Raven himself tuned into stone after his death. According to
other traditions, Big-Raven wandered away from the Koryak country, no one knows where
Some said that Big-Raven departed because he was displeascd with men, since they ceased to
heed his advice.

W. Jochelson. The Kuryak - Leiden, New-York, 1908
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65. Ioxopounelii kon4au (pparmesr)
Embroidered Front Part of a Quiver

06. knsg netanb noxopoHHoH KyXnsuKy
Lower Border of Funeral Coat

67. CBasku ceMEHHBIX OXpaHHTENE]] ¢ rajanbHbIMy
KAMIAMM H KanmakaMmu

String of Family Guardians with Divining Stones and Kalaks
68. CeMeAHEIH OXpaHUTEND ¢ TPeMS 300MOPQHBIMK
turypkaMn (Bomku)

Family Guardian with Three Wood Carvings Representing Wolves

69. CyMKa Ana XpaHeHus PUTYAILHbIX IPEAMETOR
Skin Bag for Keeping Sacred Objects

70. Jloxka nnst xopMienus oxpanutenes
Spoon for “Feeding” Guardians

71. Kanaxy ~ mignsle oxpanuteny
Kalaks — Personal Guardians

72. Oxepense
Necklace

73. XeHCkuil OXpaHHTENE
Woman’s Guardian

74. Bpacnet KoxaHbIi
Leather Bracelet

75. Cemeiissle oxpaHuTen
Family Guardians

76. Dd3BEI - «IpoMOBBIE CYILECTBAY, OXPAHMTEIH
Effevs — “Thunder Beings,” Protectors

77. Ulxypxa 3afina

Hare Skin
78. KutoBbtii yc
Whale Bone
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79. [loxopoHHas uepemMoHus
Funeral Ceremony
V. Kuuru
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SHAMANISM AND INCANTATIONS

Shamanism may be defined as the art to in{luencing, by the help of guardian spirits. the
course of events. Waldemar Jochelson distinguished professional shamanism and tamily
shamanism among the Koryak. Professional shamans arc those who are inspired by special
sputs. Their opportunities for displaying their powers are not limited to a certain group ol
people. The more powerful they are, the wider is the circle in which they can practice their arl
Famuly shamanisin is connccted with the domestic hearth, whose welfare is under its care. The
family shaman has charge of the celebration of family lestivals, rites. sacrificial ceremonics. of
the usc of their charms and amulets, and of their incantations. Some women posscss, besides the
knowledge of incantations which are a family secret. that of a considerable number other
incantations, which they make use of outside of the Tamily for a consideration.

Professional Shamanism

The Koryak name for a professional shaman can be wranslated as “a man inspired by
spirits.” Every shaman has his own guardian spirits that help him in his struggle with the discase
inflicting kalau, in his rivalry with other shamans, and also in attacks upon his e¢nemies. The
shaman spirits usually appear in the form of animals or birds. The most cormmon guardian spirits
are the wolf, the bear, the raven, the sca-gull, and the eagle. Nobody can become a shaman of his
own free will. The spirits enter into any person they choose, and force him to hecome their
servant. Those that become shamans are usually nervous young men subject to hysterical fits. by
means of which the spirits express their demand that the young man should concentrate himself
to the service of shamanism.

There is no doubt that professional shamanism has developed from the ceremonials of
family shamanism. The latter form is more primitive, while the functions of professional
shamanism resemble those of priests.

The Koryak shamans have no drums of their own: they use the drums belonging to the family
in whose house the shamanistic performance takes place. The drum is closely connected with
shamanistic performances, but not with the person of the shaman. They also wear no special
dress just ordinary dancing elothing,

Among the Koryak. only traditions are preserved of shamans who change their sex in
obedience to the commands of spirits. The transformed shamans were believed to be the most
powerful of all shamans. The conception of the change of sex arises from the idea of the
conformity between the nature of an object and its covering or garb. Jt remains a question why
women shamans or those transformed into women are considered to be more powerful.

Family Shamanism

In almost every family there is some woman, usually an elderly one, who knows some magic
formulas; but in many cases some particular women become known as specialists in the practice
of incantations, and in this respect rival the powers of professional shamans.

The belief regarding magic formulas is that the course of events may be intluenced by
spoken words, and that the spirits frequently heed them: or that an action related in the text of an
incantation will be repcated, adapted to a given case. In this way, diseases are treated. amulets
and charms are consecrated. animals that serve as food-supply are attracted. and evil spirits are
banished.

All incantations originate from the Creator. He bequested them to mankind to lel p them in
the strugple with the kalau. He and his wife Miti appear as acting personages in the dramatical
narrative which constitutes the contents of the magical formulas, The incantations are passed
from generations to generations, but every woman versed in this art regards her formulas as a
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Woman's Guardians

The Sun-Worm, It is a doll representing a guardian ol women. [t is hung up 1n the fanuly
sleeping tent, and protects lying-in women, and also prevents sterility. It is called the Vivifying-
One. It was believed that a “worm™ is sewed up in it. The worm is believed to fall down from the
sky mto the bag which women carry on their backs while digging roots. 1t then becomes the
guardian of the woman into whose bag it falls. They call it Sun-Worm. It may be explained by
the fact that in spring caterpillars fall from the trecs, and thus sometimes gel into the women's
baskets.

W. Jochelson. The Koryak - Leiden, New-York, 1908
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The-Searching-Kamak-Face

This kaluk is the special protector of babies. It is usually sewed to the back of the child’s
shirt collar or to a strap, which a child worc around the neck under the shirt, the guardian rested
on the child’s back. The-Searching-Kamak-Face guards, keeps in place, or restores the child’s
soul, which may leave the body or go astray. Small children arc especially subject to assaults ol
evil spirits, and the souls frightened by the laiter desert the bodics. When children are asleep,
their souls also Icave their bodies, and lose their way. [n such cases The-Searching-Kamak-Face
calches them. and put them back in place. An individual protector of the child is also to be
regarded as one of the [amily penafes. 1t is transmitted by inheritance. The older it is. the morc
powerful does it become. When a child is bomn in a family. the charm is taken of from the older
child, and sewed to the clothing of the new-born child. A new charm js made only in case the
family divides.

(W Jochelson. The Koryak. - Leiden, New-York 1908)
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The Drum

The drum plays an important role in ceremonial and shamanistic performances, at the same
time ranks with the sacred fire-board as one of the puardians of the household. The drum is the
muster of the sleeping apartment where it is kept. Every marricd couple has a drum of their own.
A bride who has her own sleeping-tent also possesses her own drum. The drum is especially held
in esteem by the reindecr Koryak. Just as the herd cannot exist without a sacred {ire-board, so a
family cannot get along without a drum.

The power of the drum lies in the sounds emilted by it. On the onc hand, the rhythm and
change of pitch produced by skillful beating with the stick cvoke an emotional excitement in
people thus placing the drum in the ranks of a musical instruments. On the other hand, the sound
of the drum, just the human voice ot song, is in itself considered as something living, capable of
influencing the visible spirits. In accordance with the dual character of the drum, as a musical
instrument and as a sacred object in the houschold, it is not exclusively used for ritual purposcs.
Every member of the family may beat the drum. It is beaten for amusement, for enchanument, for
propitiation of the gods, for summoning spirits. and also during family and ceremonial festivals.
In every family, however, there is one particular member who becomes cspecially skilful in the
art of beating the drum, and who officiates at all ceremonies in the series of festivals. Women
usually cxcel in the art of beating the drum.

The Koryak drum is somewhat oval in shape. Its long diameter is 73 cm. the width of its rim
is 5 cm; and the length of the stick 45 cm. the membrane covers the drum only on one side. It iy
made of reindeer skin. The maritime Koryak sometimes make the drum-head of the skin of u dog
or of that of a young spotted seal. The drum stick is made of u sick strip of whalebone, which is
wider al the end that strikes the drum than at the other end, and is covered with skin from a
wolf's tail. Inside of the drum. at four points in the rim, near its edge, are tied double cords madc
of nettle-fibre, which meet af the lower part of the drum and form the handle. At the lop edge of
the rim are attached iron raitles, but not all drums have them. The drum, before being used, is
heated by the fire. Thus the hide is made taut, and the sounds become clearer and more
SOROrous.

(W. Jochelson. The Koryak. - Leiden. New-York, 1908)
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General View of Nature

Jochelson’s studies of the religious life of the Koryak, and ol their conception of the
universe lead him to think that their conception of nature approaches very closely the ideas of the
Indians of the North Pacific coast. At the same timc, however, it contains (races of Asiatic and
Eskimo ideas.

The Koryak view of naturc 1s most primitive. Not only all visible objects, but also
phenomena of nature, are regarded as animated beings. Everything visible in nature, and
cverything imaginary (animals, plants, stone, rivers, a wind. a fog, a cloud. luminaries, spirits.
and deities), are thought of as material beings conccaling an anthropomorphic substance
underncath their outer form. Every object may tumn into human being by casting off its outer
shell, as, for example, a cloud turns into a Cloud-Man, stone hammers turn into Stone-Hammer
pcople, who go fishing. Household utensils, implements, part of the house, cte., have exisicnce
of their own. At the period of the appearance of man on carth the transformation of animals and
objects into men was quite a natural occurrence. At the same time, man also possessed the power
of assuming the form of an animal or an ohject. Some of the properties characteristic of one state
frequently remain after the object has been transformed into another (a raven could retain some
human features, as, for instance, the upright position and the arms.) Later on, the nature of things
remained the same, but the transformation of objects from one state into another ceased 1o be
visible to men. Only shamans ~ that is, people inspired by spirits — are able to observe the
transformation of objects and transform themselves by order of the spirits.

The Koryak idea of the form of the universe is very vague. They think that there are five
worlds; namely, our earth, two worlds above it, and two below. The lower of the two upper
worlds is inhabited by the Cloud people; while the upper one is the abode of the Supreme Being.
Of the underground worlds, the upper onc is inhabited by the kalau; and the lower is occupied by
the shades of the dcad. There are also ideas that the two upper worlds are merged into one, which
is inhabited by the Supreme Being and the Cloud-Dwellers; and the lower worlds are also
merged into one, lower village, in which there are separatc sections for the kalau, the dead. and
other inhabitants.

The Maritime Koryak of Northern Kamchatka, although still preserving their language,
have long since embraced Christianity, and, setting aside a number of superstitions, have
forgotten thewr former religion. The same may be said, (0 a great extent, of the Alutora Maritime
Koryak, who also have been converted to Christianily, but have preserved a great number of
myths. The Reindeer Koryak, however, as well as the Maritime Koryak north of Alutorsky
Cape, along the shore of the Pacific Ocean, and the Maritime Koryak inhabiting the shores of
Penzhina Bay, have to considerable extent preserved their primitive religion. The efforts of the
Russians to convert them to the Orthodox faith have so far proved futile. But in spite of the fact
that Christianity has been adopted only to a limited extent among the Koryak, their own religion
is at present in a state of decay, which is causcd by their coming in frequent contact with Russian
traders and Cossacks, who, especially the latter, ridicule the idols, sacrifices, and ceremonies of
the Koryak. Their religion was dwindling down 1o the mere obscrvation of rites and of taboos the
meaning ol which was gradually being lost: and their religious myths were changing into
meaningless tales and fables, or were being forgotten entirely.

According to the census of 1897, out of a total of 7530 Koryak, 3387 were baptized. That is 45
per cent. They were distributcd among the districts as follows:

District Christians  Pagans
Gishiga...... Soeraarn 1416 3018
Pctropavlovsk....... 1727 948
Okhotsk.............. 244 0
Anadyr............... 0 177

Of course, a great many of the baptized were Christians only by name. There wers also
attempts among the Koryak to reconcile two religions.
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Birth

Before a child is bom. the Supreme Being sends into the mother’s womb the soul of some
deceased relative of the child to be bom. The length of life of each soul 1s determined
beforehand. Souls are hanging on the cross-beams of the house ol The-Onc-on-High. The
duration of the earthly lifc of the future possessor of the soul is marked by the strap which is
attached (o the soul’s neck or thumb. The shorter the strap, the shorter will be the life of the new-
botn.

As soon as the child is born, it is given the name of the dead relative whose soul has reborn
in iL. The father of the new-born uscs a divining-stone to discover whose soul has entered the
child. Another way of determining the identity of the soul is by observation of the behaviour of
the child itself. A number of names are mentioned. If the child cries whilc the name i3
pronounced, it shows that it is not the name of the soul reborn in the child. When the proper
name is pronounced, the child stops crying, or begin to smile. Afier the pame has becn given, the
father takes the child in his arms, caries it out from the slceping-tent into the house, and says to
his people that a relative has come. For a year following confinement the woman is expected to
observe certain taboos. Children in general, and the new-born in particular, arc, more than
grown-up people, subject to the danger of becoming the victims of the kulau. Children’s souls
are very shy and inexperienced. The least fright may cause them to leave the body, and, after
they have once lefi, they are unable to find the entrance that leads back into the body. They are
also apt to lose their way. Therefore during the entire winter the new-born child must not be
taken out of the house, where it is under the protection of the family guardians. In case of the
absolute necessity, the mother must keep it in her bosom under her coat, and must not take it out
when in a strange house. Only after the spring equinox may the child be taken out of the house in
safety. The after-birth is put in a bag and bung on a pole some distance away from the village.

(W. Jochelson. The Koryak. - Leiden, New-York 19068)
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Malevolent Beings

The first place among beings that are ill-disposed to mankind is occupicd by the so-called
kalau (singular kala). Other names are: kalak or kamak. fii'nvit. and others. All these names foi
cvil spirits are known among the Koryak. The Koryak idea of their dual nature finds expression
in their myths and appeared clearly in their conversations. The kala appears sometimes as an
invisible being that kills people by supematural or rather invisible means: and sometimes he
appears as a common cannibal. His material and spiritual featurcs are often intermingled.
According, to some sources, at one time the kalau lived with The-Master-on-High in the upper
world: but he quarreled with them and sen1 them down to our world. This resembles somewhat
the biblical conception of the fallen angels. Others said that The-Master-on-High sends the kalau
to peoplc when they do wrong, just as the Csar scnt his Cossacks against thosc that are
disobedient, or to give the people a chance to test the power of their incantations against discases
and death, which he had begueathed (o them.

According to Koryak ideas, the kalau constilute families, just like human beings, with an
old man as the head of the family, his children, their wives, etc. Scveral groups of the kalau are
distinguished according to their residence. Some live in the world under us. They have daytime
when it is night here. They sleep when we are awake. When visiting the houses to cause diseases
and o kill people, they enter from under ground through the hearth-fire, and return the same
way. [{ happens at times that they steal pcople and carry them away. They are invisible to human
beings, and are capable of changing their size. They are someiimes are so numerous in houses
that they sit on the people, and fill all the corners. With hammers and axes they knock people
over their heads, thus causing headaches. They bite and cause swellings. ctc.

Other kalau live on the ecarth, toward the west, where the sun sets, on the border of the
Koryak country. They are thus identified with the darkness. Their mere approach to a settlement
is enough to cause peoplc 1o get ill. for «their breath is as poisonous as nux vomica.” Sometimes
these kalan appear in visible form, as animals. They appear frequently in the guise of human
being with pointed heads.

Big-Raven and his children wage a coustant war against the kalau. According o the
mythology, the kalau are coarse, stupid beings, whom Big-Ruven often vanquishes by means of
cunning devices.

There are Maritime and Reindeer kalau, Instead of dogs, the Maritime kalau keep bears.
which tear up their human victims. The Reindeer kalau have reindeer herds; but, according to
somc myths, mountain-sheep constitute their herds. There are kalau also in the tundra and in the
woods, where they waylay man, and whence they invade human settlements to procure human
flesh. They hunt human beings just as men hunt reindeer and seals.

At the time when Big-Raven lived, the kalau were visible beings; but ever after he took away
their herds and waged war against them, they became invisible, and after Big-Raven
disappeared, they assailed man, and death became his lot.

Some kalau had proper names, for instance, Able-to-do-Everything, Big-Kamak-Who-Turns-
Himself-Inside-Out, Gormandizer, and others. Although, on the whole, the word “kala™ denates
all powers harmful to man, and all that is evil in nature, there arc numbers of objects and beings
known under the name of “kalak™ or “kamak™ that do not belong to the class of evil spirits
Thus, the guardian spirits of the Koryak shamans, and some varteties of guardians ol the village,
ot the family. or of indjviduals, are called by this name.

W. Jochelson. The Koryak. - Leiden. New-York, 1908
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KOMWAHAH JOJAKA H Ef OXPAHHTENH

CPB,LlH IIPO‘-U{X CeMCHHBIN CBALUCIIBIN ﬂpCﬂ,MC‘l‘OB Ko)cauas JoarKa, Kak C[,)CJIC'I'B() ,E_LOGbIB;iHHﬂ
IlpOl‘lHTaHHﬂ, IaHIIMAaET OCOE)OC MECTO Kak O)\’l)ﬂ]'llfl'c.ilb oyara. Tecno cazannasy ¢ cemMeitbin
Ky]ll:rl‘OM GCPCI'CIBle ](OPHKOB, JIOJNKAa HC MOIna HPHHGJUIC)KH'IL ABYM CCMCE"IC'I'BEIM, HE HMEOLLEHM
KPOBHOTO POZICTBA. SIBMSIACH HCTOUHHKOM CemCHiloro BAArOLONYHL, OUA HE MOXKCT Ourmy npolalla
WG nepejana MMM JofsM. ECan noAKa OM@UDKHBACTCE  APYTHM JTOLIM JUla OXQThI,
BNAACHEL HAXOUUTCH Cpenn oxoTuykop. [Koxanas f0JKa WMenach He B Kaxcaoit cemse 1t ObLira
IIpPH3HAKOM NpouBeTauus. [Tepsuil cnyck NOAKK Ha BOOY RECHON W 1OCHENHee BHITATHBANMHC
e Ha Geper OCEHBI0 CUMTAINCD Y BCPEroBLIN KOPAKOR CeMETIILIME NPABLHKAMH.

Becuoi, korpd JOAKY Cnyckand o Ha BOLy. Ha  BOCY  Cyliid MOMEILAIH Margdeckue
pa3IBOEHHLIE OMILXOBEIE NAIOHKH (EA. - Y'RAC, MH. 9. - UKI0"), KOTOPbIE CHUTATIMCH TOBAPHILIAMH 1
NOMOWIAMEAMA  JOOKH. [lpeAmonaranoch, Yro OuM (PHEICKAIOT KHTOB H APYLHX  MOPCKHX
KHBOTHBIX K Jioake. HaBepXy HOCOBOI 4acTH JOAKH OLLIa neGoinman paszgaociiias qurypka,
HoMcILaeMan 31ech HoraMy Bleped. [lopepx oTol (IHTYpKH METANH rapmyil Oua cudranack
XO3AHHOM KOMCAIIOR OJKH.

(B. Hoxenvcon. Kapsixu. - Jleuden, Huio-FHopr, 1908)

The Skin Boat and its Charms

Among the rest of the family deities, the skin boat, as an implement for procuring food, 1s an
important guardian of the family hearth. Being closely linked with the family cult of the
maritime Koryak, the skin boat could not belong Lo two household that were not mutually
connected by ties of consanguinity. Neither could it be sold, or given lemporarily 10 strangers.
As one of the household penates, it was the source of the family’s welfare. The owner of the skin
boat generally takes along strangers, from among those who did not own a boat, to assist him in
his hunt. for not all the families were in possession of a skin boat. It was considered a sign of
prosperity to own one. The first launching of the boat in the spring. and the last beaching in the
fall, when it was to be put away for the winter, were considered as family festivals among the
Maritime Koryak.

Charmed forked alder-twigs were prepared in the spring, when the skin boat was launched,
and were placed in the prow of the boat. They were the corades and assistants of the skin boat.
and were supposed to attract whales and other sea mammals to it. On the upper end of the prow
of the boat was a small forked figure, placed with legs pointing upward, over which the harpoon-
thong was pulled. It was considcred the manager of the skin boat.

(W. Jochelson. The Koryak. - Leiden, New-York, 19085)
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“Owners” and Other Supernatural Beings

Another class of Supernatural beings are known as QOwners or Masters. They represent the
idea of more or less powerful being who is the “owner™ of an object, who resides in the object
Among the Koryak the conception is not developed. It seems that this conceplion belongs to a
stage of rehigious consciousness higher than that of the Koryak, among whom it was not yet
differcntiated from a lower animistic view of nature. According to the idea prevalent among all
these tribes, cvery object — or at least cvery important natural object — has a spirit-owner residing
within 1t. Some Koryak said that ‘sea® and *owner of the sea” was just the same. The Koryak of
some places said that the owner of the sea was a woman, while others considered the sea itself as
a woman. The same incohcrent idcas werc about the so-called apa pel (from « par “[ather” or
“grandfather” in diffcrent dialects). Certain hills, capes, and cliffs are called by this name. They
protect hunters and travelers, and sacrifices are offcred to them; but it is not clear whether
apa pel is applied to the hill itsclf, or to the spirit residing in it. It would rather scem that the hill
proper is the guardian.

The sun, the moon, the stars also figure as animated beings. The sun is somewhat identified
with The-Master-on-High. Special sacrifices were offered (o the sun. In some tales Sun-Man has
a wife and children and his own country, which is inhabited by Sun people.

In onc tale the moon figures as a man, Moon-man, while in another she is a woman who is
trying hard to induce Big-Raven’s son Eme 'mqut marry her.

A Star-Man is also mentioned. The sky is regarded as a country inhabited by a stellar
people.
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1. OXPAHHTEJIN CETEA
OXpalsny ceTH, MOMOIUIM WM OPHIOCKTE OOrareie yAoBbl. 4 TAKMKE IAHMANH CClH 01
3AKIAHAHMH [UTOXHX JIOAICH. tux oXpallurenefi CMaluipamy KPOBLIO H JKHPOM MOPCKHX
AKHBOTIILIX. XpaHHNH R MeyTe, OTBCACHHOM [AJIX OXPAUTHTENEH, YKPAATH CBAILEHHO TPaBoli.
3umoit 2a ITUMH OXPAaHUTEISIMH HHKTO HC YXDKURAJ.

2. MAJIEIIbKME KAJAKH

‘Marenprue  kearu’ TIPCACTABAIOT coGON  CBi3Ky ManeHLXMX (MIYPOK, KQTOpLIE
CUMTaOTCA amyneTami. MHoria posb amyncTos BHIMONHAIOT PA3ABOCHILIC HBOBBIE LPYTHKN.
HMCIOLIHE OTAAJICIIAOE CXOACTRO ¢ (PUrypKo#i 4ejoBexa. Pa3fBOSHNAA YACTL CHHTRETCA HOIEMH,
roioBa M nuio rpyoo obosHaueHnl. KX rakke uUasWMBAIOT ‘OxpaHHTCIaMM . JlIOMM Hocx1
M@IEHbRUE Kanaku TIPHRS3AHHMBIME K JIOACY, KOTZA NYTCMECTBYIOT HIM OXOTHICA Ge3
cnyrrukop. Kopaku Godres C3QMTH MM XOZMTL B Jiecy B ONMHOYKY, TAK KAK BEPAT, UTO 3Nhle
IyxH (xaigy), KOTOpsIE NOCEIMAIOT TAaKAe MeCTa B HOJbLUINX KOTHIECTRAX, MOTYT JIErKO OJ0JETh
OAHMHOKOrO NyTHHKa. R 3TOM cIydac, Mai¢HoKue Kanaky DLUIOMHAIOT POdb KOMAAHLOHOB U
CIYKAT OXPAHHTENAMH OT 37IBIX AYXOB.

(B. Hoxenscon, Kopsku. — Jeien, How-Hopr, 1908

1. Nets’-Kamak Face

This guardian is made to guard the nets. 1t helps them make a great catch and protects
them [rom the incantations of wicked people. This guardian is smeared with the blood of sea-
animals and the blubber. It is kept in the usual place set aside for the charm, and is adorned with
sacrificial grass. In winter it is not taken special care of,

2. Little Kalaks

The *litlle kalaks ' consist of a string or the bundle of small figures, which are considered as
charms. At times forked willow twigs having a very remote similarity to human figures serve
this purpose. The forked part is meant for the legs, while the head and face are very crudely
indicated. They are also called “protectors.” The people usually wear the little kalaks attached to
the belt, when traveling or hunting without companions. The Koryak are afraid to drive or walk
alone through the woods or in the wilderncss, because they believe that evil spirits (kelau),
which haunt such places in large numbers, may easily overcome a lonely traveler. In such cases
the little kalaky replace fellow travelers, and serve as guardians against evil spirits.

(W.Jochelson. The Koryak - Leiden, New-York, 1908)
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OXPAHHUTEJIN OXOTHI HA KUTA

KpoMe oxpanuTencii Celciii, Ha MeCTax, TAE Ceiinch MOAH. HHOTAA HAXOMIUIH APy THE
‘OepeGsinble. Kamaxy’ , IPCACTABILAIOMHC coGOi JUIMHHEIE, TOLKNE, 300CTPEHHDIE Ha KOULIC CTO/0L!
Mocne yuaunoii OXOTHI BNAZECL NOMKH, HA KOTOPOH JOOLINK  KHTA, YCTanaBiHBAT Takoi
OXpAHUTCND MA CKajie, C KOTOPOH OTKPhIBAILA BUI HA MOPE. Ilyx ‘Oepessinnoro  Kadra® OOMKEH
GBI CNE/INTh 24 MOPCM H MIPHBACKATH K CCICHHID KHTOR.

BoUiH 1 IpYTHE ke, CRA3aRHBIE ¢ 0X0TOof Ha kirra. VX W3roTapiIReanru nocne YZA4HOi
OXOTHL, H y Henomeka, yOHeulero MHOI0 KMTOB, Obuie NCCKOIBKO TAKHX aMYIICTOB. Bee onn
GBI HEGOBIINX Pa3MCPOB, MO Paslbic N0 GopMe. AMYNETHI XpaHuid B SKIIHINE. Koraa
KaPHIR KOXKY KUTa, Kefukoe  YCTAlaBTHBaNn BOKPYT OYard, yTOOB OHHM CNCHMIIH 33 KOXEH.
Oroup o4ara BOCNPHARMANCS kak MOPE, & K0XA KHTA CYHTANIACH KUTOM B MOpe. ECIH 33 KUTOM
HE CJIE[NTD, OH YIIaeT B OTOIbL M HCYEIUCT NMOA 3eMIIc, H TOTIa NPHACT KOHEL] KUTOBOM oxoTe.
Bo Bpems LEPEMOHUE Kd 1Ky YKPAUTATH CBAILCHHON TPABOH, HO THLLY He JaBalld. OnrH [OKHbL
OLUIH caMH YTOLIATRCA. Pasnuqamich Xaidiku KEHCKOrQ W MYXCKOTO poza. Korpa ux Onuio
MHOr0, OHH 00pa30BbIBANH CEMbH.

(B. Hoxenvcon. Kopsicu. — Jletioen, Howo-Hopr, 1908)

Guardians Connected with Whale-Hunting

Besides the habitation puardians, other wooden kalaks consisting of long, thin tapered
poles were occasionally found in the villages. They were put up on a rock overlooking the sea,
after the whale hunt, by the owner of the skio boat the crew of which killed the whale. The duties
of this wooden kamak were to walch (e sea, and to attract new whales.

There was also another kind of kalaks connecled with whale-hunting, These kulaks were put up
after the whale hunt, and a man who had killed many whales had several of these charms. They
were all of small dimensions, but differed in form. They were kept in the house, and, when the
whale skin was being broiled, were seated or put up around the fire place to watch the whalc
skin. The fire on the hearth was regarded as the sea in which floated the whale skin, representing
the whale. If the whale is not watched, it dives into the fire, and disappears undcr ground, and
whale-hunting ceascs. During the ceremony these kuluks were adomed with collars of sacrificial
grass, but they were not offered any special food. They had to help themselves. They were male
and female kalaks, and whep there were many of them, they formed a family.

(W. Jochelson. The Koryak. - Leiden. New-Yark, 1 908)
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KAMAKH 1 KAJIAKIY
bosbwoi pa3psaa oxpauuTencii-aMyJIeTOB, HOCAWHX TAKOE e HA3BAHME, KAK H 3JbIC QyXH. s
3TOrO CREAYCT, 4TO 3TH HIA3BAHHUA HE BCETAA 03UAYAIOT Belly, puHocamue sped. B ovmyue ot
JNLIX UYXOB “AMYINETBI-OXPAHUTCIN  HaCTO [3BIBAOT  OMRUMUKI M OKKAMUKY,  YTO
O3HAYACT ‘nepeRsilleui KaMax'.

OXPAUHUTENDL MECTA KHUTEJLCTBA

Y Beperorwx Kopakos Hanonee BAKHOC MECTO CPCIOM “AEPCHANHBI KaMaxon® ObLI0 OTBENeHO
OXpaHUTemO Celelius, OmKavdrx WMCET GOPMY 320CTPEHHOIO HH pasfBoecHHOIO cToaba ¢ Gonee
TOHKOH BEIBBIO, KOTODE CNYWUT PYKOH oxpaHuTeld. OH YCTANABIHBACTCH OKOIO CENEHIN
0OBIYHO HA BOIBBULCIAOM MECTE ¢ BUUOM HA CCNENNC WM 11 CKEIC HAL MOPEM - TEM UCIOBCKOM.
KOTOPKIH OCHOBLIBAET MOCKICMNE, I NepPemaéTes 110 HACNEICTBY TOTOMKAaM OCHoBaTeds. Kaik
TPABKAO, CCTEHHR OCHOBLIBAIMCH CCHIBHLIME A0AeMM».  BOKpYr mepsoro Kuikua. nox ero
3aI0UTOH, CEMLNKCE JIONH, KOTOpbie 6puTH «citabeey, 00LITIO POUCTREHHIKY «CHIBIOTIOY IC10BEKA
TI0 PONCAEHHIO WM 11O Opaky, ¥ oXpauuTel TOCECHHS CTaHOBINCH 06IEM oxpansTenesm. Lo mepe
paspacranms CENCHUH, BOKPYI IEPBOro OXPAaHMTENS ycTaHaBnuBargrea Opyrue. OQuako, OHA
CUHTAIIHCE TONBKO OXPARMTENAMM TEX ceMeff, KOTOPRIE UX YCTalfOBHIIH.

OxpaHuTelps MCCTA KHTCNILCTRA CHYXHJ TOCPEAHHKOM MEXKAY SKMTEAMM CENCHHA H
NpaBHTeNsIMH MOPA H OXOTHHYBMX yroam#. Hmwwuasg dacre oxpanutess obmatmiBaisich
CBAIIGHHOH TpaBoi aaymoin. TIo 0KOHYaRHH OXOTHI OXPAHHTCAA CMa3bIBAIH KPOBLIO M XKHPOM
XKWBOTHOro, B ron ynagHoil 0x0Thl OXPAEHTCK) HHOTAA IPHHOCHIKM R KePTRY cobaKky.

(B. Hoxenwvcon, Kopsxu, - Jleioen, Hoto-Hopk., 1908)

Kamaks and Kalaks

A large class of guardian charms are called kamaks and kalaks — the same names as are
applied to the hostile spirits. It appears from this that these names do not always signify a thing
harmful and evil. In distinction from the evil spirits, this class af “charm-guardians™ are often
called otkamak, or okkakamaks, that is “wooden kamak.”

Guardian of the Habitation

By the Maritime Koryak, the most important place among the wooden kamaks was assigned
to one considered as puardian of the inhabited place. The “guardian of the habitation™ has the
shape of a post. tapering at the top, and sometime forked, the thinner branch represcnting the arm
of the charm. 1t was located close to the village, usually on a hill overlooking it, or on rock over
the sea. It was put by the founder of the habitation, that is, by one who crected the first housc,
and was passed by inheritance 10 descendants of the founder. As a rule, new settlerments were
founded by “strong men.” Around the first house, under his prolection, weaker people would
settle, usually his relatives by birth or by marriage; and the “guardian of the habitation™ would
become the common guardian of the seltlement. As the latter grew, some of the house owners
would put up habitation guardians of their own, which were, however, only family guardians.

The habitation guardian scrved as the intermediary between Lhe inhabitants of the village and
the rulers of the sea and of the hunting-grounds. The lower part of the guardian figure was girded
with sacrificial sedge-grass. When the hunt was over, the charm was smeared with the blood and
the fat of the animals. In a year of success[ul hunt, the charm was sometimes offered a dog as a
sacrifice.

(W. Jochelson. The Koryuk. - Leiden. New-York, 1908)
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CBSIMEHHLIE CTPEJILI

Cpean oxpangrenei ouara ACTO MOKNO RCTPCTHTDL CTpCily.
MPMUOCHMYIO B KEPTBY llocye T0ro, Kak Owin your ponx. Takylo CTpeny RTAIKAMM VTOMUCHHLIM
KONLOM B 4eMIEO OKOJIO OYara WM [IPHBA3bBARM K 3a0CTPEHIOMY MIECTY, KOTOPbLIl Takwke
YCTaABIMBAIH BO3fIE O4aTa.

(B. Hoxenveon. Kopscu. - Jleiioen, Hmo-FHopx., 1908)

Sacred Arrows
Irequently an arrow, given as an offering afier a wolf has been killed, was found among the
guardians of the fireplace. Such an arrow was cither driven iato the ground at its butt-end, or was
tied to a pointed stick, which was driven into the ground near the hearth.

(W. Jochelson. The Koryuk. - Leiden, New-York 1906)
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NectHyua, WCHONb3yeMas B 3MMMHX IUIMUEX  OeperoBLIX  KOPSIKOB,  TAKKC
CHHTAETCA OXpanHuTeneM. Bepxuas wacrth JAecTHHUL  BeipesaloT B Buiae 1pybo
obo3nadserHora ycnopeyeckoro nuna. Jecruuuy vasnipaor ‘Crapan Xedwnna'. EE cuurator
XO3MAKOH BXOMA B XKHAWLIE, KOTOpas OXpallAeT ero OT IPOHUKHOBEHMA 3ALIX Jyxos, Bepuan
TAKKE, UT0 KOJd KHAHWIC BPEMEHMO MYCTYET. HAPHMEP, IPM TEPEE3Ne CCMbH K MOPIO HA
JCTIHRIT Ce30H, NECTIMIA Ve MYCKAET 31bIX JIOACH BUY Db XKL, Bpems 0T BpeMeHN NeCTHULLYY
CMESBIBAIOT XKHPOM MOPCIATX JKHBOTHBIX. . 3

B. Hoxenocon. Kopstku. — Jletioen. Huo-Hopr, 1908

The Ladder

The ladder which was used for the entrance into the winicr house of the maritime Koryak
was also classed among the guardians of the house. A crudely carved human face was
represented on the top of the ladder. It was called Old-Woman. This guardian was apparcntly a
woman. The ladder was the master of the house-entrance. It was supposed not to allow any
kanaks to get in. When the house was temporarily deserted. - for instance. when the pcople
moved to their summer dwellings.- the Maritime Koryakprayed to the ladder not to let any
strangers or ill-meaning people enter the house. From time to time the ladder was smeared with
seal blubber and other fat.

W. Jochelson. The Koryak. - Leiden, New-York. 1908
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Dcath
As with all the primutive peaple. death does not appear o the Koryak as o natural process.
most people arc killed by the kalaw - but it happens that the Supreme Being and other
Sul)mml_um' beings may bring abowt the death of man as a punishment for an infraction ol 4
taboo. Shamang frequeatly inflict death upon men. On the other hand. there is a0 tadition
necordimg t which it was Rig-Raven that coused people to dic.

! |1L‘..\'uul ol the man, frightened by the attack of the kalau upon i, deserts the body and rises
1o the Supreme Being. The demarcation berween life and death is very il detined.  The dead
body 1+ helicyed not o be deprived ol the ability 10 muve. The deccased man arise i he s not
watched .

he soul does nat leave eirth at once. The person may be dead. but his soul is soaring high
above him. “The soul vesembles @ small fire. 1t is outside of the body during illness. [f the illness
I slight. the soul keeps elose above the paticnt; and il it is severe. it is higher up, and (arther
away from lim. Powerful shamans are able to cause the soul 1o return, and thus restore to life a
person who lias dicd recently.

. The Koryak have also a double coneeplion ol the country of the shadows. While the soul
rses 10 the Supremie Being, the deceased and his shadow depart into the underground world of
thf: shadows, - ancient people, and people of the former times (Peni’nelau). The entrance into
this country is guarded by dogs. I'a person beat his dogs during his life, he will not be admitted.
These dog-guards may be bribed. however. For this purpose, fish [ins are put into the mittens of
the deccascd, that they may give them {o the dogs. Peni'nelau live in the underground world in
villages, just as human beings live on carth; and relatives live logether in the same house. Every
new-comer Joins his own relatives. The inhabitants of the underground world take care of their
relatives on earth by sending them animals. which they kill, and other kinds of food supply; but
they also punish them if they are displeased with them for one reason or another. Presents for
dead relatives are put on the pyre when the body of the deceased person is burned. The deceased
pass underground through the pyre, and the road closes behind them.

The person is declared dead when breathing ceased. Then word is sent from the house where
the dcccase_d is lying 1o all the inhabitauts of the village. Among the Reindeer Koryak, as soon as
someone dies, a messenger is sent to the neighboring camps, in forming them of (he death that
has occurred. This is done for the purpose of preventing the spirit of death, or the spirit of the
deceased, from entering into other houses. Thereupon a blade of grass or a splinter, which
represents a noose, is placed near the head of the ladder. After all the neighbors have been
informed. the deceased is placed on his bed. Somebody closes his eyes. and his face is covered
with a fur robe. It is a sin to look at the face of a dead person.

(W.Jochelson. The Koryak - Leiden, New-York, [908)
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Funcrals

The Koryak dispose of their dead by burning. In the house where the body lies is no work
done, except the preparation of the pyre and of the funcral clothes for the dead. People from
other houses come to assist in this work. The people keep awake. The men play cards which is a
necessary part of the formalitics. While the dead person is in the house. he is considercd as a
menber of the family, and the people try to make it appear as though nothing has happened.

Just before the body is taken out it is clothed in special, beautifully embroidered funcral
garment made of the skins of white fawns. The clothes is put on in a peculiar manner to indicate
that the dressing of the dead is different from the dressing of Jiving people. For instance, the left-
hand mitten is put on the right hand, etc. Before dressing the deceased, one of his nearest
telatives wipes his face with wet moss, without [voking into his face, A pole is put down from
above through the entrance and placed alongside the ladder. It is assumed to be the ladder which
the dead uses. A strap is tied under the arms ol the body, which is dvawn out together with the
pole. It must not be burned but thrown away. The Reindeer Koryak do not carry out their dead
through the usual door, but under the edge of the tent~cover, which is lifled up.

After being taken out of the house, the body is put on a sledge and tied with straps (o prevent
its getting up. The body is taken to a place — not far from the settlement,- where wood can be
obtained. The Maritime Koryak draw the sledge themselves or hitch the dogs. The Reindeer
Koryak hitch the team-reindeer of the deceased to the sledge. They are slaughtcred at the pyre,
that he may have reindeer in the next world. It is cuslomary for the neighbors 10 conduct the
body to the burning-place. Every person carries a log for the pyre. The scraps lefl from the
funeral garments, the sweepings from the house, and everything left of the dead person’s things
s placed in the hole ncar the pyre. so that the deccased should have no case to come afier them.
The body is placed on the pyre on the right side. Then the straps (hat 1ed the legs and arms are
cut. Different things which can serve as provisions for the deceased are put by the side of the
body. They also place a large lcather bag with presents for those who died earlier. No closing is
among the presents or anything connected with hunting at sea or with fishing in the river. The
Koryal believe that everything relating to the dead must be kept away from the sca mammals,

After the presents have been given, the women go away, and the men start a fire a little aside
from the wood pile, and with it light the pyre in several places. The first fire brund is placed by
the official chict of the settlement.

When the clothes are burned, one of the people takes a pole and thrust it into the body.
imitating the actions of the magpie of the world of the dead, in order to inform the deceased that
he is passing to another world and must not return. When the flames of the pyre are dying away.
some twigs from the bushes growing nearby are broken and strewed around the pyre. The twigs
represent a dense forest which is supposed to surround the burning place. Peoplc leave the place
while the pyre is sti]l burning. Before leaving, one of the people goes around the pyre, first from
the right to the left, and then from the left to the right, in order to so obscure his tracks that the
deceased would not be able to follow him. Then. stepping away {rom the pyre toward the houses,
he draws with his stick a line on the ground, juraps across 1, and shakes himself. The others
follow his cxample. The line represents a river which scparates the village from the burning
place. Afier being taken out of the house, the deccased is apparently regarded as a spirit hostilc
to the living, [mmediately after the body has been taken out of the house the bedding of the
deccased is removed, and the place of the dead one is taken by some other inhabitant of the
house. For ten days his place in the house must never remain emply, that the ka/au may believe
they were not successful in their *hunt’ among the inmates of the house.

Ten days after a death the Koryak beat the drum thus cxpressing their grief for the deceasced.
Annual obits for the dead are observed by some Koryak. The Reindeer Koryak slaughtcr reindeer
in honor of the dead and pilc up the antlers on the burning places of their relatives. T hey also
send presents to the next world by those who dijed recently. There are also some indications that
other manifestations of an ancestral cult among the Koryak once existed.
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HA3BAHHS HEKOTOPBIX IOBSITHIA M TMPEIMETOR

HA KOPAKCKOM A3BIKE

(no xuuram: H.C. Bposun. Ouepkm 3>THHYECKOH HCTOpHM
kOpaKoB. 1 B.H. Creouuuxni. O4yepk 3THOrpadpuu Kopaxos).

KOPSIK OCEJLIBIH, 6cperosoi

HHIMAJIbAH,
HBIMIJIbY -
(ucragrc. pyc.)

HLIMbLILAH,
HaAMbIJIAHLI

KOPSK KOYEBOMU, OJNEHHBIH

qay4H0, 4aBIY - YABUYYBEHLI

(uckaoic. pyc.)

OJICHCBOUBI M3 OCCOJIbIX

HBIMAJIbLY-PIMKY

Hapo., JIIO/H. (cnoso
UCHONBb30BANOCL U ONEHHbIMU U
bepezoevimu KOpAKamu).

yanMTaBIIbaH

BCEJICHHA,
IIPOCTPAHCTRO, ITPHPOA.

HapyXHOE

H ’aiig HHOH

e [N

BEPXOBHOE CYINECTBO

aH ’an

aiamMaH

AR’ AN’ BLILY

yMEpIuKe JHOAH(IOTYCTOPOHHHE)

H’ aHIHXAJIANBLO

IIpEIKV

IHAHTBY

JOCKa, MPEIMET I JTOOBIBAHUA
Or'Hs, CEMEHHBIM OXPaHUTENE

I'BICTBIH

00IIeCTBEHHBIN IIOKPOBUTEIID,
OPUHAIICKAIIMA BCEM  UIEHAM
ceMpy (HEBBICOKHE KOJIBS C Ipybo
BBIPYOJIEHHBIMY JIALIAMHA)

OTTBIKAMAK

OsaroxenarerbHOe CYILIECTBO,
XO03AUH JUKUX OJICHEH, MaJICHBKUI
YEJIOBEYEK, CHOSAIMMH HAa XOJIKe
OBIKa JIMKOTO OJIEHS

HUCBYCBhbIH

R
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OpeseHyYaTas JIECTHUNA B KHIMIILE | FBITHIAILIT

KOPSIKOB |
CHANBHBIA NONOr B SKUIHLIE, | aFaKbilyH
CUNUUYE CEEMUNLHUKA

’2POMOBbLE cyulecmea’ -1 3¢ o8
NEPEBSIHHBIE Guryprr -
OXpaHUTEIH B dopme

HaKOHEYHUKOB CTpes (WX BCerza
Deany 5 MTYK, 2 - XKEHCKHUX, 3 -
MYKCKHX )

bnaroxxenarensHOe CYHIECTRO, | KAJIAK
HHAVMBUIYABHBIN I[IOKPOBHTEIL B
BHIE [EPEBSHHOrO, KAMEHHOTO
YEI0BEKOOOPA3HOTO M3BasHUA.
MareppaneHEelii  IOMOIIHEEK  C
MaTEePUANLHBIMEA 3aIIPOCAMH, €r0
KOPMAT, NIOAT.

CHISAIIVIA Kanak, Hambollee | BacuaT-KanaK
pacrpocTpaHeHHas Gopma
HOOpOXKENaTeNbHOTO  CYIIECTRA,
Hapsay co croduie durypoi

BPCNOHOCHOE ~ CYIIECTBO, JKMBET KaAMaK, KaMaky (0or),
MO 3EMIEH, MOMET CO31aBath | Kady (IIeHX)
3eMIICTPACEHNUE, W3BEPraTh IbIM,
JIaBy.

FOPHBIE KAMAKH H’ 3KAMKY

BPEIHOC CYIIECTBO, OXOTAILECECS | HUH BUT
Ha JIIoAed, Bcd  OeSTEILHOCTD
KOTOPOro HaIrpaBJIcHA Ha
YHUYTOXCHHE TET0BEKA.
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'x03d9€Ba’, XCPTBEHHBIE MECTa —
00LEeKTLI MPUPOIBI

THHTLIHYTOHYT

JKEPTBCHHOE MECTO, UpPEOKH -
NOKpoBUTEM  Oojiee  IPEBHETO
NMPOUCXOXKIeHHA ’0a0ymka’

bILJIAANMJI

XECPTBEHHOE MECTO, TPEIKH
nokpoBuTead 0Oonee  MO3LHETO
NPOUCXOXKACHUA ’HeXylIKa’,

annamnui

XKEeHCKUI OXPaHUTEND

KbYChbIH

"CBSILICHHAS® Tpaga, UCIIOJb3yeMas
OpH COBEPUICHMU OOpSAOB - PoOI
OCOKH, BBICYILICHHON H
00paboTaHHOM, NpPEenCTaBRISIONMIEH
co00ll MITKHE BOJIOKHA

JIAYTIH

‘mrma’ A OXpaHHUTENEH | K’ aMaHUPhbIH
(KyCOUKM IIEPCTU, HEPITHYLETO

XKUpa U T.11.)

OpacneTsl MBIHI'BIKCAB

CepeKKH (TOABECKU M3 >KHMJILHBIX
HUTOK, Oucepa, 6ycuu

BLLIIOJNH ’bIH

I XpaHeHUs IPOIYKTOB JICTHETO
3arOTOBIICHNS

KA KOYEBEIX KpSKOB | papad’ a (paraMpaH)
(0JIEHEBOIOB) -

Oamaram - cBafHoe JeTHee | MaMmml’a

KUTHIIE, UCIHONb3yeMOE TakKXKe

paclimTas  >KEHCKas -
oJexna 'KyxiigHka® (pyc.)

BEPXHSIA

BLINIBITBAR

3UMHEE TOpDOaca ¢ rojJeHuIneM 10
KoJIeH

NAHTA’ NJIAKY

JETHHE Topbaca

KbIPrbInyB U

CYUIECTBO
mOITAa.

MOPCKOH  XO35HH,
MVIKCKOIO
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